Treasures of the Taylorian:
Reformation Pamphlets
Volume 9

Hans Sachs

‘Dialogue on Greed’
A Reformation Pamphlet
from 1524

Edited by Henrike Lihnemann
and Timothy Powell

Taylor Institution Library, Oxford, 2026



TAYLORZ TAYLOR INSTITUTION LIBRARY
% St Giles, Oxford, OX1 3NA

http://editions.mml.ox.ac.uk

© Henrike Lihnemann, Timothy Powell

Some rights are reserved. This book is made available under the Cre-
ative Commons Attribution-ShareAlike 4.0 International (CC BY-
SA 4.0 DEED). This licence allows for copying any part of the work
for personal and non-commercial use, providing author attribution
is clearly stated.

Digital downloads for this edition are available at
https://editions.mml.ox.ac.uk/
reformation.sheml.

They include audio recording, facsimiles,

and a pdf eBook of the text.

Ein Dialogus / des inhalt / ein argume[n]t der Romischen / wider das
Christlich heiiflein / den Geytz / auch ander offenlich laster 2c. betreffend.
[Nuremberg: Jobst Gutknecht,] 1524

Oxford, Bodleian Libraries, Tr. Luth. 34(s3)

The cover image is a detail from the titlepage.

Typesetting by Henrike Lihnemann
Cover design by Emma Huber

ISBN 978-1-9193576-7-6

Printed in the United Kingdom and United States
by Lightning Source for Taylor Institution Library


https://editions.mml.ox.ac.uk/reformation.shtml
https://editions.mml.ox.ac.uk/reformation.shtml

il

Table of Contents

Preface v
Introduction vii
1. The Historical Context (Timothy Powell) xiii
2. Hans Sachs’s Dialogue on Greed (Timothy Powell) XX

3. The Dialogue on Greed in the GDR (Timothy Powell) xxxvii

4. The Pamphlet in Oxford (Henrike Lihnemann) Iv
s. The Language (Henrike Lihnemann) Ixiii
6. Bibliography Ixviii

Edition, Translation, Commentary of the
Dialogue on Greed 1

Facsimile of Bodleian Library, Tr. Luth. 34(s3) 137






Preface

Hans Sachs’s works have been part of the Taylor Editions from the
beginning. Two of his pamphlets were among the first experiments
in xml encoding in 2015/16 and the accompanying blog ‘Hans Sachs
in Oxford’ was a forerunner of the History of the Book blog which
now houses all posts discussing the printing history of the Refor-
mation pamphlets.' In 2024, 500 years after Hans Sachs wrote his
popular Reformation dialogues, we published the first of them as vol-
ume 7 of the series. Originally, the plan had been to bring out all four
at the same time, but the edition of Canon and Cobbler kept expand-
ing. This encounter between the Bible-quoting cobbler Meister
Hans and the pompous priest had been the most popular of the four
in its time and was also the only one to be translated into English,
with two copies of it being held in the Bodleian. We then had the
good fortune to identify and find a copy of the missing link between
the German text of 1524 and the English version of 1548, an anony-
mous literal Dutch translation which provided the direct model for
the English text, and decided to include both translations in the vol-
ume to show the international spread of the text and to provide lin-
guistic material for translation and reception studies. This turned the
volume into the most substantial edition so far and made it impossible
to also include the other three dialogues.

2026, the 4soth anniversary of Sachs’s death, now offers the oppor-
tunity to pick up the project again, this time with the dialogue which
had resonated most with twentieth-century audiences: the dialogue
on ‘Geiz’. This is, on the one hand, the deadly sin of avarice from
medieval catechisms, but also a very contemporary form of greed in
the shape of what would be termed ‘“friihkapitalistische Ausbeutung’
in the GDR. Sachs attacks this with the same wit and strong dose of

! The first dialogue (Canon and Cobbler / Chorherr und Schuhmacher) was originally
encoded by Kezia Fender and the Weissagung vom Papsttum was digitally edited by
Charlotte Hartmann, who also set up the blog Hans Sachs in Oxford: Bodleian and
Taylorian Library: Wittenberg Nightingale and Reformation Dialogues.



https://editions.mml.ox.ac.uk/editions/dialogue/
https://editions.mml.ox.ac.uk/editions/weyssagung/
https://hanssachsinoxford.wordpress.com/
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Bible quotations with which he had criticised the practices of lazy
Catholic clergy. Timothy Powell, whose doctoral dissertation fo-
cuses on the reception of Sachs in the GDR, explores this aspect in
his part of the introduction.

The transcription and translation were already far advanced in 2024,
with a dedicated team of students working together on the group of
dialogues: Nicholas Champness, Philip Flacke, Monty Powell, Tim-
othy Powell, and Lucian Shepherd. For the final editing process, the
translation was revised by Anne Simon, the linguistic footnotes were
expanded by Simon Fries, and proofreading help was provided by
Julius Ernst and Anna-Luisa Oester. As for the previous volumes,
Emma Huber, as the German subject librarian at the Taylor Institu-
tion, Subject Team Leader, and digital lead for the library, provided
expert help on the digital editions aspect and designed the cover.

Oxford, October 2026
Henrike Lihnemann, for the editorial team

Hans Sachs in OJd‘afd ~ Bodleian and Taylorian Library: search
Wittenberg Nightingale and Reformation Dialogies

11l. 1: Header of the first Hans Sachs blog, created as a History of the Book project
by then MSt student Charlotte Hartmann in 2015/6.



Introduction

The topic of greed has a long prehistory — and is still acutely relevant,
be it to debates about the use of natural resources or debt relief. Hans
Sachs (1494-1576), shoemaker, prolific author, Reformation pam-
phleteer, and comparatively wealthy citizen of Nuremberg, one of
the foremost trading centres of the pre-modern German-speaking
lands, could build on first-hand experience of treatment of money,
poor relief, lending systems, and sophisticated ways of calculating tax
classes. He stands in a long tradition of criticizing greed as the fore-
most sin of contemporary Civic society.

In the epic poem ‘Der Renner’ by the Bamberg schoolmaster Hugo
von Trimberg, originally written around 1300, ‘geitigkeit’ takes up
most space, more than the primeval sin ‘hoffart’ (pride), because, as
Hugo explains, greed is linked with every other sin. Like most per-
sonifications, ‘geitigkeit’ is conceptualised and visualised as a woman,
since the grammatical gender of many abstract nouns in Latin (sufhx
-tia) and in German (sufhx -heit, -keit, or -ung) are feminine. He ima-
gines her holding court in grand fashion, with all the ofhces of court
with female noun endings. Particularly amusing is the made-up of-
fice of ‘Armelpreiserin’:

4565 Gitikeit hat alterseine Greed is allied in every respect
Mit aller missetit gemeine: with every kind of misdeed:
Bésheit ist ir kamererin, Wickedness is her chamberlain,
Karkeit ist ir kelnerin, Stinginess is her wine stewardess,
Untriuwe ist ir ritgebin, Faithlessness is her counsellor,

4570 Unkust ist ir harflehterin, Ignorance plaits her hair;

Liegen, triegen mac wol sin  Lying and Deceit could well be

Ir schenkin und ir truhsézin,  her cupbearer and seneschal,

Unwirde ist ir spiserin, Dishonour is her provisioner,

Smeichen ir ermelpriserin, ...  Flattery her appraiser of sleeves, ...
(ed. Ehrismann, transl. HL)


https://users.ox.ac.uk/~fmml2152/renner/Teil15.html#geiz
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This noble woman is pictured in several of the illuminated manu-
scripts of ‘Der Renner’, among them a copy completed on 12 June
1400 by another town clerk, Michael Altheimer of Augsburg.

1ll. 2: Personified Greed in Hugo von Trimberg, Der Renner,
Stockholm Royal Library. Cod. Vu 74 (Augsburg, 1400), fol. sov

Greed sits as a highly fashionable lady with a low-cut dress, tightly
laced pointed shoes and an equally tightly pulled belt, referring to the
German expression ‘den Giirtel enger schniiren’ (to tighten one’s
belt) for curbing expenses, and squeezing the snout of the dog-like
creature on which she is riding, possibly alluding to another proverb,
the Latin ‘pecunia non olet’ (money does not smell). From her right
hand dangles a string purse, also pulled together at the top while
bulging below, indicating that she could hand out money if only she
were inclined to do so.


https://handschriftencensus.de/1744
https://handschriftencensus.de/1744
https://data.kb.se/iiif/3/dark-38577791%2FPROD_JP2000%2F005065272%2Cpm%2C0128.jp2/full/5837,/0/default.jpg
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A generation after the Augsburg manuscript, another town clerk, Jo-
hannes Vorster, updated and rewrote Hugo von Trimberg’s text, ex-
tracting the most relevant parts for his own version of the didactic
treatise on the deadly sins and how to counter them. He was writing
in Nuremberg in 1425, a century before Hans Sachs. Again, greed
takes up by far the largest section of any sin. Vorster no longer illus-
trates it as a concept, but shows concrete scenes of town life.

In the upper register, two men are counting money while being ap-
proached by two figures in rags and a caption inspired by the Sermon
on the Mount: Date et dabitur vobis Regnum celorum in eternum (give
and you will be given the kingdom of heaven forever). The leftmost
person is the spitting image of ‘Reichenburger’ as imagined in the
woodcut for the pamphlet.

Ill. 3: A merchant at a counting table with a money bag
Left: Detail of IlI. 4, a Nuremberg drawing from 1425. Right: Detail from a wood-
cut by a Nuremberg artist for Hans Sachs, Dialogue on Greed, 1524.
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1ll. 4: Cpg 471, fol. 16r: Opening page for the section on Geitikeit / Avaritia
(Greed), compiled by the Nuremberg town clerk Johannes Vorster in 1425
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The reason for the similarity is almost certainly not that the artist
who designed the woodcut for the Dialogue on Greed (see the discus-
sion of the print history in this volume) knew the manuscript in ques-
tion, but that he drew on the same stock image of what being rich
looked like in any late medieval civic context, which also changed
little in Nuremberg between 1425, the date of the manuscript, and
1524, the publication of the pamphlet. The man is marked as holding
a senior secular position by his beard, the wide-brimmed hat, the fur
trimmings of the overcoat (a whole fox with tail round his neck and
ermine-trimmed armholes in the manuscript; a generously cut fur
collar in the woodcut) and the wide sleeves; the capacious table is
made of solid carved wood and the contents of the full money bag
are indicated by the coins scattered around it.

In the register below is an indication of what will happen if the im-
perative to give is not followed: straight to hell with the greedy men
who argue over the contents of a treasure chest at the left-hand side!
The caption to the left reads O Auari quo uultis (O greedy men where
do you want [to go]?) with the answer ad auernum (to hell). This is
directly enacted on the right-hand side where a devil addresses the
naked man he is pushing down into the mouth of hell with Vade
mecum (come with me) and the devil pulling the man down confirms
that Auarus saciabitur (a greedy man will be stuffed, i.e. will get his
come-uppance).

The condemnation of greed is thus astonishingly consistent over the
course of a century of debate on the moral question of how to deal
with money, but the theological implications have shifted consider-
ably. The clear ‘do ut des’ logic of the greed image (you will be re-
warded for bad deeds) is challenged throughout Sachs’s dialogue by
Reichenburger, who argues against any form of “‘Werkgerechtigkeit’
(salvation by works). However, Romanus, the Catholic opponent,
does not simply propose a religious justification of charitable giving
as bringing direct reward either. Instead, he points to the incon-
sistency between Protestant doctrine and deeds, and advocates for a
new form of acts of mercy as inspired by divine grace.



xii  Introduction

This changing theological and historical background of the Nurem-
berg debate of the 1520s is the topic of the first part of the introduc-
tion, which situates Sachs’s dialogue in the historical context of the
Reformation. The reception chapter focuses on Sachs in the GDR
and why the Dialogue on Greed held such a prominent place in the
discussion of the early modern period. The third part looks at the
publishing history and follows the pamphlets’ way to Oxford. A short
practical guide on how to read the Early New High German texts
concludes the chapter.



1. The Historical Context
Timothy Powell
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11l 5: Title page of Hans Sachs, ‘Die Wittenbergisch Nachtigall’, [Bamberg: Georg
Erlinger, 1523], copy HAB Wolfenbiittel A: 115.2 Quod. (16


http://diglib.hab.de/drucke/115-2-quod-16s/start.htm?image=00001
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Wacht auf, es nahet gen dem Tag! (Awake, the day will soon break!)
With this line, Richard Wagner (1813-87) begins the chorus opening
the third act of the opera Die Meistersinger von Niirnberg (1868). The
image that Wagner created of Sachs and his works in this opera as
ideal representatives of ‘sacred German art’ (‘die heil'ge deutsche
Kunst’, 3. Aufzug, Act I11, 5) continues to shape perceptions of Sachs
to this day. However, far from being the lofty, sacral artist character
and the idealised, domestic Biedermann into which Wagner shapes
him, Sachs was a writer who took a lively interest in — and did not
shy away from getting involved in — the social and political debates
going on around him in his home city of Nuremberg. This chorus
quotes the opening lines of Sachs’s Spruchgedicht ‘Die Wittenbergisch
Nachtigall’ from 1523, his first intervention in the theological, polit-
ical and social debates of the Reformation and, moreover, the only
genuine verses by Sachs in the opera amidst Wagner’s imitations of
his Knittelverse (thyming couplets of irregular length). One of the
most important themes of the poem was the heated theological and
social debate about greed, which Sachs would develop much more
fully the following year in the Dialogue on Greed.

In ‘Die Wittenbergisch Nachtigall’, Sachs depicts priests as ravenous
wolves controlling the suffering Christian flock ‘mit scheren melken
schinden fressen’ (‘with shearing, milking, skinning, devouring’) and
monks as serpents sucking every last drop of blood out of them
through fees for services and sacraments, tithes imposed on peasants,
and selling relics and indulgences, exposing a litany of devotional
practices dictated by the Church as ‘als auff das gelt gericht’ (‘it’s all
about the money’).” This attack on clerical greed is echoed at the be-
ginning of the Dialogue on Greed when the Catholic monk Romanus
arrives at the home of the Protestant merchant Reichenburger and
his host declares with a humorous, deliberate slip of the tongue that
he had expected the monk wanted to cast off his klaydt der gey-
tzigkayt (geystligkait solt ich sagen)’ (Azr: ‘cloak of cupidity (spirit-
uality, I should say)’) and become a Christian and then lists all of what

? Seufert 1974, pp. 16-17 and 20-25. Online edition: Hartmann 2015, p. 2.


https://hanssachsinoxford.wordpress.com/wp-content/uploads/2015/11/full_transcription_wn.pdf
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he considers the worst practices of the Catholic Church.’ Geizigkeit
and Geistlichkeit were a long-established double act in medieval Ger-
man literature and culture. In the High Middle Ages, Walther von
der Vogelweide had bitterly criticised the greed of the papacy and
clergy in his Spruchgedicht ‘Saget an, her Stoc, hat iuch der babest her
gesendet’, set to the so-called Unmutston. The speaker angrily asks a
church collection chest (Opferstock), personified as ‘her Stoc’, whether
the Pope has sent it there to enrich himself and impoverish and
weaken the Germans. The speaker foresees that the Pope will play a
nasty trick when all the money reaches Rome by claiming that the
Empire will be left in chaos until all the parishes fill his coffers all over
again, and declares:

ich waene, des silbers wénic kumet ze helfe in gotes lant,
grozen hort zerteilet selten pfaffen hant,

(1 imagine little of the silver will help in the Holy Land;
great treasure is rarely distributed by the hands of priests)*

suggesting that the Pope and the clergy would hold onto most of the
money for themselves and very little would end up being used for its
ostensible purpose of funding a crusade in the Holy Land. Greedy
priests and monks would also become familiar stock characters in
Schwinke (short, comical, often rude or obscene fictional anecdotes),
remaining figures of fun into Sachs’s day. A particularly amusing ex-
ample occurs in the 92nd Histori from the Till Eulenspiegel chapbook
(1515), which Sachs would later adapt into his own Schwank ‘Des
Ewlenspigels testament’ (1538). On his deathbed, the (anti-)hero Eu-

* A list of Catholic practices criticized by Protestants on Azv: the selling of indul-
gences (which inspired the os Theses), the opportunity for the pope to place critics
such as Luther under the ban; the requirement of monetary or other offerings; the
intercession for the dead in vigils and masses read at their funeral and for commem-
oration, etc., including the sizeable topic of the usefulness (or not) of good works.
Sachs discussed this further in the dialogue ‘Von den Scheinwerken der Geistlichen’
(also 1524).

* Bein 2023, p. 107; prose translation T.P.


https://editions.mml.ox.ac.uk/editions/luther-95-theses/
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lenspiegel, infamous for playing practical jokes on unsuspecting vic-
tims that frequently revolve around him taking what they say very
literally, is visited by a priest who comes to hear his final confession.
The priest imagines that Eulenspiegel is wealthy and tries to persuade
him to give all his money to the Church in the hope of taking a cut
for himself. While the priest is away, Eulenspiegel half-lls a box
with human excrement concealed by a thin layer of money and in-
vites the priest to take a handful of money on his return, warning
him not to be greedy (‘wan ihr nun ziichtig greifen wolt und nit
geitig wolten sein’, ‘if you now want to help yourself moderately and
not be greedy’). The priest immediately plunges his hand deep into
the box to grab as much money as he can — and is rewarded by find-
ing himself covered in excrement up to his knuckles, literally and
figuratively ‘beschissen’ by his own greed.’

In Sachs’s own time, there was particular outrage at the behaviour of
the Archbishop of Mainz and Magdeburg, Albrecht of Brandenburg
(1490-1545) and his indulgence salesman Johannes Tetzel (d. 1519).
Albrecht had borrowed 20,000 guilders from the fabulously wealthy
Fugger banking family to pay the fee for the confirmation of his
election as Archbishop of Mainz, and then made a deal with Pope
Leo X (ruled 1513-21) to sell indulgences in the dioceses of Mainz,
Magdeburg and Brandenburg, splitting the proceeds three ways be-
tween the building works on the new Saint Peter’s Basilica in Rome
(begun in 1506), repaying Albrecht’s debt to the Fuggers, and the
preacher selling the indulgences. These practices had led the young
Martin Luther to criticise the abuse of indulgences in the 95 Theses
(1517), retrospectively declared the starting point of the Reformation.’

The greed of the clergy was also pilloried in contemporary pamphlet
literature; title pages screamed about ‘how the pope’s disciples are set

> Lindow 1978, pp. 260—6L.
® See the essays to Martin Luther, Sermon von Ablass und Gnade, ed. Jones 2018.
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on greed” in an anonymous rhyming broadside printed in Augsburg
in 1521, and promised readers that they would see ‘the greed of the
clergy depicted’ in a 1523 anti-Purgatory pamphlet by Jakob Strauf3
(1480-1533), a radical Reformer in Eisenach.®

In a 1522 dialogue, Martin Bucer (1491-1551), a former Dominican
monk and reformer in Strasbourg who later revised the 1549 Book of
Common Prayer as Regius Professor of Divinity in Cambridge, also
extensively criticised clerical greed. A particularly memorable exam-
ple occurs when the title character, the mayor of ‘Geil3dorf’ (‘goat
village’), describes priests taking money from two or three people for
the same Requiem Mass (offered for the relief of the soul of a dead
person from punishment in Purgatory) despite leading each to be-
lieve that it is exclusively for their departed relative, then dashing to
the altar to make a great show of pretending to say Mass, muttering
nonsense and ‘bowing down like a bagpiper’ (‘kriimbt sich wie ayn
sackpfeyffer’) whilst not even saying so much as a Lord’s Prayer for
the souls of the dead, and running out of the church straight after-
wards to squander the money on all manner of vices.” However, the
end of the full title of Bucer’s dialogue (‘concerning shortcomings
and greed of spiritual and secular estates’) reveals that the Reformers
and their supporters were beginning to scrutinise questions relating
to greed among laypeople as well as the clergy.

7 Ain strajjrred vnd ain vaderricht Wie es des bapstsjuﬂger abyjrgeytz hond zii gericht Dar-
wider ist auff erstanden ain baur vnd ain reitter Leef3t fiirbas so wert jr horen weyter (Augs-
burg: Melchior Ramminger, 1521), VDIG6 S 9370.

8Jakob Straul3, kurtz vnd Verstendig leer/ vber das wort. S. Pauli/ zu den Romern/ der
todt ist/ der ist von sunden gerecht gemacht/ ... Darynnen das fegefeur gar verleschet/ auch
der pfaffen ... geyiz ... abgemalet ist. (Eilenburg: Nikolaus Widemar, 1523), VDI6 S
0486.

 Martin Bucer, Ain schoner dialogus vnd straﬁ?ed von dem Schulthaysz von gayszdorjf
mit seinem schiiler wider den Pfarrer da selbst vnd seinen helffer in beywefSen der fierer vud
etlich nachbauren des dorffs antreffendt allen mangel vnnd geytz gaysilich vnd weltlichs
Stands etc. (Augsburg: Melchior Ramminger, 1521), VD16 B 8010, fol. a4v.


https://gateway-bayern.de/VD16+S+9370
https://gateway-bayern.de/VD16+S+9486
https://gateway-bayern.de/VD16+S+9486
https://gateway-bayern.de/VD16+B+8910
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1ll. 6: The mayor of Geil3dorf and his pupil discuss with the priest
Martin Bucer, Ain schoner dialogus vnd straffred BSB Munich 4 Polem. 877



https://www.digitale-sammlungen.de/en/view/bsb10167449?page=10,11
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Hans Sachs is thus picking up a change in mood, moving away from
a long-established literary tradition of poking fun at the behaviour of
monks and priests towards taking a hard look at the behaviour of
those who made much of being Protestant, but made themselves no
better than the monks and priests to whom they so openly demon-
strated hostility by failing to live up to the teaching of the Gospel
interpreted by Martin Luther. He communicates this in a memorable
literary format in which he engages with subject matter and themes
that were being popularised in the latest Reformation pamphlet lit-
erature. A new edition of the Dialogue on Greed helps to situate this
change in its historical context and appreciate how it came about.
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Ill. 7: Anonymous pamphlet against usury, showing a peasant and a merchant, who
are joined by a priest and a monk later in the pamphlet.
Hie kompt ein Beiierlein zu einem reichen Burger von der gb’ildt/ den wucher betreﬁ%n/ 50
kumpt ein Pfaﬂr auch darzu vnd dar nach ein miinch/ gar kurtzweylich zu lesen.

VD16 H 3466, copy ULB Sachsen-Anhalt Halle, Pon Vg 636. QK


https://gateway-bayern.de/VD16+H+3466
https://nbn-resolving.org/urn:nbn:de:gbv:3:1-255304

2. Hans Sachs’s Dialogue on Greed
Timothy Powell

The Dialogue on Greed is the only dialogue not primarily addressed
to an audience in Nuremberg, with a dedicatee in Wroclaw (known
asBreslau in German; now in Poland). Wroclaw was an important
city in Silesia which had been part of the Holy Roman Empire since
the fourteenth century, where the trade routes running from Italy via
Nuremberg and Silesia further East intersected. Several important
families such as the Scheurls had ofhces in both places for easy access
to Silesian silver mining; spices, the ‘Spezereien’ mentioned in the
text, were also an important commodity. Additionally, Wroctaw was
one of the cities in which the Reformation had taken hold excep-
tionally early; the links with Nuremberg and Augsburg had helped
to transmit humanist and reforming ideas. An important public the-
ological debate took place in Wroclaw in April 1524, organised by
the Nuremberg priest Johannes Hel3 (1490-1547). Hel3’s second-in-
command in Wroclaw, Ambrosius Moibanus (1494-1554), was the
son of a cobbler and compiled a hymn book in 1525 which followed
the model of the Nuremberg hymn book.'

Neither Hans Odrer, the addressee of the dedicatory letter, nor Ul-
rich Lauthi, the mutual acquaintance who informed Sachs of Odrer’s
request for a pamphlet on greed, have been identified. The way in
which Odrer is addressed suggests that he was a Protestant-leaning
citizenof Wroclaw, perhaps a city ofhcial. In the Nuremberg hand-
book for how to address dignitaries correctly, the title ‘achtbar’
(‘honourable’) is suggested for addressing a town clerk or civil servant
without an academic degree.” The practice of opening pamphlets

! See Herzig 2022, pp. 6-7.
* ‘Eym Statschreiber oder sunst eym Amptrager jnn einer treffenlichen stat der nit
gelert ist’, Niirnberger Titelbiichlein (Nuremberg 1513), fol. xxvv.


https://www.digitale-sammlungen.de/de/view/bsb00004226?page=58,59
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with dedicatory letters is common in Reformation publishing.’ It
provides an explanatory framework, in this case presenting Sachs as
the established author of these dialogues who saw fulfilling requests
for written advice in literary form as his Protestant duty to make use
of the talent given to him by God (A1v). The very act of writing the
dialogue as a generous gift is thus presented as a counterweight to
accusations of Protestant greed before it has even begun.

The dialogue is listed last among the dialogues in Sachs’s Generalregis-
ter of his works with the caption ‘A dialogue on usury, in prose’ (Ein
dialogus von dem wuecher ungereimbr). For this reason, it was probably
the last of Sachs’s Reformation dialogues from 1524, produced at a
point when the other three dialogues had already attracted attention
beyond a local readership; the first dialogue had spread as far as Vi-
enna and Strasbourg in the same year.* It is also the only dialogue
which is dated, namely to 29 September 1524, which provides a date
by which the other three dialogues must have been published, even
if it might be partly symbolic, since St Michael’s Day was a major
market day and the dialogue criticizes certain forms of unethical
trading.

In the Dialogue on Greed, Hans Sachs picks up two stock characters
from existing dialogue literature on greed, a monk and a wealthy
burgess. For example, an anonymous 1522 pamphlet (ill. 7) presented
a trialogue between a peasant, a wealthy burgess and a priest, who is
later replaced by a monk, about money-lending, interest and collat-
eral’ In Sachs’s dialogue, the Catholic monk Romanus argues that
while the new Protestants are perfectly happy to attack the greed of

* See Bubenheimer in Jones / Lihnemann 2022, pp. 16—20.
* Vienna: VD16 S 213 & VD 16 S 214; Strasbourg: VD 16 S 223. Arnold 1990, pp. 75—
77; Otten 1994, p. 94 also compared the lengths of the dialogues to the folio numbers

given in the Generalregister, estimating the space that each would have taken up in
the Spmchbuch.

> Hie kompt ein Beiierlein zu einem reichen Burger von der giildt/ den wucher betrqj%n/
$0 /mmpt ein Pfqﬁrauch darzu vnd dar nach ein miinch/ gar /eurtzweylich zu lesen. (M

H 3466). See Balzer 1973, p. 131.


https://historyofthebook.mml.ox.ac.uk/sendbrief-vom-dolmetschen-1-the-historical-context/
https://gateway-bayern.de/VD16+S+213
https://gateway-bayern.de/VD16+S+214
https://gateway-bayern.de/VD16+S+223
https://gateway-bayern.de/VD16+H+3466
https://gateway-bayern.de/VD16+H+3466
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Catholic clergy, they are not willing to recognise and address the
greed that is equally rife among the Protestant laity. His exhortation,
‘look at this whole world, from the least to the largest, and you will
find it all overflowing with greed, as Isaiah rightly says in Chapter 6:
From the least to the largest, they are all guided by greed’ (Azr), with
its strong echoes of medieval Standesdichtung, underlines that these
accusations cannot solely be laid at the door of the Catholics. Unlike
the hapless canon in the first dialogue who relies entirely on Church
law to counter the cobbler’s justification of his position using pre-
cisely attributed Bible verses, Romanus quotes from the Scriptures
just as adeptly as Reichenburger.

This dialogue contains the greatest density of Bible quotation out of
Sachs’s four Reformation dialogues, demonstrating his intimate fa-
miliarity with Luther’s 1522 translation of the New Testament which
Sachs owned.’ He is clearly working from his printed copy, because
when giving chapter numbers, he draws directly on the marginal
cross-references, e.g. for the saying that a camel would go through
the eye of a needle sooner than a rich man would go to heaven. The
synoptic parallels show that Sachs was using the marginal cross-ref-
erences in Luther’s translation. For example, he adds the chapters for
Matthew and Luke exactly in the form in which they are printed
alongside Mark 10: ‘Matth. 19. Luce. 18’ (B4r).

Onnd TJhefus fzbe vmb fich /vnnd fprach su feynen inngern /wie oo ‘
fchwerlich /werden dicreychen ynn das revd;fg"ottis l‘omen/ / die
iungern aber entfitsee fich vber feyner rede/Aber Jhefuis antrootet
widderumb vond fpach suybn/ lieben Bynder /wie {chrerlich ifts/
das die/f0 yhe vertrawen auffrepcbtumb fetsen yns reych gottis Eod

men /1L sift levchter /Mac ovnt Mamel Riirsda s 1namol Ass 2sbs / Satans

11l. 8: Mark 10 in Luther’s September Testament, fol. XXXIllv,
with marginal cross-references to Matthew 19 and Luke 18

¢ Milde 1994, p. 47. Milde identifies Sachs’s Bibel das new thestament as either the
September or December New Testament. Sachs referred to it as his Bibel das new
thestament in the manuscript catalogue of his private library from 1562.
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What is more, his extensive quotation from Proverbs (10 quotations),
the Psalms (2), the prophets (s Ezekiel, 4 Isaiah, 3 particularly harsh
and long quotations from Amos, 2 Jeremiah, 1 Habakkuk, 1 Zepha-
niah, 1 Daniel) and the ritual law of the Pentateuch (s Leviticus, 4
Deuteronomy) shows that he was already exceptionally well-read in
the Old Testament a decade before Luther’s translation of it. In this
dialogue, Sachs uses ad-hoc scratch word-for-word translations of
Old Testament verses from the Latin Vulgate, translating much more
literally and cautiously than Luther, although, in his seventies, he
would self-deprecatingly claim to have forgotten all the Latin he had
learned as a boy at the Latin school in Nuremberg in his autobio-
graphical poem ‘Summa all meiner gedicht’.”

In the Dialogue on Greed, Romanus repeatedly attempts to embarrass
his Protestant counterpart by reeling off verse after verse showing
how the economic behaviour of self-professed Protestants contra-
dicts the fundamental teaching of the Bible of love for one’s neigh-
bour which they had prided themselves on recovering after it had
supposedly been hidden for centuries by the devotional practices of
the Church. He triumphantly proclaims to Reichenburger that the
New Testament is full of love: ‘So ist das new gesetz allenthalb voll
lieb/ lieb/ lieb’ (B2v). He underlines this with the provocative ques-
tion of whether greedy behaviour constitutes being a good Pro-
testant (‘Ist das gtit Ewangelisch’? repeated four times on A3v—A4r,
and the declaration that ‘dif} ist nit Ewangelisch’ on A4v), marking
what Romanus considers particular ‘gotcha’ questions that will ex-
pose what he sees as the hypocrisy of the Protestants. However,
Reichenburger consistently distinguishes between the behaviour of
those whom Romanus describes as ‘Evangelisch’ (those who make a
point of being ‘Protestant’) and the behaviour of those who are truly
‘Christlich’. Whilst such people may claim to be Protestant, Sachs
defends the Protestant faith by declaring through Reichenburger that
their dealings have nothing to do with Protestantism because they

7 ‘Summa all meiner gedicht vom MDXIIII jar an bif} ins 1567 jar’, in KG 1892,
vol. 21, pp. 337-43, here p. 337.
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are not even Christian — in a similar vein to how he differentiates
between people who are ‘Lutherisch’ (people who take great pride in
describing themselves as followers of Luther, but fall far short of the
way of life rooted in the Gospel that he promoted) and people who
are ‘Evangelisch’ (genuinely living according to the teaching of the
Gospel) in his dialogue Eyn Gesprech eines Evangelischen Christen mit
einem Lutherischen / darin der Ergerlich wandel etlicher / die sich Luther-
isch nennen / angezaigt / und bruderlich gestrafft wird (A conversation
between a Protestant and a Lutheran Christian where the aggravat-
ing behaviour of some of those calling themselves Lutheran is
pointed out and amicably reproved).’

Sachs’s focus on the perceived greed of Protestant businesspeople was
highly pertinent to the contemporary economic situation in his
home city of Nuremberg. Nuremberg had experienced a major eco-
nomic boom in the fifteenth century, thanks to its favourable situa-
tion at a crossroads of European trading routes. The city also rapidly
became a centre of excellence in manufacturing and famed for the
so-called Niirnberger Witz (‘Nuremberg ingenuity’) with which the
city’s craftsmen invented new products and used new technologies
subjected to strict trade secrecy by the city council, which banned
master craftsmen from resettling outside of Nuremberg. However,
the methods by which this wealth was obtained do not always seem
to have been entirely above board.

Romanus begins his salvo against the Protestant entrepreneur by at-
tacking the practice of ‘Fiirkaufen’ (bulk-buying and hoarding large
quantities of essential items to drive up prices and increase profit mar-
gins). He alleges that company shareholders (‘gesellschafter’, Asr) are
among the worst offenders in this regard, using their significant mar-
ket power to bulk-buy all kinds of goods to prevent anybody else
getting their hands on them and make a tidy profit. In the late fif-

¥ Editions by KG (1804) and Seufert (1974). A new edition based on Oxford, Bodleian
Library, Tr.Luth.34(s8) is in preparation for the Taylor Editions.
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teenth century, the Nuremberg city council had taken sufhicient in-
terest in the activities of the emerging companies to begin to regulate
them in the Reformation der Stadt Niirnberg, completed in manuscript
form in 1479 and first printed in 1484, with amendments in 1503 and
1514. Among other stipulations, Nuremberg company law provided
for a fair distribution of profits and losses according to percentage of
ownership in the absence of an alternative agreement between the
partners to prevent any one partner from claiming all the profits for
themselves or making any other partner solely responsible for all
debts and losses.’

Luther would address the question of companies and bulk-buying in
a pamphlet On Trade and Usury, printed in the same year as the Dia-
logue on Greed." He vociferously criticised the business dealings of
companies, which he considered no different from monopolies con-
trolling the supply of certain goods to allow businesspeople to charge
as much money as they could and/or wanted to for them. However,
he drew a clear distinction between this form of stockpiling for profit
on the one hand, and bulk-buying and storage of essential goods by
the authorities to prepare for shortages on the other hand. Here, he
drew a comparison with Joseph as governor of Egypt during the
seven years of plenty providing for the nation during the seven years
of famine in the Book of Genesis. He described this activity as ‘a
proper, right Christian provision for the common good and the well-
being of others’ because ordinary people could not afford to stockpile
much, if anything, on their annual incomes."" This position is re-
flected in Reichenburger’s efforts to distinguish between bulk pur-
chasing by companies and stockpiling by the city authorities, not
least because the Nuremberg city council also kept stocks of essential

? Kdbler, Newe Reformation der Stat Nurenberg, XXX, 1-10.

' Von Kaufshandlung und Waucher, printed, among others, by Hans Hergot in Nu-
remberg (VD16 L 7276).

" ‘ein recht gut Christliche fursichtigkeit fiir die gemeine und andern zu gut’,
WA 15, pp. 279-322. On Luther’s general view of companies, see p. 312; on his dis-
tinction between different kinds of bulk-buying, see pp. 305-07.
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goods that could be provided at low cost to the poor in times of
shortages or rapid price increases."

Sachs describes an established instrument of Nuremberg municipal
provisioning on folio A3r. From the War of the Cities of 1387-89
onwards, the city council maintained sufhicient grain reserves to sup-
ply the citizens if external supplies were cut off. It acquired grain
partly through taxation in kind (‘Losungkorn’), and supplemented
this in urgent circumstances with direct purchases of grain. The
‘Kornmeister’, an Elder Mayor, administered the municipal grain
stores and organised sales to the citizens when the council ordered
them. During the dearth of 1434, the council sold grain worth 10,381
pounds to the citizenry, while retaining 7,163 ‘Summer’ (the unit of
measurement for grain in Nuremberg at that time, equivalent to 318
litres) in its granaries, enough to feed the entire population for four
months. In the dearth of 143738, there were much larger releases
from the municipal stocks. At the same time as it was providing grain
in 1437-38, the council bought seven shiploads of grain in Austria
and brought them to Nuremberg to replenish the municipal stores.
In May 1438, it once again held at least 7,188 ‘Summer’ of grain, be-
sides stocks of oats, millet, peas, etc. The council favoured local pro-
ducers and attempted to prevent speculative bulk purchasing and
wholesale trade."”

The leading humanist Konrad Celtis (1459-1518) would praise the ef-
fectiveness of this strategy in response to a famine in 1491 in his Latin
panegyric Norimberga (1502). Celtis depicted the council rapidly re-
sponding to rumours that the city could not be fed without Bavarian
corn and taking on greedy bakers inflating bread prices by supplying

the citizens with essential provisions at a fair price ‘until the greed of

'2 On the Nuremberg city council’s provisions, see Seufert 1974, p. 163, and the foot-
notes in the edition for the passage on Ajr.

1> Sander 1902, pp. 254—57. On market legislation in Nuremberg prohibiting spec-
ulative bulk purchasing, see Hofmann 1912, and Reitemeier 2019, p. 115.
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the bakers was scourged and the whole city was liberated from star-
s 14

vation’.
Furthermore, Sachs addresses the questions of sellers deceiving buy-
ers with shoddy products and false weights and measures. This was
by no means a new phenomenon; the Bible verses cited by Romanus
in this context (A3r) highlight that these problems have existed eve-
rywhere for as long as people have been buying from and selling to
one another. In this part of the dialogue, Sachs draws on a rich tra-
dition of medieval sermons cataloguing and denouncing numerous
ways in which sellers cheated buyers, among which these were fa-
vourite themes. One of the most famous examples (albeit from a pre-
manufacturing era) occurs in the thirteenth-century Sermon on the
Five Talents by the Franciscan friar Berthold of Regensburg, in which
he depicts dishonest urban craftsmen, such as bakers who use yeast
to bake hollow loaves of bread that are little more than crusts, tailors
who patch, starch and stitch worn-out rags together into clothes that
barely last a month, and shoemakers who harden cheap shoe leather
that will wear out within a week in fires to make it look more dura-
ble, all swindling one another out of their dishonest gains. Berthold
also criticises sellers of goods who manipulate their scales and wine
merchants who use false measures to sell wine, keeping the difference
for themselves."” However, Reichenburger rejects the association of
such dishonest practices with Protestantism, declaring them against
God and the love of one’s neighbour (Aj3r) — the yardstick of truly
Christian behaviour throughout the dialogue.

The enormous (and not always entirely well-gotten) wealth gener-
ated by business in Nuremberg also brought enormous inequality
with it. Whilst some merchants and master craftsmen made a fortune,
the often prohibitively high costs of opening and running a work-
shop and strict limits on the number of masters permitted to be active
in any given craft, and the often prohibitively high costs of opening

" Fink 2000, p. 56, transl. TP.
P Rocke 1983, pp. 16—23.
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and running a workshop meant that many poor masters were forced
into ‘Verlagsarbeit’, or piece-work. Under this system, these impov-
erished skilled craftsmen worked as freelancers producing goods to
sell to entrepreneurs (‘Verleger’), who often aggressively and unscru-
pulously drove down the prices demanded by the pieceworkers to
maximise their own profit margins. Often, piece-workers had to
borrow money to cover the cost of materials used to manufacture the
products and found themselves significantly out of pocket without
enough money to repay their loans. Some estimates suggest that as
many as one in three craftsmen in Nuremberg eked out a living in
this way in the early sixteenth century.'® Whereas craftsmen in other
cities could benefit from the representation and financial support of-
fered by guilds, these self-regulating, closed-shop professional bodies
had been suppressed in Nuremberg in the mid-fifteenth century after
briefly overthrowing the patrician city council and replacing it with
an administration made up of master craftsmen. The unique lack of
guild representation thus rendered craftsmen in Nuremberg excep-
tionally vulnerable to the excesses of the piecework system, leading
to significant hidden poverty, which Sachs addresses when he speaks
about the necessity of looking after the ‘hausarmen’ (B4v). In Sachs’s
Von den Scheinwerken der Geistlichen, Meister Peter refuses to give a
candle to the Franciscan friar Bruder Heinrich and says, ‘Ich wil mein
liecht wol hau8armen nachpawrn geben, die arbaiten darbef’, refer-
ring to the poor who would carry out manual work at home, as op-
posed to monks who go out begging despite being fit to work. Here,
Sachs draws on Luther’s teaching in Point 16 of the Sermon on Indul-
gences and Grace: ‘If you want to make a gift, you should do so first
and foremost (leaving aside the building of St Peter’s and indul-
gences) to a neighbour in need. But if it comes to the point that there
is no-one left in your town who needs help — which, God willing, is
never going to happen — then, if you wish to make a donation, you

' Arnold 1990, p. 86.
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must make one for the churches, altars, ornaments, chalices in your
217

town.
This situation meant that poverty and debt were highly topical issues
in Nuremberg around the time that Sachs was writing the Dialogue
on Greed. As far as lending and debt were concerned, Church law
had forbidden Christians to charge interest on loans since the Second
Lateran Council in 1189." This principle would also be codified in
the civil law of Nuremberg in the fifteenth century. Title XXII, Law
3 of the Niirnberger Reformation explicitly forbade the charging of in-
terest on loans: ‘No one shall demand or exact from another any ad-
ditional payment or interest. Rather, each person shall be content
with the repayment of that which has been lent to them.”” As early
as 1508, a German translation of a Latin treatise designed to teach
readers what constitutes usury and how to avoid it and other dishon-
est business dealings would be published in pamphlet form.” The
question of interest charges would become a particularly live issue
during the Reformation debates after Luther’s immensely popular
Sermon on Usury in 1520, which would be printed, among others, by
Jobst Gutknecht in Nuremberg that year, who would also print
Sachs’s Dialogue on Greed.”' Luther declared that people should freely

17 ¢du salt vor allenn dingen (widder sanct Peters gebewde noch ablas angesehen)

deyné nehsten armé geben / wiltu etwas geben. Wail esz aber dahyn kumpt / das
nyemandt yn deyner stat mehr ist der hulff bedarff (das ob gotwill nymer gescheen
sall) dafi saltu geben szo du wilt tzu den kirchen / altarn / schmuck / kelich / die in

deyner stat seyn.” Sermon on Indulgences and Grace, fol. a3v.

'8 Balzer 1973, p. 146.

' ES sol nyemant vo(n) de(m) andern eyniche(n) gesuch noch wucher nemen noch
eruordern. sonnder es sol sich ein yeder der bezalung. des. so Im gelihen ist worden.
beniige(n) lassen.” Newe Reformation der Stat Nurenberg, XXI1, 3, transl. HL.

20 Christoph Cuppener, Ein schons buchlein czu deutsch. doraus ein itzlicher mensche.

was siandes er sey. lernen mag. was wucher vad wucherische hendel sein (Leipzig: Mel-
chior Lotter d. A, 1508) VD16 C 6353.

2 Ein sermon von dem wucher. Doctoris Martini Luther Augustiner zu wittenberg/e.
[Niirnberg: Jobst Gutknecht 1520]. Two editions: VD 16 L 6445; VD 16 L 6646.
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give to anyone who asked them for assistance and gladly lend or bor-
row without imposing any charges or interest — both of which he
considered as basic teachings of the Old and New Testament. He
stated that Jesus taught His followers not just to lend to their friends
or those whom they wanted to influence to return the favour one
day, but also to those who could and/or would not provide anything
in return, as part of his overarching teaching to do good to others
whether or not they responded in kind. Furthermore, he strongly
rejected taking additional money as a ‘gift’ or a ‘reward’ for lending
money to somebody because he considered it to go against Jesus’
commandment to love one’s neighbour as oneself, since he argued
that those who seek any kind of reward from lending only love
themselves and not their neighbour.?

This is echoed in how Romanus tells Reichenburger in no uncertain
terms that it is not allowed to accept ‘gifts’, ‘tips’ or any other addi-
tional monies on top of the repayment of the original sum lent for
the effort involved in lending large amounts of money (Bir). Some
Reformation writers would go further in addressing the question of
interest, notably the radical Eisenach Reformer Jakob Strauf3 (1480—
1533), who described it in even starker terms in an invective against
usury in 1523 as a serious deadly sin which rejected the cross and life
of Christ. He proclaimed that nobody was obliged to pay interest
charges and that the methods that creditors would use to extract it
from debtors would be a test of the debtors’ faith, and went so far as
to declare that Jesus had described all wealth as unjust and that Chris-
tians should therefore renounce it.* Straul3 would further attack in-
terest much more extensively in his 1524 treatise That the taking and
giving ofusury is contrary to our Christianfaith and brotherly love.**

2 WA 6 1888, pp. 33—60, here pp. 46—49.

23Jakob StrauB3, Haubtstuck und artickel christenlicher leer wider den unchristlichen wucher
(Augsburg: Heinrich Steiner, 1523) VDI6 S 0481.

24Jakob StrauB3, Das wucher zu nemen vnd geben. vuserm Christlichem glauben. vnd brii-
derlicher lieb ... entgegen yst/ vauberwintlich leer/ vund geschr;ﬂt. Jn dem auch die gem-
oleten Euangelisten erkennet werden. ([Erfurt: Johann Loersfeld], 1524) VD16 S 9478.
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The prevalence of poor people, especially impoverished piece-work-
ers, borrowing money to make ends meet raised the question of what
should be done about those who were unable to repay their debts.
The most extreme option, designed to deter deliberate default, was
to have borrowers put in a debtor’s prison. Title XXII, Law 7 of the
Niirnberger Reformation permitted creditors who suspected that their
debtors had deliberately defaulted on their repayments or had failed
to make payments due to spending money above and beyond neces-
sary household expenses to obtain an order from a court to have them
committed to the city debtors’ prison on a diet of bread and water
until they had settled the debt. The council still reserved the right to
summon and rebuke debtors as it saw fit if their creditors did not
wish to have them imprisoned.”

In the Sermon on Usury, Luther had complained that because the
teaching of the Gospel about charity had been suppressed by the
Church, legal disputes, judges and lawyers had become more numer-
ous than flies in the summer. He also attacked the behaviour of those
who aggressively used the legal system to recover very small sums
from poor debtors, paying fees and bribes of twenty, thirty or forty
guilders to judges, lawyers and ofhcials to drag impoverished debtors
through the courts instead of letting them off repaying sums of ten
or even six guilders.” These concerns are mirrored in Romanus’ cat-
alogue of un-Christian behaviour in the contemporary justice system
and depiction of wicked lawyers enriching themselves through

bribes and gifts (Bzr).

Another means of providing for the poor was through charitable giv-
ing by individuals and formal poor relief legislated for by the city
council, which had previously largely been provided by the churches
and religious houses of the city. However, this appears to have raised
concerns in some quarters that the recipients of poor relief would
become idle and depend upon it instead of working to earn money

% Newe Reformation der Stat Nurenberg. XXII, 7.
WA 15, pp- 38; 40.
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to support themselves. In 1478, the Nuremberg city council had
passed a poor law significantly restricting the eligibility criteria for
begging and putting beggars to work on working days, and the city’s
poor laws were reformed in 1522 — two years before the Dialogue on
Greed — to move those who had become dependent on begging back
into work.” Sachs picks up on these concerns in an exchange be-
tween Reichenburger and Romanus where the latter highlights that
not all beggars are needy and Romanus argues that the poor who
would be capable of working but choose not to should be punished
to prevent them from giving those who are genuine a bad name.

In response to Romanus’ allegation that the new Protestants are
greedy and do not give to the poor, Reichenburger retorts that
monks and nuns only think the poor are not being helped because
people no longer make a show of giving to monastic individuals and
foundations — reflecting both the contemporary unpopularity of the
religious orders in Nuremberg and Luther’s teaching in his Sermon
on Indulgences and Grace urging believers to give money to their poor
neighbours until poverty has been completely eradicated in their
communities before giving to the Church — a position on which Lu-
ther would subsequently double down in the Sermon on Usury.

*7 Miiller 1978, pp. 31-32.
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At the end of the dialogue, Reichenburger expresses confidence that
even though there are ‘vil aygenniitziger / karger reichen’ (Crv)
among the Protestant businessmen, there is a silent majority who are
faithful and give generously in secret. Here, Reichenburger appears
to share Luther’s opinion expressed in the preface to On Trade and
Usury that although sin had taken over in business dealings, there
were still many Christian merchants who would sooner be poor with
God than rich with the Devil, and that there were some people in
the world who could still be saved from the jaws of Hell.* However,
Romanus is highly unimpressed, claiming that he has not noticed any
change in the behaviour of people who call themselves Protestants.
Nevertheless, Reichenburger remains convinced that the Word of
God will overthrow greed and all other sins and vices. Yet, he em-
phasises that this will require an invisible, incremental process over a
long period of time due to the necessity of replacing the man-made
commandments of the Church with the teaching of Scripture and
teaching Christians about the Old and New Testament together,
preparing the people’s hearts to receive the grace of the Gospel by
which they are saved. This resonates strongly with Luther’s view in
his 1523 treatise on how far to obey secular authority that the whole
world is wicked, that fewer than one in a thousand people are true
Christians, and that trying to govern a whole country or the whole
world as it was with the Gospel would be like putting wolves, lions,
eagles and sheep all together in a sheepfold and telling them to peace-
fully co-exist. For Luther, since all humans are wicked and sinful by
nature, they first need the law of the Old Testament so that they do
not dare to do wicked deeds as they please, and to make them recog-
nise their sins so they are made humble enough to receive the grace
offered by the Gospel and cultivate the faith necessary for salvation.”

Luther’s translation of the New Testament had been completed in
1522, providing an idiomatic German rendering of the Gospel which

WA 15 (1899), P. 293.
2 Von weltlicher Uberkeytt, wie weyt man yhr gehorsam .\'chuldig sey, WA 11, pp. 250—52.
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seamlessly fits into Sachs’s prose rhetoric. However, Luther’s transla-
tion of the Old Testament was only in its very early stages in 1524
and would not be available for another decade after the publication
of Sachs’s dialogues. At the end of the dialogue, Romanus expresses
his dislike of the disorderly behaviour of the Protestant community
as it is, but appears receptive to leaving his order and becoming a
Protestant in the future if the situation improves, whilst Reichen-
burger tells him that he cannot say he has not been warned (Dj3r).
The ending thus reflects the then open-ended question of whether
this process would indeed achieve its desired effect — although, for
Sachs, the outcome would never be in any doubt.

Thus, in the Dialogue on Greed, Sachs demonstrates the full breadth
of his knowledge of the Bible as a layman without any formal theo-
logical education and shows another side to himself as an original
translator of scripture, expressing his hope for radical change in hu-
man behaviour and society that he, like Luther, believed would be
brought about by translating the Bible in the Reformation period.
He also engages extensively with some of the latest economic theol-
ogy produced by the leading theological writers of his day. He in-
terprets it in a literary format rooted in the pamphlet literature of the
period and earlier medieval literary traditions in a way that was rele-
vant to contemporary concerns not just in his home city of Nurem-
berg, providing insights into many contentious contemporary social
issues from businesses and lenders allegedly exploiting their market
power over consumers, suppliers and borrowers to questions of how
to alleviate and eradicate poverty and debt. In a time of fierce political
debates about issues such as the cost of living and the roles of welfare
and work in the UK, and a recent big election win by Die Linke in
Berlin with a headline policy of nationalising large property compa-
nies, the Dialogue on Greed and the ethical questions it raises remain
just as relevant here and now as they did in Sachs’s Nuremberg over

five hundred years ago.



3. The Dialogue on Greed in the GDR
Timothy Powell

Zum erstenmal in der Geschichte der deutschen Literatur errichtet
Sachs einem friihkapitalistischen Lohnarbeiter ein literarisches
Denkmal.!

The statement about Hans Sachs’s Dialogue on Greed as ‘a literary
monument to an early capitalist wage labourer’ in a popular GDR
biography of Sachs highlights how this dialogue experienced an
astonishing afterlife in the twentieth century. Under Communism in
East Germany, it was seen as a supposedly pioneering depiction of
the suffering caused by entrepreneurs’ unfair treatment of piece-
workers in the sixteenth century. This led to the Dialogue on Greed
forming the starting point for GDR recovery of Sachs’ dialogues in
the 1960s and even briefly overtaking the Canon and Cobbler as the
representative Hans Sachs dialogue around the Peasants’ War anni-
versary in 1975, which contributed to a corresponding increase in in-
terest in the dialogue in West Germany. Around this anniversary, it
would also be picked up by GDR historians, who interpreted it as a
highly valuable document of the economic and social history of the
Reformation and Peasants’ War period until the end of the GDR.
This contrasted with the more theological approach taken by West
German scholarship after the Reformation anniversary in 1983.

In its own time, the Dialogue on Greed had been the least circulated
of Sachs’ dialogues, with the three Bodleian copies representing the
entirety of the editions, one in Nuremberg and one in two print runs

! ‘For the first time in the history of German literature, Sachs erects a literary mon-
ument to an early capitalist wage labourer.” (translation TP). Wedler 1976, p. 79 and
Wedler 1975, p. 311, a spin-off from the 1976 biography which had actually been
completed in 1974, but was not published until the anniversary year in 1976 which
in turn was based on Wedler’s doctoral dissertation, completed in 1971.
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in Augsburg.’ Like Sachs’s second and third Reformation dialogues,
it also remained in the shadow of his best-selling first for most of their
reception history.” After the dialogues were first republished in 1858
by Reinhold K&hler (1830—92), a librarian and later director of the
ducal library in Weimar, the first dialogue would become established
as the standalone representative Hans Sachs dialogue in the years fol-
lowing the Luther-Jahr in 1883, featuring, among other publications,
in extract form in an 1889 reader of Sachs’s works edited by Karl
Kinzel (1849-1935) which would be reprinted fourteen times by
1927." It continued to enjoy this status into the twentieth century,
when standalone editions were published in anthologies of Sachs’s
works and other Reformation dialogues in 1911 and 1931 respectively.’
Meanwhile, the Dialogue on Greed and the other two dialogues would
only be republished twice during this time: once in 1894 in Volume
22 of the 26-volume edition of Sachs’s works prepared by Adelbert
von Keller (1812-83), Professor of Modern Languages in Tiibingen
from 1844-83, and Edmund Goetze (1843-1920), a professor at the
royal ofhicer cadets’ school in Dresden, between 1870 and 1908 —
which, for all its shortcomings, remains the standard scholarly edition
of Sachs’s works to this day — and again in Hans Sachs und die Refor-
mation, a bibliophile edition of selected Reformation writings by
Sachs published by Richard Zoozmann (1863-1934), a banker, writer,
and book collector, in 1904.°

*> Nuremberg: Jobst Gutknecht; Augsburg: Philipp Ulhart, both 1524. See the Intro-
duction s for the printing history and a catalogue of the Oxford copies.

* A full survey of the publication and circulation history of the four dialogues in the
essay by Philip Flacke on the Bodleian copies in Flacke 2024, pp. Ix-Ixii.

* Kinzel, 15th edn. 1927, pp. 43-53.

> Merker 1911, vol. 2, pp. 277-316; Berger 1931, pp. 281-99.

® KG 22 (1894), pp. 6-33 (Chorherr und Schuhmacher), 34—so (Scheimwerke der Geist-
lichen), s1-68 (Geizdialog) and 69-84 (Ergerlicher Wandel). Zoozmann 1904, pp. 105—
34. See Busch 2023 on the shortcomings of the von KG edition. Since January 2026,
the Hans Sachs-Forschungsstelle at the Universities of Siegen and Marburg in Ger-

many has been preparing a new complete print edition of Sachs’s dramas and related
poems, scheduled for completion in 2032.


https://historyofthebook.mml.ox.ac.uk/hans-sachs-edition-3-the-pamphlets-in-oxford/
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The reception of Hans Sachs in the GDR was kick-started by the
rediscovery of 14 manuscript volumes of his works in Zwickau (in
modern Saxony) in 1951, reported on in the East German Communist
Party newspaper Neues Deutschland.” The dialogues would make
their breakthrough in the GDR in 1960, when the Dialogue on Greed
was published together with the later dialogue A Pasquinade on Plas-
senburg Castle (Ein pasquillus von dem schlos zw Blassenburg, 1554), in
a two-volume edition of selected works by Sachs published in the
Bibliothek Deutscher Klassiker series in 1960. This series had been
commissioned by the SED (the East German communist party) to
contribute to the so-called ‘socialist cultural revolution in the Ger-
man Democratic Republic’ by creating, as the back matter called i,
a ‘people’s library’ (‘Volksbibliothek’) of what the party’s cultural
functionaries considered the most important German-language lit-
erary heritage from the Peasants’ War to the late nineteenth century.

The preface to this edition, prepared by Anneliese Klingenberg (b.
1933) — then a young researcher at the Nationale Forschungs- und
Gedenkstitten der klassischen deutschen Literatur in Weimar who would
join the prestigious Akademie der Wissenschaften der DDR in the 1970s
— sought to revise widespread perceptions of Sachs as a humorous,
entertaining writer by presenting him as a ‘herald of his time’ (‘Kiin-
der seiner Zeit’; 27) whose works represented a panorama of the so-
ciety of his time and intervened in its struggles (‘in den Kimpfen
seiner Zeit’; 23) from a bourgeois perspective. As well as presenting
Sachs as a critic of political tyranny and a promoter of German na-
tionhood through his support of the Reformation, Klingenberg por-
trayed him as a public-spirited critic of the failings of the contempo-
rary economy, drawing particular attention to his criticism of
‘workers being cheated out of their wages’ in his depiction of the
treatment of piece-workers in a speech by the Catholic monk Roma-
nus as a representative example of this phenomenon in his works.

7 Horst Beseler, ‘Eine Reise zu Hans Sachs’, Neues Deutschland, 04.11.1951, p. 6.
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However, Klingenberg saw Sachs as rejecting the ‘revolutionary’
movement of the time that led up to the Peasants’ War because of his
‘biirgerlich-christliche Haltung’ pre-determined by his class, which
convinced him that the existing social order was justified. This meant
that she perceived the impact of his social criticism as severely limited
to addressing the worst excesses of the feudal system and the econ-
omy of his time with moral warnings. Again, the Dialogue on Greed
represented a case in point; all Sachs can do in this pamphlet from
Klingenberg’s perspective is to urge merchants to trade fairly and re-
sponsibly, recognise with disappointment that the Reformation has
not brought about the change in their behaviour that he had hoped
for, and hope that the Word of God will overthrow their greed,
wicked dealings, and other vices.

Nevertheless, overall, the editors considered Sachs a poet who was
unique among his predecessors and contemporaries in the breadth
and depth of his works, which advocated for ‘national German
causes’, attacked the declining feudal aristocracy, and recognised
many of the perceived injustices of emerging capitalism (‘Un-
gerechtigkeiten, die der aufstrebende Kapitalismus mit sich brachte’;
23) in an emerging modern German literary language, combining a
rich blend of existing Middle and New High German vocabulary
with ‘bold’ and ‘skilful’ linguistic innovations, popular proverbs and
sayings, and literary devices that enabled ‘realist’, ‘concrete’ represen-
tation of the situations depicted within them.® Sachs’s vernacular crit-
icism of the unjust treatment of pieceworkers in the Dialogue on
Greed thus contributed to it being considered worthy of accession to
the canon of ‘classic literature’ in the GDR of the early 1960s.

This edition was followed by a lull in Hans Sachs reception in the
GDR for most of the 1960s driven, among other factors, by signifi-
cant concerns about his depiction of peasant characters in his plays
and poems.” However, ofhcial state commemorations of the 4soth

¥ Schiller 1960, pp. 23-24.
? Schaeffer 1960, pp. 442—43.
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anniversary of the 95 Theses in 1967 — an event that was seen as spark-
ing the “friihbiirgerliche Revolution’, the foundational myth of GDR
historiography encompassing the events of the years between the 95
Theses in 1517 and the end of the Peasants’ War in 1525 — led to a
revival of interest in Sachs’s writings as documents of this period.
This was especially true of his dialogues, which had not been tainted
by association with his perceived hostility to peasants and thus pro-
vided a means of rehabilitating him from these earlier unfavourable
interpretations. Following an edition of the first dialogue in a 1968
reader of Reformation and Peasants’ War-era dialogues," the Dia-
logue on Greed would be republished with Sachs’s other dialogues
from 1524 and two later dialogues from 1546 and 1554 in Die Prosadi-
aloge des Hans Sachs (1970) — the first edition of all four Reformation
dialogues in the German-speaking world since 1904.

This new edition was produced by Ingeborg Spriewald (1928-2015),
a literary scholar at the Zentralinstitut fiir Literaturgeschichte at the
Akademie der Wissenschaften der DDR. Spriewald considered the dia-
logues highly distinctive works within Sachs’s prolific literary output
because they directly addressed and intervened in debates about the
current affairs of the day, driven by a firm authorial conviction about
the issues they addressed — anticipating ideals of literature and au-
thorship in the GDR as reflecting and responding to contemporary
society in a way that was shaped by the perspective of the author’s
class.'" She interprets Sachs as addressing the position of workers
within early capitalist society in the Dialogue on Greed through the
role of the Catholic monk Romanus as an advocate for workers who
are exploited and deprived of their rights (‘Anwalt der ausgebeuteten
und rechtlosen Arbeiter’) in his vivid depiction and vehement criti-
cism of how they are treated by self-professed Protestant business-
men within early-stage capitalism. Whilst Reichenburger accepts
that the behaviour of these wealthy Protestants is un-Christian, he is

19 Lenk 1968, pp. 197-214.
! Spriewald 1970, pp. 43-44. See also the Geschichte der deutschen Literatur von den
Anﬁingen bis zur Gegemwart, vol. 1.1 (1963), ed. by Erb, pp- 5-9-



The ‘Dialogue on Greed’ in the GDR  xliii

convinced that Protestants will be proven right at the Last Judge-
ment. However, for Spriewald, Sachs shows that references to the
Last Judgement are no match for his compellingly realistic depiction
of a world in which money and power reign and ‘the poor labourer
stands trembling at the door, hands clasped’, entirely at the mercy of
merchants and entrepreneurs.'? For Spriewald, the only explanation
for why Romanus’ accusations are so powerful and passionate whilst
Reichenburger’s attempts at rebuttal fall flat is that Sachs’s own sense
of justice and his position in the class system led him to fall into a
dilemma whilst attempting to refute the arguments presented by
Romanus and ultimately personally object to these failings in the so-
ciety and economy of his day.

Spriewald thus portrays Sachs as recognising the limited ‘combative
effect’ (kiimpferische Wirkung’) of the Gospel as Luther’s followers
conceived of it and addresses its contradictions more clearly and
powerfully than almost any other pro—Lutheran text of the time. She
suggests that the criticisms of Lutheran economic behaviour in the
dialogue do not so much betray the influence of Catholics as that of
‘the radical wing of the Reformation’, which did not wish to separate
the theological change of the Reformation from practical change or
even revolution in society. For instance, she describes Romanus’
statement that he will join the Protestant cause once they are united
under one shepherd in one fold (D3r) as tending towards apocalyptic
thinking and close to revolutionary pamphlets, ultimately shaping
the ideology that led to the Peasants’ War. For Spriewald, the echoes
of religious radicalism that supposedly reflected Sachs’ familiarity
with social and political discontentment among ‘the masses’ and
raised questions about his willingness to provide a platform for them
rendered the text the most significant of Sachs’s Reformation dia-
logues.

This assessment contributed to a striking increase in interest in the
dialogue from GDR historians, who read it as an historical document

12 Spriewald 1970, p. 22, quoting from the Dialogue on Greed, A4r.
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of the economic and social conditions that gave birth to the Peasants’
War. The dialogue was republished in full in Flugschriften der Bau-
ernkriegszeit (1975), a reader of Peasants’ War-era pamphlets edited by
Adolf Laube (b. 1934), an economic historian who chaired a research
group on feudalism at the Akademie der Wissenschaften der DDR, and
Hans Werner Seiffert (1920-85), a literary scholar and edition phi-
lology specialist who led the critical edition of the complete works
of Christoph Martin Wieland (1733-1811). Laube and Seiffert pre-
sented the pamphlets included in the edition as representative docu-
ments ‘of the ideological class struggle of the Peasants’ War period’
(‘vom ideologischen Klassenkampf der Bauernkriegszeit).” For
them, the socio-economic atmosphere of the beginning of the tran-
sition from feudalism to capitalism united the ‘anti-feudal mass
movement’ and ‘bourgeois reform movement’ and acted as a catalyst
for political and social situations approaching crisis point to spill over
into the Peasants’ War, giving the years between 1525 their distinc-
tive character of an ‘early bourgeois revolution’. They considered
Sachs particularly remarkable as a craftsman writer and the only non-
theologian and layman among the authors of these pamphlets. His
Dialogue on Greed represented an ’indictment’ of ‘the social conse-
quences of early capitalist economic practice’: the realities of ordinary
people for which Luther and his allies had no workable remedy, de-
spite publishing pamphlet after pamphlet on the subject."

A particularly striking example of this concept of the Dialogue on
Greed as an historical document of economic exploitation in literary
scholarship occurs in an essay published by Klaus Wedler, who had
been awarded a doctorate on the influence of ‘the ideology of the
early bourgeois revolution” and didactic literature on Sachs’s Fast-
nachtspiele by the University of Rostock in 1971, in the edited volume
Der Bauer im Klassenkampf (1975). This volume was a collection of
essays on the Peasants’ War and the ‘class struggle’ of the peasants in
the years leading up to it, edited by Laube, Gerhard Heitz (1925—

' Laube/Seiffert 1975, pp. 12-13.
' Laube/Seiffert 1975, p. 147.
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2021), professor of agricultural history in Rostock from 1969—90, Max
Steinmetz (1912-1990), professor of history in Leipzig from 1961-77
and one of the most influential GDR scholars of the ‘early bourgeois
revolution’, and Giinter Vogler (1933—2025), then a lecturer in (and
later professor of) history at the Humboldt University of Berlin and
higher education advisor to the GDR government. Wedler praised
the Dialogue on Greed in glowing terms as the first-ever literary mon-
ument to an early capitalist wage labourer in German literary history,
claiming that Sachs vividly depicts the ‘social physiognomy’ of the
workers, which reflected his in-depth knowledge of the 'class strug-
gle' of his time.” However, Wedler presents the threat posed to
‘bourgeois’ interests by ‘peasant’ and ‘plebeian’ unrest as overriding
any ideological position of sympathy with their demands, confirm-
ing a theory developed by Karl Marx (1818-83) and Friedrich Engels
(1820-95) in Die deutsche Ideologie (1846), one of the key texts in
Marxist historical scholarship. Well aware of the willingness of ‘peas-
ants’ and ‘plebeians’ to take revolutionary action, Sachs sought to
persuade the upper bourgeoisie to behave more ‘fraternally’ towards
workers, combining his sympathy for them with the necessity of pre-
serving his own economic position. Wedler presented Sachs’s sym-
pathy with workers and peasants and his fascination with contempo-
rary social issues first expressed in the dialogues as shaping Sachs'
entire literary career.

These perspectives were repeated and reinforced in a chapter of
Wedler’s self-styled first Marxist Sachs biography, Hans Sachs, com-
pleted in 1974 and published by Reclam in Leipzig to mark the oc-
casion in 1976, and in Spriewald’s anniversary edition of Sachs’s dia-
logues aimed at a general readership interested in German literature
for the Insel-Verlag in Leipzig. She highlights what she considers the
remarkable passion with which Romanus depicts the situation of the
workers and crusades against ‘early capitalist exploitation’, suggest-

1> Wedler 1975, p. 311
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ing that Sachs had become caught in a dilemma about the contem-
porary economic situation because of his own lively sense of justice
and his own position in society."’

Meanwhile, West German scholarship came to share GDR interest
in the dialogue. . In the afterword to the 1974 Stuttgart Reclam edi-
tion of Sachs’s Reformation dialogues for the 4soth anniversary of
their publication, Gerald H. Seufert declared the Dialogue on Greed
the most gripping and closely connected to the reality of its time of
the four, particularly through its criticism of monopolies shortly after
the Reichstag of 1522/23 had extensively discussed how to limit their
harmful economic effects.”

West German academics also began to engage with GDR scholar-
ship, but their assessments of it varied considerably. A notably strong
reaction against it can be observed in Biirgerliche Reformationspropa-
ganda.‘ Die Flugschriﬁen des Hans Sachs in den ]ahren I523-I525 (1973)
by Bernd Balzer (b. 1942), then a lecturer in, and later professor of,
modern German literature at the Freie Universitit in Berlin. He heav-
ily criticised what he saw as a tendency to either anachronistically
paint Sachs as expressing ‘revolutionary’ sympathies in his dialogues
using sources from after 1525 or to continue ‘obsolete’ approaches to
reading Sachs as a ‘Volksdichter’. Worse still, he declared that GDR
attempts to explain this discrepancy as resulting from a change in
Sachs’s ideology mirroring a change in that of the broader Refor-
mation coalition contradicted the Marxist historical narrative of the
Reformation and Peasants’ War established by Friedrich Engels in
Der deutsche Bauernkrieg (1850), according to which the Reformation
movement had no clearly defined ideology until after the defeat of
the peasants in 1525." Instead of taking Romanus’ comments at face
value, he proposes that Sachs presents them as completely alien to

16 Spriewald 1976, p. 115.
'7 Seufert 1974, p. 183.
'8 Balzer 1973, p. 4-s.
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Protestantism by using a Catholic character to introduce them, con-
trasting this with Reichenburger’s advocacy for ‘true’ Protestantism
which is compatible with property ownership, has limited financial
obligations to the poor, and does not strive for radical social change.
He argues that Sachs does so to shore up existing moderate support
for the Reformation which was put off by its more radical supporters,
marking an important turning point in his ‘propaganda’ strategy
from attacking unpopular opponents of the Reformation."”

On the other hand, in a 1978 essay on the dialogues, Jiirgen Schutte
(1938—2018), who would become a colleague of Balzer’s as an assistant
professor at the Freie Universitdt that year, was more receptive to
GDR interpretations of the dialogue, despite his overall opinion that
GDR readers tried too hard to bring Sachs into dialogue with the
present. Schutte presented the dialogue as a compromise between
Sachs’s own view of Christian ethics derived from the Gospel based
on love and the practices of contemporary business. Sachs shows
through the arguments of Reichenburger, who is attractively pre-
sented as a capitalist who is ‘level-headed’ and ‘bibelfest’, that practi-
cal change cannot take place here and now, ‘systematically’ cutting
down the means that ‘der gemeine Mann’ had at his disposal to re-
place ‘early capitalist exploitation’, adopting GDR terminology in his
reading of the dialogue.”

Reception of the Dialogue on Greed in the GDR of the 1980s contin-
ued to be strongly driven by the agendas of historical scholarship ex-
amining the ‘class conflicts’ of the years between 1517 and 1525. A
notable example occurs in Niirnberg 1524/25: Studien zur Geschichte
der reformatorischen und sozialen Bewegung in der Reichsstadt (1982) by
the East Berlin historian Giinter Vogler, one of the co-editors of the
volume about the Peasants’ War in which Wedler’s essay on the Di-
alogue on Greed had been published. Vogler questioned what he con-
sidered the dominant historical narrative of Nuremberg as an ‘island

' Balzer 1973, pp. 149-152, 129.
*0 Schutte in Cramer/Kartschoke 1978, pp. 70-71.
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of calm amidst a sea of uproar’ in the years leading up to the Peasants’
War, seeking to show that the events of this period in Nuremberg
had been just as shaped by the ‘conflicts and class confrontations’ as
those in other cities.”" For Vogler, this was not just a question of local
interest; it had important implications for Marxist historiography of
the Reformation and Peasants’ War period.

Vogler portrayed Sachs as one of the key ‘bourgeois’ igures in the
development of the Reformation in Nuremberg alongside the artist
Albrecht Diirer (1471-1528), receiving and reflecting Reformation
thought in a way that was aimed at actively contributing to resolving
contemporary social issues. With this perspective, Vogler strikingly
joins a long-established tradition of receiving Diirer and Sachs to-
gether which stretched back to Romantic fascination with Nurem-
berg and the adoption of Diirer and Sachs as national symbols during
the Befreiungskriege and persisted until National Socialism.” Reject-
ing interpretations of the Dialogue on Greed from East and West Ger-
many alike, Vogler presents Sachs as influencing processes of social
change in his dialogues, which contained ‘revolutionire Sprengkraft’
and represented a high point in his writings, even if Sachs ultimately
accepted the policies of the ruling city council.”

The Dialogue on Greed would lose out to Canon and Cobbler as the
representative Hans Sachs dialogue at the commemorations of the
Reformation around the sooth anniversary of Martin Luther’s birth
in 1983.* However, in an article on Sachs’s dialogues in a Luther-
themed special issue of the Weimarer Beitrige journal for German lit-
erary studies published in November 1983, Ingeborg Spriewald
picked it up once more and presented the Dialogue on Greed as occu-
pying a key place in Sachs’s works as a document of his reception

! Vogler 1982, p. 7.

2 Wauttke 1996, vol. 2, p. 596.

> Vogler 1982, p. 176.

> Editions by Bentzinger in 1982 and Barnikol in 1983.
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and engagement with Martin Luther and his teaching. Sachs’s reac-
tion to Luther showed how the Reformation was not just concerned
with abstruse academic theology, but rather with the effects of the-
ology on society.”

Whilst she praised Luther for momentarily creating a ‘united
publishing front between authors from otherwise divergent groups,”
the socially critical side of the Reformation movement led it to
separate into three key trends. As well as radical social revolutionaries
and moderates around Luther, she saw a third way of authors
emerging who adhered to Martin Luther’s teaching on obeying
worldly authority despite not being able to suppress their doubts
about it because of their experience of it not working out in practice
in society, exemplified by Sachs in his writings on Luther and his
teaching. Spriewald argues that at a time of intensified ideological
struggle between Catholics and Protestants, Sachs walked a narrow
tightrope between winning the support of influential sections of the
bourgeoisie and not deterring potential undecided supporters. He
subtly warned the groups he was addressing against putting business
and profit above all else, especially through overlooking or ruthlessly
exploiting the suffering of their workers, because this breached
Protestant teaching about love as well as damaging the image of
Protestantism. On the other hand, Spriewald revises her earlier
assessment of Reichenburger’s advocacy for Luther’s teaching on
authority as weak and inconclusive, now praising it as trust ‘in durch
Luther vorgegebene Weise’ in the Word, which she glosses not as
the Bible, but as ‘die bewufBtseinsverindernde Wirkung der Lehre,
die bei intensiverer Verbreitung der Menschen 4ndern werde’.””

The Dialogue on Greed continued to be read as a document of major
social changes that contributed to the Peasants’ War until the end of

* Spriewald 1983, pp. 1908, 1910.
% ‘publizistische Aktionseinheit von Autoren sonst divergierender Schichten und
Klassen’, Spriewald 1983, p. 1910.

%7 Spriewald 1083, p. 1018.
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the GDR. In 1989, Romanus’ speech criticising the treatment of
pieceworkers was published as a representative example of accelerat-
ing change in the structure of the sixteenth-century ‘bourgeoisie’ in
Das Buch der Reformation, a reader of sources edited by Giinter Vogler
designed to provide a general audience with primary source-based
insights into the Reformation period. The editors once again present
the Dialogue on Greed as conveying a socio-economic rather than
theological message, representing and responding to rapid change in
the structure of society in the Holy Roman Empire and the fears,
tensions and conflicts generated by it that fed into the class struggles
of the ‘early bourgeois revolution’.”* They reproduce Romanus’ se-
vere reprimand of entrepreneurs’ exploitative treatment of piece-
workers in full as a document of the growing polarisation of the me-
dieval urban bourgeoisie through the development of early
capitalism into a small number of entrepreneurs and master craftsmen
concentrating wealth in their own hands, and a large number of ex-
tremely poor, formerly independent small craftsmen who had been
forced into dependency on these businesspeople for their livelihood
— who, in turn, depended on exploiting these workers to continue
increasing their wealth. For the editors, the dialogue was thus a rep-
resentative document of the decline of the existing urban middle-
middle-class — a development that would make an important contri-
bution to the growth of the new ‘plebeian’ classes in the cities of that
time, anticipating the development of the ‘proletariat’.”’

In contrast to these GDR perspectives which focused on the Dialogue
on Greed as a document of far-reaching social change, West German
readers began to read the dialogue much more strongly as a theolog-
ical text after the Reformation anniversary in 1983. In literary schol-
arship, Manfred Dutschke (b. 1949) argued in 1985 that Sachs’s exten-
sive depiction of different forms of greed in the dialogue showed that
all Christians — including the rich — were locked in a constant and

% Dialogue printed in full on pp. 79-80. Vogler 1989, pp. 55—56.
» Vogler 1989, p. 8o.
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unwinnable spiritual battle against sin, demonstrating the impossi-
bility of creating an ideal Christian community through grassroots
revolution or top-down implementation. This afhrmed existing
structures of society more than ever instead of documenting or ad-
vocating for change in them.”

In Handwerker als theologische Schrtﬁstellcr: Studien zu Flugschry‘rten der

[rithen Reformation (1523-1525), a 1987 doctoral dissertation in theol-
ogy published in 1990, the Protestant minister Martin Arnold inves-
tigated how ten craftsman Reformation pamphleteers including
Sachs related to questions about faith, salvation and Christian life in
their theological writings. He sees Romanus’ declaration that ‘the
new law is in every respect full of love, love, love’ (B2v) as the clearest
demonstration of Sachs’s concept of love as the foundation of Chris-
tian life, which is reflected in his rejection of practices that he con-
siders incompatible with it such as charging interest, and his calls for
aid and debt relief for the poor. For Arnold, although Sachs clearly
observed ‘die Ausbeutung und Unterdriickung des gemeinen Man-
nes’ — strikingly mirroring the language that GDR interpreters had
used to describe Sachs’s depiction of the condition of pieceworkers
in the pamphlet — he expected that this would not be solved by re-
sistance, but by the liberating action of God. He considered this less
a reflection of the political weakness of the middle classes than of an
experience in the Protestant movement that society can only be
changed by Scripture, not by revolutionary means.”

Thus, despite its low circulation in Sachs’s own time, the Dialogue on
Greed proved to be a subject of great interest to GDR literary and
historical scholarship. Initially, they presented Sachs’s depiction of
the mistreatment and suffering of pieceworkers at the hands of en-
trepreneurs through Reichenburger as a pioneering literary repre-
sentation of the ‘exploitation’ of workers in the ‘early capitalist’ eco-
nomic system. They also presented Sachs as providing a platform for

* Dutschke 1985, pp. 151; 156—58.
*! Arnold 1990, pp. 104-0s.



lii Introduction

the views of radical groups that were perceived as responsible for the
outbreak of the Peasants’ War in the dialogue as a whole. West Ger-
man literary scholarship would also re-examine the dialogue and ex-
tensively engage with GDR writings on the subject. Around the
sooth anniversary of the Peasants’ War in 1975, GDR historical schol-
arship began to take an interest in the dialogue as an important source
for economic and social history in which Sachs sought to document
and influence the changes in society and the economy that led to the
conflict. This would shape reception of the dialogue until the end of
the GDR, including around the Luther quincentenary in 1983, when
it was briefly presented as an important example of how Luther’s the-
ology was applied to political and social issues arising during the
‘early bourgeois revolution’ period. However, after this anniversary,
West German readers would read the dialogue until reunification as
a genuinely theological text about Christian ethics. GDR editions
and analysis of the dialogue made an important contribution to
opening up the Dialogue on Greed within the social and economic
context of the early sixteenth century in Nuremberg (albeit in pursuit
of highly specific political agendas). This work would also be pro-
ductively received by West German scholars influenced by method-
ological approaches to literature based on social history. However, as
Bernd Balzer suggests in the context of aspects of Ingeborg
Spriewald’s readings of the Dialogue on Greed, GDR readings tended
to take the dialogue at face value and assume that Sachs’ depiction of
the economic behaviour of Protestants was entirely factual. This is
also a major pitfall of West German social-historical and theological
approaches to the dialogue. Neither of these approaches tell the full
story about the Dialogue on Greed, which remains under-appreciated
as a literary text. There is great potential for this aspect of Sachs’ di-
alogues to be drawn out much more fully by critically reflecting on
the results of social-historical and theological approaches to the dia-
logue with the help of new perspectives on the concept of (un-)truth
in Sachs’ works, which are being developed, among others, by Philip
Flacke in his doctoral dissertation on the subject. Re-evaluating ele-
ments of Sachs’ dialogue that had previously been taken literally, such
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as the highly rhetorically charged debate about the suffering piece-
worker, provides an excellent starting point for a new appreciation
of Sachs’ dialogues as genuinely literary interventions in the Refor-
mation debate.



4. The Pamphlets in Oxford
Henrike Lihnemann

This history of the three copies of the Dialogue on Greed is part of the
general acquisition history of Reformation pamphlets for Oxford
which has been described in the book-historical essay by Philip
Flacke in Volume 7 of this series, on whose findings this introduction
builds.! The Bodleian holds three copies: one of the first edition from
Nuremberg, which has been used as the basis of this transcription,
and copies of the two print runs of the consecutive Augsburg edition.
None of the editions give away where and when they were printed,
a feature they share with the other Sachs dialogues; most printers did
not want to associate themselves openly with these outspoken and
polemical texts. The workshops can only be identified via the types
used and, to a lesser degree, by the dialect. Older scholarship pointed
to the Nuremberg printer Hieronymus Héltzel, but the 1’D16 online
has corrected this to Jobst Gutknecht. The artist who designed the
title woodcut was, in all probability, Erhard Schén, with whom Sachs
also collaborated on many of his other print publications and who
has a clear visual language, rendering the differences between the
two dialogue partners particularly striking.

The Augsburg copies bear a slightly modified title: Ain Dialogus vnd
Argument | der Romanisten / wider das Christlich heiiﬂein / | den Geytz
vnd ander offentlich laster betreffend 2c. (A dialogue and argument of the
Roman Catholics against the little Christian flock; concerning greed
and other public vices, etc. ) They are nearly identical, printed in the
same workshop of Philipp Ulhart. The woodcut of the Augsburg
editions in fact illustrates another Sachs dialogue, namely the con-
versation between a Protestant and a Lutheran drawing attention to
and correcting the offensive behaviour of self-styled Lutherans
(Il. 12) which has three speakers all featured in the woodcut, while

! See Chapter 3 of the introduction to ‘Canon and Cobbler’.


https://historyofthebook.mml.ox.ac.uk/hans-sachs-edition-3-the-pamphlets-in-oxford/
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the Dialogue on Greed only has two speakers. The Augsburg edition
added details such as a rolling towel on a rack at the back of the wall,
‘Butzenscheiben’ (bottle glass windows) and an open book on the
table in front of the bare-headed man, presumably ‘Hans’, the alter
ego of the author in the ‘Protestant’ dialogue.

It might well be that actually having a woodcut repeated from a pre-
vious bestselling edition was a more effective marketing strategy,
even if it did not completely reflect the specific constellation of this
dialogue, rather than having a tailored illustration which was not in-
stantly recognisable. The man in the rich garb (the fur-trimmed hat
and ‘Schaube’, the overcoat of the upper middle classes) sitting at the
solid, carved wooden table which is identical to the setting of the
Nuremberg edition of the Dialogue on Greed provides a clear visual
link, even if there is no money involved and the third figure is su-
perfluous.
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11l 13: Hans Sachs, Gespriich eines Evangelischen. .., Tr. Luth. 34(s8)
1. 14: Mirrored title woodcut in the Augsburg edition by Philip Ulhart,

VD16 S 296, copy SLUB Dresden Hist.eccl.E.345.28


https://gateway-bayern.de/VD16+S+296
https://digital.slub-dresden.de/werkansicht/dlf/186995/1
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It is clear that the Dialogue on Greed is the later Sachs edition from
the border which is broken at the lower frame; when it was used by
the same workshop of Philip Ulhart for the ‘Protestant’ pamphlet, the
border was still intact.

g ialogns v b P ecioms wommn. |
A oS V10 Srqumene = Gin Dialogns vnd Sraument

=

11l 15: Dialogue on Greed, Augsburg edition 1, Tr. Luth. 34(ss)
1. 16: Dialogue on Greed, Augsburg edition 2, Tr. Luth. 34(s4)

The title page might have been kept ‘standing’ (typeset) between the
two Augsburg editions, since it is the only page which is identical
down to hyphenation and spelling, but the rest was certainly typeset
again. A copy of the edition VD 16 S 210 (= 54) was probably used as
the model for VD 16 S 209 (= 55), since S 209 has corrected some
typos in S 210, such as ‘Ewangelich’ to ‘Ewangelisch’ in the penulti-
mate line of fol. A3r. The distribution of quires is also different. In
S 209, quire B is a half-sheet and the last page is empty, while in
S 210, quire C is a half-sheet and the text ends on the verso of the last
folio.


http://gateway-bayern.de/VD16+S+210
http://gateway-bayern.de/VD16+S+209
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1L 17: Tr.Luth. 34(ss), Azr: first Augsburg print run with large type for first line
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1. 18: Tr.Luth. 34(s4), A2r: second print run with larger woodcut initial
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11l 19: Tr.Luth. 34(s5), Arv: first Augsburg print run
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Il. 20: Tr.Luth. 34(s4), Av: second run; spot the difference (‘Hanns’ in line 2)
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The most noticeable difference is the different typeface used for the
first line of text on fol. Azr, the ‘Pax vobis...’, which has an ornate
9-line initial and then an only two-point bigger black letter in S 210,
and a much less elaborate 2-line initial, but a double-high blackletter
typeface in S 209, which is consistent with the typeface used on the
title page and the letter of dedication.

The copies have not seen such drastic interventions as the ink draw-
ings in the dialogue on the ‘vain works of the clergy’ where the
monks were hung on the gallows.” The only marginalia is a pencil
note by a modern user, clarifying who was speaking by adding the
name ‘Raichenburger’ in the inner margin of Tr. Luth. 34(5s).

p ﬁwey/eyh
| fecheynlich

5“!

104

nbgt r ; + Dan der &

1L 21: Gloss in Tr. Luth. 34(55), fol. Bir

The three copies of the Dialogue on Greed in the Bodleian are pre-
served in the same Sammelband, Volume 34 of 84 Tractatus Lutherani
(ill. 10), containing approximately 1,670 Latin and German treatises
published between 1518 and 1550, collected by Johann Gottlob May
(1754-1821), a schoolmaster and librarian from Augsburg, and pur-
chased by the Bodleian at Sotheby’s in London for £95 155 in 1818.”

At least one of the Augsburg copies (no. ss) was part of a previous
Sammelband, since it shows a characteristic green fore edge which
can be seen on a number of pamphlets in the collection, which have

2 Hans Sachs, Ein Gesprich von den Scheinwerken [...] ((Nuremberg: Hieronymus
Héltzel] 1524), title woodcut by Erhard Schén (?) and pen drawing of gallows, 4°,
Oxford, Bodleian Libraries, Tr. Luth. 34(60), fol. Arr. See Flacke 2026.

? See Flacke 2024, p. Ivi.


https://blog.kulturwissenschaften.de/galgen-und-wahrheit/
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all been trimmed to about 14.1 to 14.6 cm width: Tr. Luth. 31 (167),
Tr. Luth. 31 (169), Tr. Luth. 31 (190), Tr. Luth 36 (90), Tr. Luth. 50 (9)
and Tr. Luth. 5o (16). On one of these, Tr. Luth. 31 (190), it is apparent
that the trimming and colouring of the edges are later than some
handwritten entries, which could be from the sixteenth century.
Thus, it might well be that the green fore edges and some of the
other possible signs of former collections tell us less about how the
pamphlets were used by Sachs’s contemporaries during the Refor-
mation and instead attest to their later history when they had already
become objects of historical interest for collectors, historians and li-
braries.
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Catalogue of the Dialogue on Greed copies in Oxford

The pamphlets are at the start of the Sachs cluster of pamphlets in the
volume Tr. Luth. 34 which follows the first keyword of the title, here
‘dialogus’ (the others are called ‘disputation’, and ‘gesprech’).

Tr. Luth. 34(53)

Ein Dialogus / des inhalt / ein argumet | der Romischen / wider das
Christlich heiiflein / den | Geytz / auch ander offenlich laster 2c.
betreffend. [Nuremberg: Jobst Gutknecht,] 1524.

14 folios in 4to. Quire signatures: B, C, D, with C being a half-sheet
(Weller 1868: 18(a); KG, vol. 22: 9a; Pegg 1973: 3550; KShler 1996:
3989; VD 16 S 211.)

Tr. Luth. 34(54)

Ain Dialogus vnd Argument | der Romanisten / wider das Christlich
heiiflein / | den Geytz vnd ander offentlich laster betreffend ac.
[Augsburg: Philipp Ulhart, 1524.]

10 folios in 4to. Quire signatures: Aij, Aiij, B, Bij, Biij, C, Cij, with
C being a half-sheet

(Weller 1868: 18(d); KG, vol. 22: 9d; Pegg 1973: 3552; K6hler 1996:
3901; VD 16 S 210.)

Tr. Luth. 34(ss)

Ain Dialogus vud Argument | der Romanisten / wider das Christlich
heiiﬂein /| den Geytz vnd ander oﬁntlich laster betrcﬂend 2C.
[Augsburg: Philipp Ulhare, 1524.]

10 folios in 4to. Quire signatures: Aij, Aiij, B, Bij, C, Cij, Ciij, with
B being a half-sheet

(Weller 1868: 18(c); KG, vol. 22: 9c; Pegg 1973: 3551; Khler 1996:
3990; VD 16 S 209.)


http://gateway-bayern.de/VD16+S+211
http://gateway-bayern.de/VD16+S+210
http://gateway-bayern.de/VD16+S+209
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1L. 11/12: Sammelband of pamphlets containing all copies of Hans Sachs’s Refor-
mation dialogues, Oxford, Bodleian Library, Tr. Luth. 34,
open at the pages showing the copies of the Dialogue on Greed



5. The Language
Henrike Lihnemann

Early modern German was written to be performed. This is true of
all Reformation pamphlets, but particularly important to remember
for Hans Sachs’s dialogues. Even though they were not written to be
staged like his ‘Fastnachtspiele’ (bawdy Shrovetide plays), they use
the same stylistic devices of frequent interjections, question and an-
swer ping-pong, and insults. The audience would have had exposure
to German verse and prose largely as listeners, whether through mys-
tery plays, sermons, or public performance of the works of the ‘Meis-
tersinger’. The best approach to these dialogues is therefore to read
them aloud, in line also with the argument that Martin Luther put
forward in the Open Letter on Translation for the importance of idio-
matic expression and the ‘street value’ of language.'

Hans Sachs uses a number of different titles for his Reformation pam-
phlets, but all emphasize the spoken nature of the form. The first di-
alogue uses the Latin academic term of ‘disputatio’ and describes it as
a ‘ﬁght’: Disputacion zwischen ainem Chorherrenn vund Schiichmacher
darin das wort gottes vnd ein recht Cristlich wesen verfochtten wirtt. (‘Dis-
putation between a canon and a shoemaker, in which there is a battle
for the word of God and a truly Christian existence’). The second
and third are less confrontational between the protagonist, instead
exchanging points of view in a discursive style and called a ‘conver-
satio’ (Gesprech eines evangelischen Christen mit einem Lutherischen and
Gesprech von den Scheimwercken der Gaystlichen). The final one has two
terms: ‘dialogus’ and ‘argumentum’ (Dialogus vnd Argument der Ro-
manisten / wider das Christlich heiiflein / den Geytz vnd ander offentlich
laster betreffend).

! See Howard Jones’ discussion of the translation controversy in his essay in Jones
2022, pp. XXiii—xXix.


https://historyofthebook.mml.ox.ac.uk/sendbrief-vom-dolmetschen-2-the-translation-controversy/
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The three copies of the pamphlet ‘On Greed’ come from two cities
within today’s Bavaria: the Imperial Free City of Nuremberg, the
home of Hans Sachs where he lived all his life, and the flourishing
trade centre Augsburg, 150 km south of Nuremberg, with an active
print scene which picked up all new publications from best-selling
authors such as Hans Sachs and adapted them to Swabian dialect con-
ventions.

1. Dialect

The edition shows some features of East Franconian border-
ing on the Upper German dialect area which are typical of
Nuremberg, but the influence of Lutheran print culture
means that only overall the spelling is aimed at a wider audi-
ence, not just a local readership. Typical for Nuremberg is
the deletion of the word-initial contrast of voiceless (p, t, k)
and voiced (b, d, g) plosives, particularly ‘p’ for ‘b’ at the be-
ginning of words: ‘pan’, ‘pitter’ and ‘palcken’ for NHG
‘Bahn’, ‘bitter’ and ‘Balken’; conversely ‘brassen’ and ‘dreger’
for ‘prassen’ and ‘triger’. The other characteristic is a wide
use of e-elision (apo- and syncope), resulting in truncated
forms such as ‘werdt’ for ‘werdet’, ‘schetz’ and ‘hend’ for
‘Schitze’ and ‘Hinde’, while Central German tends to pre-
serve the full forms with the final schwa-e.

2. Punctuation

Early modern editions use full stops, brackets, question
marks, and virgules as punctuation marks. The ‘/’ Virgel (vir-
gule or forward slash) is the main means of structuring sen-
tences, and can stand for both a comma and a semicolon. It
is best to treat a virgule like a musical caesura, to pause for
breath. Often the full stop at the end of a sentence is omitted,
particularly if a capital letter follows.

3. Abbreviations
Typesetters took over from manuscripts some handy ways to
save space. The main abbreviation mark is a bar (macron)
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over characters ‘-’. As a nasal bar above any letter, it replaces
a following n such as ‘waré’ = waren or (mainly for Latin case
endings) an m such as ¢Jt&’ = Item. The macron is also habit-
ually used for ‘vi’ = und. Confusingly, the rounded z-form
‘3’ stands both for z and for a number of established abbrevi-
ations, particularly in ‘dz’/‘w3z’= das/ was. In the transcrip-
tion, 3 has been rendered as z where it stands for the affricate
sound /ts/ and has been resolved where it is used as abbrevi-
ation. Occasionally a hook is used for the -er ending, e.g. ‘d”
= der; this has also been resolved in the transcription.

4. u/v/w —v/f—iljly, and different s— and r—forms

The Roman alphabet had only one symbol for u and v and
one for i and j. u/v/w are interchangeable, as are i/j/y, and v/f
are both used for f, e.g. ‘vnd’ = und; ‘zuuor’ = zuvor; ‘new’ =
neu; ‘vleissig’ = fleiBlig; ‘jch’ = ich. In most cases, letters are
pronounced as in the equivalent modern German word.
The two typographically different forms for s (long { versus
round s) and for r in the type set have not been distinguished
in the transcription because they are simply graphic varia-
tions. Rather confusingly, the round form of r = 2 which is
mainly used after characters with a rounded right-hand bor-
der such as o or p, is also used for the Tironian note ‘et’, ex-
clusively in ‘etc’, e.g. on the title page.

5. Umlauts
The umlaut sound would have been in the same position as
in modern German, but there is no strict rule for writing it.
In most cases, an umlaut should be used wherever one occurs
in modern German, i.e. ‘durfftigen’ should be read as ‘diirfti-
gen’, ‘vber’ as ‘iiber’. The print workshop used superscript ‘e’
for long and short ‘6’, long ‘4’ and long ‘i’ as in ‘horen’,
‘taglich’, ka0’ (‘Kiihe’), ii” for short umlaut-u (probably to
avoid confusion with ‘0’ above ‘v’ in words with old diph-
thong ‘uo’ such as ‘gtt’), ‘e’ for short ‘4’ (‘hendt’ for ‘Hinde’).
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6. Double versus single consonants and s/B3, k/ck, z/tz, r/rh, t/th
There is no consistency in writing single and double conso-
nants such as f/ff or n/nn, nor is there a difference in pronun-
ciation. This also applies to s and (3 (the latter started out as a
ligature of long { and z to indicate a double consonant), to k
and ck (the spelling for double k), and to z and tz, i.e. ‘all’
and ‘als’ are pronounced the same. Note that z always sounds
like modern German z, i.e. /ts/, not like English z. Again,
almost all consonants can be pronounced like their modern
German equivalents.

7. Use of h and e after vowels; long and short vowels

While in medieval German each letter would have been
sounded, e.g. ‘lieb’ would have had a diphthong in the mid-
dle, ‘e’ after other vowels had become silent in the sixteenth
century. This is evident from the use of e after i where there
never was a diphthong, e.g. the word ‘diesen’. The same ap-
plies to h. In most instances a following e or h indicates a
long preceding vowel, but this is not consistent, e.g. ‘jhm’
can stand both for modern im and ihm. Do not therefore pro-
nounce h and e after vowels, but use long vowels as in mod-
ern German.

8. Word division and ‘Zusammenschreibung’

Hyphens in the form of ‘= are used frequently but not con-
sistently to indicate the continuation of words across line-
breaks; if typesetters ran out of space in a line, they would
assume that the reader would be able to link words without
this visual prompt. Clear single words have been joined in
the transcription, but the irregular use of spaces between
compounds has not been normalized.

9. Capital letters
Capital letters are used as in English to indicate the beginning
of new sentences and for proper names, but also for emphasis
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in words; these have not been normalized, since they can be

used for highlighting key terms.

Syncope, apocope, and contraction

Unstressed vowels are often absent where we should expect
them in NHG; this is particularly pronounced in Upper Ger-
man dialects, see above, either mid-word (syncope), e.g.
‘gsagt’, ‘gnug’, or at word-end (apocope). Such vowel loss
can cause confusion, e.g. ‘gelob(e)t’, which looks like a pre-
sent, may stand for the preterite ‘gelob(e)te’. Sometimes a
consonant is lost along with a vowel, especially a repeated
consonant, e.g. ‘laut’ for ‘lautet’, ‘veracht’ for ‘verachtet’, ‘ver-
storben’ for ‘verstorbenen’. Vowel loss also occurs by con-
traction between words, e.g. ‘ers’ for ‘er es’, ‘nympts’ for
‘nimmt es’, ‘zun’ for ‘zu den’.

Zero inflections and absence of ge- prefixes

Some neuter plurals have a zero-inflection in ENHG and
look like singulars, e.g. ‘das/die werk’, ‘das/die wort’. Strong
adjectives in the nominative and accusative singular could
also be zero-inflected, e.g. ‘solch vnleidlich tyranney’. In
some cases, the ge-prefix for the participle of perfective verbs
is still missing, as was the case in MHG, e.g. ‘ausgangen’ for
‘ausgegangen’ and even used for other verbs such as ‘predigt’

for ‘gepredigt’.

Omission of auxiliaries and personal subject pronouns
The auxiliaries haben and sein are sometimes omitted, espe-
cially in subordinate clauses. Personal pronouns are also
sometimes left out where they would appear in NHG.



6. Bibliography

The bibliography is a combination of full references for short titles
used in the footnotes of the introduction and some general introduc-
tory books. This is obviously not exhaustive and is designed mainly
for anglophone students of historical linguistics. Further resources
are available at the Reformation editions website of the Taylorian

https:/editions.mml.ox.ac.uk/topics/reformation.sheml. All hyper-

links to online resources have been checked on 18 October 2026.

1. Abbreviations

DWb — Deutsches Worterbuch. https://woerterbuchnetz.de/zsigle=DWB.
References ‘s.v.” (sub voce) reference the lemma which is explained.

FWb — Friihneuhochdeutsches Worterbuch. https://fwb-online.de/.

KG — Adelbert von Keller and Edmund Goetze: Hans Sachs, 26 vols, Tii-
bingen: 1870-1908. Tiibingen: Laupp.

KJV — The Holy Bible, Conteyning the Old Testament, and the New: Newly
Translated out of the Originall tongues: & with the former Translations dili-
gently compared and reuised, by his Maiesties speciall Comandement. Lon-
don: Robert Barker 1611. Open Access Version on biblija.net.

L4s — Martin Luther: Biblia: das ist: Die gantze Heilige Schrifft: Deudsch Auffs
new zugericht. D.Mart.Luth. Wittemberg: Hans Lufft 1545. Open Access
Version on biblija.net.

VD 16 — Verzeichnis der im deutschen Sprachbereich erschienenen Drucke des 16.
Jahrhunderts. Open Access (Full bibliographic reference for all Refor-
mation pamphlets with linked-in digitized copies, continually updated;
links: hetp://gateway-bayern.de/VD16+[letter]+[number]).

VLC - Vulgata Clementina, 1592. Biblia Sacra juxta Vulgatam Clementinam,
ed. by M. Tweedale. http://vulsearch.sourceforge.net/html, accessed via
biblija.net — the Bible on the Internet.

WA — Martin Luther: Werke. Kritische Gesamtausgabe [Weimarer Ausgabe].
Weimar 1883 ff.

WB — Weimarer Beitrdge.
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Edition, Translation, Commentary
of the Dialogue on Greed

The edition is a semi-diplomatic transcription of Hans Sachs’s Dia-
logue on Greed in the version of the first Nuremberg edition Ein Di-
alogus / des inhalt / ein argumet | der Romischen / wider das Christlich
heiiflein / den | Geytz / auch ander offenlich laster 2c. betreffend. [Nu-
remberg: Jobst Gutknecht,] 1524 in the copy Tr. Luth. 34(s3), VD 16
S 211. Abbreviations have been resolved and marked in italics. r- and
s-forms have been standardized but not u/v- and i/j-forms. The orig-
inal punctuation has been kept, but the text has been divided into
paragraphs according to speaker.

The commentary consists of two sets of footnotes. Those on the edi-
tion side (left-hand pages) are not a full linguistic analysis, but are
designed to help readers understand Sachs’s German and typograph-
ical features, comparing Early New High German (ENHG) forms
with modern (NHG) usage and English parallels. The footnotes to
the English translation (right-hand side) include biblical references
and other background information.


http://gateway-bayern.de/VD16+S+211
http://gateway-bayern.de/VD16+S+211

74 Hans Sachs

(Arr) Ein Dialogus/ des inhalt/ ein argument der Romischen'/ wider
das Christlich heiiflein®/ den Geytz/ auch ander offenlich® laster
&c. betreffend.

Ephesios.* v. Hirerey vnd vnrainigkait/ oder geytz/ la3t nit von euch
gesagt werden/ wie den heyligen zusteet.

' Adj ‘rémisch’ developed in the early 15205 as collective for those following Catholic
teaching as approved by the pope in Rome; used in opposition to ‘evangelisch’ by
the Protestant side. See the discussion of the terms ‘evangelisch’ and ‘lutherisch’ in
the earlier dialogues. Here polemically used in contrast to ‘christlich’ (Christian) as
had been established in publications such as the Passional Christi und Antichristi (1521),
in which the pope and his ‘Roman’ teaching were identified with the Antichrist.
The Augsburg copies use instead the noun ‘Romanisten’, perhaps to make it
clearer that this refers to a group of people and is not a defective phrase without a
noun; it also fits the telling name of the monk, Romanus.

? = NHG ‘Hiuflein’, diminutive for ‘haufe’ (troop, group, stack) used in the Luther
Bible for a small group. FWb s.v. 3 ‘kleine Gruppe von Menschen; oft bezogen auf
die Christen in dieser Welt.’

3 = NHG ‘6ffentlich’ but more in the sense of ‘not hidden’, cf. OHG ‘offanlich’. The
modern form with epenthetic ‘~t-” and umlaut became more prevalent only around
1550. The epenthesis is regular (cf. NHG ‘hoffentlich’ < MHG ‘hoffenlich’). The
Augsburg editions have ‘offentlich’.

* The biblical books are given with their Latin names, ‘Ephesios’ short for ‘ad Ephe-
sios’, Paul’s letter ‘to the Ephesians’.


https://fwb-online.de/lemma/h%C3%A4uflein.s.2n?q=Heufflin&page=1
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(Arr) A dialogue containing an argument of the Roman Catholics
against the little Christian flock; concerning greed’, also other
public vices, etc.

Woodcut: A monk with tonsured head, representing the visiting ‘Pater Romanus’,
is approaching a table inside a house from the left-hand side. To the right of the
table, beneath an open window and a canopy a bearded nobleman, with the speak-
ing name ‘Junker Reichenburger’ (Count Richman), is sitting in a fur-rimmed
‘Schaube’, the costly coat worn by Nuremberg patricians, with a matching fur-
rimmed luxurious cap. On the table are a moneybag and coins at which the monk
is pointing

Ephesians 5: Avoid being accused of fornication and uncleanness, or
greed, as is becoming for saints.’

> ‘Geiz’ is one of the Seven Deadly Sins and technically closer to ‘avarice’ than to
‘greed’ but since Hans Sachs points out the universality of the vice, we opted for the
more general term ‘greed’ in the translation. Sobel (1984) defines the term here as ‘an
amalgamated meaning of selfishness and self-interest, covetousness and all forms of
base manipulations’.

¢ Ephesians 5.3. As in the other dialogues, Hans Sachs quotes verbatim from Martin
Luther’s 1522 translation of the New Testament while translating the Old Testament
passages from scratch from the Vulgate. In the following, all biblical quotations are
identified with the verse numbers according to Luther’s last authorized version (L4s)
with a link to biblija.net, which provides parallel versions of Ly4s, the King James
Bible (KJV) and the Vulgate passages in the late-medieval Clementine form (VLC).
Our modern English translations are based on the wording of Hans Sachs, not an
established English translation.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Eph+5%3A3&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi
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(Atv) Dem Achtparn’ Hans Odrer zu Pre(3la®/ wiinscht Hans Sachs/
genad und frid in Christo Jesu” unserm lieben herren.'"” Amen.

1 Geliebter bruder in dem herren/ ich bin durch vilfaltig pit"' (unsers
lieben mitbruders Ulrich Lauthi) angelanget/ dir zu dienen mit der
gab/ so ich entpfangen hab/ nach der leer .1. Petri" .4. Auff das ich
aber nicht wie der faul knecht (Matthei .25.) erfunden werdt/ bin ich
im zu willen worden/ mit einem Dialogo"/ den ich dir hiemit ub-
erschick'/ des inhalt ist ein Argument/ so unnsere Romische'”/ mit
hoher stimm'® auB3schreyen/ auff der Cantzel vnd wo sie raum haben
die Ewangelischen leer'” zu lestern/ fiirnemlich mit dem verfluchten
geytz/ nachmals mit andern offenlichen lastern/ welche noch (got
erbarms) in vollem schwanck bey vns geend/ von den so'* Christum
noch nicht warhafftig im geyst erkent haben/ als wer darumb die leer

falsch/

7 ENHG ‘achtbar’ for a member of the city elite (FWb s.v. ‘achtbire’ 1 “angesehen,
geachtet, geschitzt, ehrwiirdig:, mit offenem Ubergang zu rmiichtigs oft formelhaft
als Ausdruck der Achtung gegeniiber Personen gebraucht’). The capitalisation of
the adjective is part of this paying of respect.

¥ = NHG Breslau (Wroclaw). Typical Nuremberg deletion of the word-initial con-
trast of voiceless and voiced plosive, which is a typical trait of East Franconian dia-
lects bordering the Upper German dialect area.

? For names, particularly ‘nomina sacra’, Latin forms are used.

19 Established greeting formula for letters overlaid with the formulation which Mar-
tin Luther used in his translation of the New Testament for most of the Pauline
letters.

= NHG ‘vielfiltige Bitte’.

'2 Latin gen. of Petrus, standing for the letter by Peter.

" Dat.sg. of Latin ‘dialogus’, dialogue.

4 ENHG ‘{iberschicken’ (literally ‘to send across’, used for letters) = NHG
‘iibersenden’ (cf. modern colloquial German ‘riiberschicken’).

'> On the use of ‘rdmisch’ see above the title; whether to use weak or (as here) strong
adjective inflection is still variable in ENHG.

16 ¢hoch’ in the sense of raised, loud. See DWb s.v. IIL.1.1.

'7 = NHG ‘evangelische Lehre’; the MHG weak acc.sg.f. ending -n is still occasion-
ally used in the 16th cent., FGr {M36.

% = NHG ‘von denen, die’.


https://fwb-online.de/lemma/achtb%C3%A4re.s.4adj?q=achtbar&page=1#sense1
http://www.woerterbuchnetz.de/DWB/hoch
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(Atv) Hans Sachs wishes the honourable Hans Odrer'” at Wroctaw™
grace and peace in Jesus Christ, our dear Lord. Amen.”

Beloved brother in the Lord, I have come by due to manifold requests
(from our dear fellow brother Ulrich Lauthi®) to serve you with the
gift I have received, following the teaching of 1 Peter 4.” But lest I
be found to resemble the slothful servant (Matthew 25),** I have fol-
lowed his wish with a dialogue, which I herewith send to you. It
contains an argument which our Roman Catholics screech out from
the pulpit at the tops of their voices and wherever they have an open-
ing to slander Protestant teaching, especially with regard to the ac-
cusations of accursed greed, then with of other public vices, which
(Lord have mercy) still hold us in their vice-like grip, namely those
who have not yet truly recognised Christ in their spirit, as if the doc-
trine were therefore for that reason false.

' Hans Odrer, the addressee of the dedicatory letter, has not been identified. See the
Introduction 4.

* On the important position of Wroctaw see the Introduction 4.

*! Sachs is imitating Luther’s style in the opening salutation. Luther frequently begins
his prefaces with some form of ‘grace and peace’ — which, in turn, draws on the
opening salutations in some of the Pauline epistles in the New Testament, e.g. 1
Corinthians 1.3 ‘Gnade sey mit euch vnd Friede / Von Gott viserm Vater / vad dem
HErrn Jhesu Christo.” (L4s). Grace be unto you, and peace, from God our Father,
and from the Lord Jesus Christ. (KJV).

*2 Ulrich Lauthi, the mutual acquaintance of Hans Odrer and Hans Sachs, has also
not been identified. He could have been from Nuremberg or Wroctaw, possibly a
merchant with Protestant tendencies but probably not from the ruling families of
either city since the family name does not figure in any archival source. There are a
few contemporary instances of the family name ‘Liuthi(n)’ but nothing plausible.

2 1 Peter 4.10.
24 Parable of the talents, Matthew 25.14—30.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Corinthians+1.3&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Corinthians+1.3&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Pt+4.10+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Mt+25.14%9630&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
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Mit disputieren® vnd schreyben haben sie wenig eer erlanget/ noch
vil weniger mit jren vngezelten hinderdiicken®/ fallen nun auff”’ das
siindig leben/ welches ich hoff werdt kurtzer zeyt™ fallen/ durch den
hall der Ewangelischen Pusaun®/ wie die Statmaur Hiericho™. Josue.
6. Al3dann haben sie nichts wider vns/ dann sie villeicht die hendt in
dem Christlichen plut waschen/ auff das die zall der mitbrider / so
vmb des gottes worts willen erwiirgt werden/ erfiile werdt.
Apocalipsis. 6. wie dann angefangen ist/ got sterck vns alle in seinem
wort zu verharren bif anf3 endt/ vnd selig werden. Amen. Matthei.

24.
Geben zu Narnberg am tag Michaelis’/ im. 1524. jar.

Matthei. 26. Der geyst ist willig/ aber das fleysch ist schwach.

* Refers to the academic form of the ‘disputatio’, which had been used in Protestant
pamphlets from the start, and notably in the first dialogue by Hans Sachs, the Dis-
putation zwischen einem Chorherren und einem Schulmacher.

20 ENHG ‘Hintertiicke’ = back biting; in NHG only used in the adj. ‘hintertiickisch’.
Example of the swapping of voiced and voiceless plosives in the East Franconian

Nuremberg dialect.

7 “fallen ... auf in the sense of ‘verfallen’, meaning: the Catholics pick up the topic
of Protestant lifestyle since they have not prevailed in theological debates.

» = NHG ‘in kurzem’, old temporal genitive.

* = NHG ‘Posaune’, lit. ‘trombone’; the older form, with devoicing of word-initial
p- as is typical of the East Franconian dialect of Nuremberg, cf. earlier MHG
‘bustine’. The modern form ‘Posaune’ is due to secondary lowering in Central Ger-
man dialects north of Nuremberg and owed to Luther’s influence. Luther used this
as standard translation to denote the biblical shofar blown for celebration, announce-
ments (also of the Last Judgement), or, as in the case of Jericho, destruction, which
in English has normally been rendered as ‘trumpet’.

% = NHG ‘Jericho’. The spelling of Old Testament names still follows the Vulgate.
*! ‘erwiirgen’, which in NHG only means ‘to strangle’, in ENHG means any form
of violent death; KJV normally renders passages where L5 uses ‘erwiirgen’ with ‘to
slay’ or ‘to kill’.

2 29 September. The saints’ days still provide the date references well beyond the
Reformation, also for the Protestant side, even if the feast days are no longer kept.


https://editions.mml.ox.ac.uk/editions/dialogue/
https://editions.mml.ox.ac.uk/editions/dialogue/
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They have not covered themselves in glory with their disputing and
writing, much less with their endless backbiting. Now they throw
themselves into the sinful life, which, I hope, will shortly fall at the
sound of the Protestant trumpet like the city walls of Jericho (Joshua
6).” Then, when they will have nothing further against us, they will
perhaps wash their hands with the blood of Christians, so that the
number of our fellow brothers who are slain for the sake of God’s
word will be fulfilled (Revelation 6),** as has already begun.”” May
God strengthen us all to persevere in his word unto the end and be
saved. Amen. (Matthew 24).”

Given at Nuremberg, on St Michael’s Day”” AD 1524.

Matthew 26: The spirit is willing, but the flesh is weak.”

* Joshua 6.20 describing how the walls fell down flat when the people of Israel blew
the trumpets and made a great shout.

** Revelations 6.9-11, the opening of the fifth seal, which gathers the souls of those
who have been killed for standing up for the word of God. Sachs thus speculates that
if a reform of Protestant life left no point of criticism for the Catholics, they might
turn to violence and slaughter the Protestants, turning them into martyrs.

%> Referring to the incidents such as the burning of Jan van Essen and Hendrik Vos,
the first two Lutheran martyrs, executed by the Council of Brabant for their adher-
ence to Reformation doctrine. They were burned at the stake in Brussels on 1 July
1523. Luther wrote a ballad-like hymn, ‘Ein neues Lied wir heben an’, which was
included in the first Protestant hymnbooks.

% Matthew 24.13.

%7 29 September; besides giving an actual date for the dedication letter, the day also
carries a symbolic meaning with the Archangel Michael fighting in the Apocalypse
which points to the end times and fits to the reference to impending doom in the
last sentence. Michaelmas also was a major market and payment day, making it a fit
date for a pamphlet dealing with dubious business practices and greed.

3 Matthew 26:41.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Jos+6.20+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Rev+6.9%9611&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Mt+24.13&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Mt+26%3A41&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
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(A2r) Romanus. PAx* vobis* lieber Juncker*' Reichenburger.

Reichenburger. Seyt mir Got wilkumm zi tausent malen/ wirdiger
vater Romanus*/ ewer ziikunftt” in mein hauf3/ bedeiit warlich
ein schnee* Seyt jr mein haul3 nun bey drey jaren gemiden habt/
was gebiet jr.?

Romanus. Zwar* nit vil/ Jch hab mit euch z{i reden eines gescheffts”
halb/ vor dreyen jaren geschehen/ darinn seyt ir ein Vormundt®.

Reichenburger. Jch wolt fiirwar wenen/ jr woltet ewer klaydt* der
geyzigkait (geystligkait™ solt ich sagen) hierinn bey mir abziehen/
und wolt ein Christ werden/ seyt ir also vnuersehens’/ vnd
eynig” z{ mir hereinschleicht.

* The name of the speaker is missing in the first edition but it is clear from the
context that it must be the monk; the ‘a’ in ‘PAX’ is an upper-case letter since it starts
the typeset text, with the initial ‘p’ as woodcut on the outer margin.

# Latin liturgical formula used here as greeting.

* From MHG ‘juncherre’ (= NHG ‘junger Herr’, young lord), title for the gentry
and upper class.

#2 ‘vater” here as equivalent to Latin ‘pater’ as title for the monk.

B ENHG ‘Zukunft’ = NHG ‘Ankunft’, arrival, return.

* ‘schnee’ as short form for ‘wie Schnee im Sommer’ as designation of a rare occa-
sion.

* Contracted form of ‘gebietet’, which is a regular development (cf. earlier 3sg.
‘bedeiit’ for ‘bedeutet’); the nobleman uses the formal form of address for the monk
in the 2ps.pl. with ‘thr’.

# Contraction of MHG ‘ze ware’ = NHG ‘wahrlich, wirklich’.

*7 This could be a ‘Rechtsgeschift’ (FWb s.v. 4 ‘geschift’), a will of which he is the
executor or a legacy which he is in charge of distributing (FWb s.v. 6 and 8); also
undertones of the deal not being entirely above board (FWb s.v. 2: ‘Machenschaft,
unlauterer Handel’) — used by Luther and (at least in the 1550s) by Sachs in this sense.
* ENHG ‘vormund’ has a wider meaning: anybody who is a legal representative for
any form of deal.

* ENHG ‘kleid’ general term for ‘garment’ while in NHG it means only a skirt,
unless used in the pl. ‘Kleider’, which translates to general clothes alongside skirts.
>0 ' Word play on the similar abstract nouns derived from ‘geizig’ (greedy) and ‘geis-
tig’ (spiritual, here clerical).

>! ‘unversehens’ literally: unexpectedly because of not being visible in advance.
>2 = NHG ‘einzig, allein’.


https://fwb-online.de/lemma/gesch%C3%A4ft.s.2n?q=gesch%C3%A4ft&page=1#sense4
https://fwb-online.de/lemma/geschäft.s.2n?q=geschäft&page=1#sense2

‘Dialogue on Greed’ 81

(A2r) Romanus: Peace be with you,” my dear Sir Reichenburger!™

Reichenburger: A thousand times™ welcome in God’s name, worthy
Father Romanus! Your arrival in my house is truly like snow in
summer, since you have been avoiding my house for three years
now. What is your command?

Romanus: Not much, to be honest. I have to talk to you about some
business that happened three years ago in which you were one of
the parties.

Reichenburger: I would have thought that you wanted to cast off
your cloak of cupidity (spirituality, I should say) while you are
here with me so that you might become a Christian, since you
have crept in on me unexpectedly and on your own.

>3 Latin is otherwise only used in the first dialogue, in which, in a comic reversal of
roles, the cobbler and cook are greeting each other with ‘bonus dies’ / ‘semper quies’.
> Both dialogue partners have symbolic names: ‘Romanus’ as Latin form of the ad-
jective ‘rdmisch’, also in use as Christian name in the form ‘Roman’; ‘Reichenburger’
could mean somebody living in a city called ‘Reichenburg’, which in itself is not a
concrete place name but rather the ‘city of rich people’, so fitting for a wealthy citi-
zen. An English equivalent would be something like ‘Count Richman’. The ‘Reich’
in the name could also be a nod to Nuremberg as ‘Reichsstadt’, the Imperial City of
which Reichenburger is a citizen.

> Over-the-top greeting formula which invokes both God and a thousand times as
an excessive number.



82 Hans Sachs

Romanus. Jch wil mein kutten™ noch wol lenger tragen/ der milti-
gkait halben/ so jr newen Ewangelischen tibet/ vnd treybet vnder
einander/ vnd jr seyt mir nur zi1 lieb darz/ wolt euch sunst anders
antwirten.

Reichenburger. Sagt an wirdiger vater was jr willt/ yedoch die war-
hait/ bedurftt mein nicht verschonen.

Romanus. So schawt in spiegel ewers hertzen/ wie rain jr seyt/ des
geytz halb/ vnd nicht allain euch sunder sehet an alle dise welt/
vom minsten bif3 z& dem maisten/ so findet jrs alles vberschwembt
mit geytzigkayt/ das Esaias wol war sagt am vj. capitel. Von dem
minsten bi} zi dem maisten/ all geend sie nach der geytzigkait.
Jr newen Ewangelischen wendet aber ewer augen allain auff vans
Miinich vnd Pfaffen/ sam seyen wir allain geytzig/ vnd vergest
die weyl ewer selb dar bey/ Jr aber werdt mit uns nit entschuldigt/
Christus (A2v) spricht Luce am. xiij. Maint jr das die achzehen/
auff welche der thurn” in Siloa viel/ vnd erschlug sie/ seyen
schuldig fiir alle die zi Jerusalem wonen/ ich sag nain darza/ sun-
der so jr euch nicht bessern/ werdt jr all also vmbkummen. Da-
rumb jr lieben Ewangelischen/ thit vor den palcken aul} dem
aug/ darnach das bechtlein™ aul} ewers briders aug. Matthei am.
vij.

Reichenburger/ Ey wo betriegen wir die leiit also geytzigklich als jr
geystlichen vns ein lange zeyt her betrogen habt als mit Ablaf3/
Bann/ Opfler/ Vigil/ Seelmel3/ guitten wercken/ mit sampt den
Sacramenten/ die jr vns vmb gelt verkaufft habt/ das vbrig mit
betlen vnd andern alfentzen® abgewunnen.

>0 ‘kutte’ = the monk’s habit which Romanus is wearing; picking up ironically the
dress metaphor which Reichenburger used.

5 = NHG ‘Turm’. The form ‘turn’ with word-final -n instead of -m is more archaic
than the modern form ‘Turm’ with -m; the latter stems from Central German dia-
lects and is owed to Luther’s influence.

> Diminutive of MHG ‘bah¢’ = dirt, splinter.

** ENHG ‘alefanz’ FWb s.v. prob. from Italian ‘all’avanzo’ = to gain advantage, then
‘trickery’.


https://fwb-online.de/lemma/alefanz.s.0m?q=alefanz&page=1

‘Dialogue on Greed’ 83

Romanus: I'll continue to wear my habit for a while yet, given the
generosity you new Protestants practise and pursue among your-
selves;” if you were not so dear to me, I would give you a different
answer.

Reichenburger: Tell me, worthy Father, what you know. I want the
truth; you don’t need to spare me your criticism.

Romanus: Look into the mirror of your heart and see how free of
greed you are. Do not just look at yourself, but rather look at this
whole world, from the least to the largest, and you will find it all
overflowing with greed, as Isaiah® rightly says in Chapter 6:
From the least to the largest, they are all guided by greed.” But
you new Protestants only turn your eyes on us monks and priests,
as if we alone were greedy, and meanwhile you forget to examine
yourselves. Your behaviour cannot be excused by ours. After all,
Christ (A2v) says in Luke 13: Do you really think of those eighteen
people upon whom the tower in Siloam fell, slaying them, that
they were more sinful than the rest of those living in Jerusalem?*’
I say no to that: and if you do not change your ways, you will all
thus perish. Therefore, you dear Protestants, first take the beam
out of your own eye, and then the splinter out of your brother’s
eye (Matthew 7).

Reichenburger: Why, where do we cheat people as greedily as you
clergy have cheated us for a long time, such as with indulgences,
papal bans, offerings, vigils, requiem masses, good works, to-
gether with the sacraments, which you have sold to us for money,
then extracted the rest from us with begging and other fancy
tricks?

% An ironic reflection on the refusal to help, which means that the monk cannot
afford to lose his habit since he has no alternative means for clothing; or an extension
of the preceding metaphor: the monk prefers the habit to the garment of greed.

%! This is a mix-up by Sachs or the typesetter for leremia.

62 Jeremiah 6.13.

% Luke 13.4.

Matthew 7.3.

64


https://www.biblija.net/biblija.cgi?Bible=Bible&m=jeremiah+6.13&id7=1&id12=1&pos=0&set=3&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Lk+13.4+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Mt+7.3&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en

84 Hans Sachs

Romanus. Ey so betriiget aber jr einander/ in kaufthendeln/
gerichBhendeln/ wucher/ vind in summa durch vnd durch/ wer
wil die handtierung all erzelen/ darinn der geytz regiert/ Mir ist
noch vnuergessen/ was mir offt in der Beicht fiirkummen ist/
wenn ichs reden dorfft.

Reichenburger. Wirdiger vater sagt mirs beicht wey(3°/ hie vnder
der Rosen®/ ich mag die warhait wol horen/ wie pitter sie ist.
Romanus. Von wannen kumbt das fiitkauffen”/ als wein/ getraydt/
vnd saltz/ vnd alles was man erdencken mag/ kumbt es nicht aul3

dem geytz.

Reichenburger. Ey nicht redt also/ solt man bey gemainer stat® nicht
solche leiit haben/ wurdt es offt in theiirungen/ kriegBleuftten/
oder andern nétten/ klain zii geen. Stet nicht Prouerbiorum .vj.
O dreger” sihe zti der Ameyssen und merk jre weg/ vnd lern die
weyBhait/ sie bereytet (A3r) jr spey3 im Summer/ vnd samlet im
schnidt’’/ das sie ef3.

Romanus. Jch red nit von fiirkauffen/ da man nutz sucht einer
gantzen gemain/ vnd gleich einen zimlichen” pfenning zt gewin
nimbt/ vnd noch vil weniger/ wo ein oberkeit™ fiirkaufft vnd ge-
mainen nutz sucht/ sunder allein red ich/ von den fiirkauffern von
aygen nutz vind gewinf3 halb/ vand dem fiirkauffer layd wer/ das
nachmals wein/ getrayd/ vnd anders wol geriet/ frolocken in dem
vngeratten jar/ verbergen den fiirradt in der not/ wo sie verhoffen
mer gelts daran zi erhalten/

% ENHG ‘beichtweise’ = in the mode of a confession, ‘secretly’.

% Loan translation of Latin ‘sub rosa’ = in secret. In NHG ‘durch die Blume sagen’.
¢ ENHG ‘fiirkauf’ = to buy things in advance (‘fiir’ = ‘vorher’) in order to sell them
later at an inflated price, cf. NHG ‘Vorkauf’.

% ENHG ‘gemeine Stadt’ as expression of the ‘res publica’, the public good of a
communality, DWb s.v. ‘gemein’ 3fy.

% = NHG ‘triiger’, on the word-initial plosive cf. the introduction to ENHG.

7 NHG ‘Schnitt’ = harvest.

7' ENHG ‘ziehmlich’, what ‘ziehme’, is appropriate. The NHG use of ‘ziemlich’ in
the sense of “fairly’ only started in the course of the 16th century.

> NHG ‘Obrigkeit’ = authority.


https://woerterbuchnetz.de/?sigle=DWB&lemid=G07374

‘Dialogue on Greed’ 85

Romanus: Well, but then you deceive each one another in your
commercial dealings and court cases, in usury and, in sum, any-
where and everywhere.”” Who can recount all the dealings in
which greed rules? I have still not forgotten what I have often
heard in confessions, if only I were allowed to talk about it.

Reichenburger: Worthy father, tell me in confidence™ here as if in
confession! I'll gladly hear the truth, no matter how bitter it is.

Romanus: Where does all the speculative buying come from, for ex-
ample, wine, grain, salt,” and anything else you can think of, if it
doesn’t come from greed?

Reichenburger: Come now, don’t talk like that! If there weren’t such
people like that in the civic community, things would get tight
during shortages, wars or other times of need. Does not Proverbs
6 say: You sluggard, look at the ant and consider its ways, and
learn wisdom; it prepares (Aj3r) its food in summer, and gathers it
in at harvest time so that it can eat.”

Romanus: I am not talking about buying in advance, when one seeks
the benefit of a whole community,” even if making a fair penny
in profit, and much less about when those in authority buy in ad-
vance for the common good. Rather, I am only talking about
those who buy speculatively out of self-interest and for a profi,
when the speculator would be sorry if were there a good harvest
for wine, grain and other things later on, about those who rejoice
in a bad year and hide the supplies in times of need, if they hope

to gain more money for them.

73 Sachs has the monk use the Latin phrase for summarizing; lists of all sorts for over-
views followed by a general statement were a favourite device of Sachs.

7 See the English expression ‘under the rose’ (example from 1546). Confession boxes
frequently had roses carved onto them to symbolise the seal of confession.

7> The three main staple goods which were artificially shorted. The criticism was
against merchants who jointly created a market shortage and controlled the prices.

76 Proverbs 6.6.8: Go to the ant, thou sluggard; consider her ways, and be wise, [who]
provideth her meat in the summer, and gathereth her food in the harvest. (KJV).

77 Sachs describes Nuremberg municipal provisioning, see Introduction 2.



https://www.oed.com/dictionary/rose_n1?tab=meaning_and_use#24937059
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+6.6%2C8&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en

86 Hans Sachs

Von denen steet Prouerbiorum .xi. Der da verbirgt sein getrayd
der ist verflicht vnder den volckern. Vnd Leuitici .xxv. Du solt
dem armen dein spey[3 nit mit vbersatz”® auffthiin. Und Deuter-
onomi .xxiij. Du solt an deinem brider nicht wiichern/ weder mit
gelt noch mit spey3/ noch mit all dem damit man wichern kan.
Vnd Amos .viij. Horet das jr zerknischet” den armen vnd machet
manglen® die durfftigen der erdt. Saget so der schnit vergeet/
verkauffen wir die lon/ vnd den Sabath/ wir thin auff das
getrayde/ wir mindern die maf3/ vnnd meren den seckel®'/ vnd
verkauffen die sprewer* des getraids/ das wir besitzen den durftti-
gen im silber.” Vnd der herr schwiir. Jch wirdt nit vergessen aller
jrer weck bif3 anf3 endt.

Reichenburger. fiirkauffen in solcher maf3/ ist nicht ein Christlicher
handel/ Es thi gleich wer da wol.

Romanus. Auch regiert der geytz in geselschafftern®'/ also/ das sie
etlich war zt hauft auftkauffen/ andern auf3 den henden/ vnd dann
zt sich bringen/ als spetzerey*/ (A3v) vand was dann jr handel vnd
gewerb ist/ machen damit ein auffschlag®® wenn sie wollen/
beschweren also landt/ vnd leiit”’/ ist das gtit Ewangelisch.

8 ENHG ‘iibersatz’ = taking too high a cut, (excessive) profit, used as synonym for
‘wucher’ in Luther’s Bible translation (cf. below the footnote on ‘wucher).

7 ENHG ‘zerknirschen’: to grind down noisily, a direct translation of the Vulgate
verb ‘conterere’ to grind down, destroy. See Introduction 2.

% ‘mangeln machen’ is a translation of ‘deficere facere’, to make deficient.

81 The Latin ‘siclus’ means the Hebrew coin ‘shekel’, but Sachs turns this into ENHG
‘sekel’ = NHG ‘Sickel’, a loan word from Latin ‘sacculus’, a small money bag.

82 ENHG ‘spreuer’ is an archaic plural of ‘spreu’ = chaff, husks that is still retained in
Upper German dialects and vouches for the influence that the bordering Bavarian
dialects had on the East Franconian of Nuremberg.

%3 ‘besitzen im silber’ is a direct translation of Latin ‘possidere in argento’, meaning
‘to buy for money’.

¥ ENHG ‘geselschafter’ is a member of a merchant unit, FWb s.v. 2.

% ‘spezerei’ is a loan word from medieval Latin ‘speziaria’ = spices, aromatic herbs,
here standing for precious, scarce commodities.

% ENHG ‘aufschlag machen’ = to put up / increase (the prices).

%7 ‘Land und Leute’ is a legal formula for property and people, FWb s.v. land’ 1.


https://fwb-online.de/lemma/geselschafter.s.0m?q=gesellschafter&page=1
https://fwb-online.de/go/land.s.2n_1709290232

‘Dialogue on Greed’ 87

Proverbs 11 says of them: Whoever hides their corn is cursed
among the people.” And Leviticus 25: You should not open your
food provision for the poor for excessive profit.*” And Deuteron-
omy 23: You should not overcharge your brother, neither with
money nor with food nor with anything which can be over-
charged.” And Amos 8: Listen, you suppress the poor and make
the poor of the land fail. You say once the harvest is over, we will
sell the profit, and when the sabbath is over, we will price up the
wheat, we make the units smaller, and the money-bags bigger,
and we will sell the husks of the wheat so that we might buy the
poor for silver. And the Lord swore: I will never forget any of
their works until the end.”

Reichenburger: Speculative buying on such a scale is not a Christian
trade, regardless of who does it!

Romanus: Greed also reigns amongst trade partners,” with the result
that they buy up a lot of goods in bulk, grabbing them from the
hands of others, and then hoard them for themselves, such as
costly spices (A3v) or whatever else their trade and business may
be, they hike up the prices on them if they want to, thereby op-
pressing land and people. And you call this being a good
Protestant?

% Proverbs 11.26 A group of sayings which condemn profit-making practices in the
cities.

8 Leviticus 25.37 Part of a series of commands on debt relief and trade.

0 Deuteronomy 23.19.

! Amos 8.4—7. Amos is the most critical of the prophetic books of the economic
practices of his times and hence figures prominently throughout the Dialogue on
Greed.

%2 ‘Gesellschafter’ meaning somebody who had a share in a ‘gesellschaft’ (company).
The model of an early modern ‘gesellschaft’ was to set up a monopoly in which its
members clubbed together to keep others out and the prices up. See Introduction 2.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+11.26&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Leviticus+25.37+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Deuteronomy+23.19+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Amos+8.4-7&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en

88 Hans Sachs

Reichenburger. Es ist auch vnrecht/ wann alles das jr wolt das euch
die leiit thun/ das thit jn auch widerumb. Mathei vij.

Romanus. Auch regieret der geytz mit boser war/ schwert sie” offt
eim mit gewalt ein/ darob offt ein armer verdirbt/ das ist verbotten
Leuitici. xix. Jr solt nit stelen/ liegen/ noch felschlich handeln
einer mit dem andern. Vnd Ecclesiastici .xxxiiij. Der den armen
betretigt/ ist ein man des plats. Vnd .j. Thessalonnices .iiij. Nie-
mant greyff za weyt noch veruorteyl” sein briider im handel/
dann der herr ist ein recher vber das alles. Wo bleyben dann die
so glite war erst in jrem gwalt felschen/ ist das gtit Ewangelisch.

Reichenburger. Ey das seind unchristlich hendel. Es spricht Mala-
chias .j. Verflucht sey der betrieglich handelt.

Romanus. Auch regiert der geytz mit falscher wag/ mal3/ zall/
vberschnellen® in rechnung/ anschreyben™/ ist verbotten Leuitici
xix. Jr solt nit vagleich handeln am gericht/ mit elen/ mit gewicht
mit maf3 &c. Vnd Prouerbiorum .xj. Ein triegliche” wag ist ein
flach bey got. Vnd Luce .vj. mit was mal3 jr meB3t wirt euch wid-
erumb gemessen/ Jst solchs giit Ewangelisch.

Reichenburger. Ey wer hail3t es gtit/ was wider Got vnd die lieb des
nechsten ist.

 ENHG ‘einschweren’ factitive to ‘schwer’: to put sth. heavy upon sth. else, impose
on.

% ENHG ‘vervorteilen’ = NHG ‘iibervorteilen’, to fleece sb.

> ENHG ‘iiberschnellen’, literally ‘to throw sb. backwards’, metaphorically ‘to de-
ceive’ as in NHG “{iberlisten’.

% FWb s.v. 2: to register, list accounts, take taxes.

7 ENHG ‘trieglich’ = NHG ‘triiglich’ (antiquated), ‘betriigerisch’. Long ‘ie’ for ‘@i’
from wumlaut, a phenomenon known as de-labialisation (‘Entlabialisierung’) or un-
rounding (‘Entrundung), is a feature of many Central and Upper German dialects.


https://fwb-online.de/lemma/anschreiben.s.3vu?q=anschreiben&page=1#sense2

‘Dialogue on Greed’ 89

Reichenburger: It’s also unjust, for whatever you would like people
to do unto you, you should do unto them in turn. Matthew 7.**

Romanus: Greed also goes hand in hand with poor-quality goods,
imposing them upon people by force, so that a poor man often
suffers wrack and ruin; this is forbidden in Leviticus 19: You shall
not steal, lie or deal falsely with one another,” and Sirach 34: He
who cheats the poor is a man of blood,"” and 1 Thessalonians 4:
Let nobody go beyond and defraud his brother in any matter: be-
cause that the Lord is the avenger of all such.'”" What will then
happen to those people who falsify good wares once they are in
their grasp? And you call this being a good Protestant?

Reichenburger: O, these are unchristian dealings. Malachi 1 says:
cursed be the one who deals deceitfully.'”

Romanus: Greed also reigns through false weights, measures,
amounts, overpricing in bills, marking down, which is all forbid-
den in Leviticus 19: You shall not deal unjustly in court, in yard-
stick, in weights, or in measures etc.;'” and Proverbs 11: False
scales are a curse to the Lord;!** and Luke 6: the same measure
with which you measure shall be used to measure out to you in
turn.'” And you call this being a good Protestant?

Reichenburger: Well, who calls anything good that is against God
and the love of one’s neighbour?

%8 Matthew 7.12.

% Leviticus 19.11 Either ‘using dishonest standards’ or in parallel to Leviticus 19.15
referring to law courts — in the sense of just as you shall not deal unfairly in court,
you shall not be dishonest with your weights and measures’.

100 Sirach 34.21 and 2s.

101 1 Thessalonians 4.6.

102 Malachi r.14.

19 L eviticus 19.35 An important function of medieval jurisdiction was ensuring that
the measuring units were upheld; court was kept during market days with licenced
measuring units at hand or even permanently displayed as in the Miinstervorhalle in
Freiburg which has marks for length and depth of the most common goods.

104 Proverbs 11.1.

15 Luke 6.38.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+7.12+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Leviticus+19.11&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Sir+34%3A21&id7=1&pos=0&set=1&l=en&idp0=13&idp1=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Sir+34%3A25&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Th+4%3A6&id7=1&id12=1&pos=0&set=1&l=en&idp0=8&idp1=13
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Mal+1.14&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Leviticus+19.35&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+11.1&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+6.38&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en

90 Hans Sachs

Romanus. Weyter regirt der geytz gewaltigklich vnter den kaufther-
ren vnd verlegern'”/ die da drucken jre arbeyter vnd stiick-
wercker'”’/ wenn sie jnen jr arbeyt vnd pfenwerdt'” (A4r)
bringen oder haim tragen/ da thadeln sie jn jr arbeyt/ auffs hin-
derst'” dann steet der arm arbeyter zitrent bey der thiir/ mit ges-
chloBnen henden/ stilschweygent/ auff das er des kauftherren
huld nit verlier/ hat etwann vor gelt'” auff die arbeyt entlehent/
al3dann rechent'" der kauftherr mit jm wie er wil/ bust der arm
sein aygen gelt ein/ zii seiner arbeyt/ dann frewt/ sich der reich/
des giiten wolflen'"” kauffs/ maynt er hab jm recht gethan. Hort
aber was steet Leuitici .xxv. Wenn du deinem nechsten verkauffst
oder abkauffst/ solt du jn nit schinden. Vnd Deuteronomi .xxiiij.
Nicht veruorteyl den lon des benottigten'” vnd armen/ auff das
er nicht den herren vber dich anruft/ vnd sey dir siindt. Vnd Ec-
clesiastici xxxiiij. Der da vergeiist das plat/ vnd bedreiigt den
arbeyter/ seind bruder. Vnd der da abnimbt das prot im schwey[3/
ist als der da todt den nechsten.

Reichenburger. Jr sagt aber nicht darbey/ wie stoltz die arbeyter
seind/ so man jr bedarfl/ kan man jns nicht gentig bezalen/ vnd
kan dannocht niemant nichts von jn bringen.

1% ENHG ‘verleger’ = manager responsible for what has been put away in the ‘ver-
lag’ (storage); here used in conjunction with ‘kauftherr’ (merchant) to indicate the
business owners.

17 ENHG for workmen paid per ‘stiick’ (unit), pieceworker; here used in conjunc-
tion with ‘arbeiter’ to indicate the working class.

1% ENHG ‘pfennigwert, pfennwert’ = something worth pennies, the pieces pro-
duced by the ‘stiickwerker’.

1% ENHG “aufs hinterste’ (NHG ‘aufs AuBerste’) = to the utmost, utterly.

" ENHG ‘vorgeld’ = down payment, DWb s.v.

M ENHG ‘rechen’, here a variant for ‘rechnen’ = NHG ‘abrechnen’, to make an
account.

112 ENHG ‘wobhlfeil’ = cheap to buy; archaic in NHG while “feilbieten’ (to offer for
sale) is still used.

'3 ENHG ‘benétiger’ = NHG ‘Notleidender’, somebody in need.


https://woerterbuchnetz.de/?sigle=DWB&lemid=V13049

‘Dialogue on Greed’ o1

Romanus: Furthermore, greed reigns with might and main among

the merchants and managers who oppress their labourers and
pieceworkers; when these bring them their work and the pieces
they have produced or taken home to finish, (A4r) they roundly
reproach them for their work. Then the poor labourer stands
trembling at the door, hands clasped, silent, lest he lose the mer-
chant’s favour, having perhaps borrowed some money for the
work, then the merchant settles the accounts with him as he
pleases. If the poor man loses his own money on his labour, then
the rich man rejoices in the good bargain, thinking he has done
well. But listen to what Leviticus 25 has to say: If you buy any-
thing from your neighbours or sell it to them, you should not skin
them out.""* And Deuteronomy 24: Do not take drive down the
pay of those who are needy and poor, lest they call to the Lord
against you, and it is your sin.'”” And Ecclesiasticus 34: Those who
shed blood and those who oppresses the worker are like brothers
in their wickedness. And those taking away bread won by sweat

act as if they killed their neighbour.'"

Reichenburger: But you don’t say how proud the workers are. If you

need them, you can’t pay them enough and then nobody can get
anything out of them.

114

115

116

Leviticus 25.14.
Deuteronomy 24.14-15.

The book Ecclesiasticus / Jesus Sirach was counted by Luther among the Apoc-

rypha, which were only published after the canonical books had been translated;

there is a variation in the verse numbering between the Luther Bible (which in this

case follows the Vulgate) and the King James Version. Sachs translates the second

part of the quotation literally from the Vulgate, Ecclesiasticus 34.21-22.



https://www.biblija.net/biblija.cgi?Bible=Bible&m=Leviticus+25.14+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Dt+24.14%9615+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Ecclesiasticus+34.21-22+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en

92 Hans Sachs

Romanus. Jr puchen'”” kan nicht lang weren/ alBdann wirdts jnen
zwyfeltig eingedrenckt/ so der handel steckt/ oder im Winter/ so
es allenthalben klem'"® ist/ da mussen sie euch wolfayler geben/
im Summer habt jr jm die haut abzogen/ im Winter saugt jr jm
das marck aul3 den bainen/ ist das giit Ewangelisch/ das die armen
also tag vnd nacht/ vber vnd vber arbeyten vnd sich doch des hun-
gers mit weyb vnd kindt kaum erneren'” mogen/ gedencke jr nit/
got erhor das weklagen/ wie Exodi. vj. (A4v) Jch hab erhort das
weklagen der kinder Jsrael/ die die Egiptier mit fronen'
beschwerten.

Reichenburger. Solches schinden hat mir mein lebenlang nie gefallen
Es ist aller ding'*' vnchristenlich.

Romanus. Weyter regiert der geytz in dem wechssel'”/ der so
mancher gestabt'” ist on zal. Weyter regirt der geytz/ verkaufft
einer vimb pargelt ein war vib hundert gulden/ sol man borgen'**
ein halb jar/ maf3 man fiinff oder sechs gulden mer geben/ dif3 ist
nit Ewangelisch.

Reichenburger. Ey lieber der verkauffer gewunne die weyl mit dem
paren gelt wol so vil/ als im der kauffer hyniiber gibt.

Romanus. Wie wenn er so vil verlur/ oder die haubt summ'* gar/
Darumb wil man borgen/ sol man on auffsatz'* borgen/ wann es
steet Matthei am .v. Wer von dir borgen wil/ von dem ker dich
nicht.

"7 ENHG ‘pochen’ (MHG ‘bochen’) = to proudly insist on something.

"8 ENHG ‘klem’ = scarce, difhcult, expensive.

" ENHG ‘erneren des hungers’ = to overcome hunger through food.

120 ENHG “fronen’ = NHG ‘Frohndienst leisten’, to do forced labour.

2l ENHG ‘allerdinge’ = adverb from gen. pl. “aller dinge’: with regard to everything.
12 ENHG ‘wechsel’ (exchange) takes on special meanings in the area of money, here
probably any form of economic transaction involving paper contracts.

12 ENHG ‘staben’, based on the staff used for swearing oaths; here to be bound by
contractual obligation to the ‘wechsel’, such as a debt.

'2* ENHG ‘borgen’ stands for both sides of the loan transaction: credit and debit.

12 ENHG ‘hauptsumme’ loan translation from Latin for ‘capital’.

126 ENHG ‘aufsatz’ = what is put on top, interest.



‘Dialogue on Greed’ 93

Romanus: Their insolence won’t last long. Then they will be paid

back double: if business is slow, or it’s winter, when there are
shortages everywhere, then they’ll have to give you a better deal.
In the summer you have skinned them, in the winter you’ll suck
the marrow out of their bones. And you call it being a good
Protestant that the poor labour like this day and night and day,
over and over again, and yet can barely feed themselves and their
wives and children to stave off hunger? Do you not think that
God hears their lamentations, as in Exodus 6: (A4v) [ have listened
to the lamenting of the children of Israel, whom the Egyptians
oppressed with forced labour.'”

Reichenburger: I've never exulted in such exploitation, not once in

my life! It’s in every way unchristian!

Romanus: Greed further reigns supreme in the deals, to which so

many are bound by contract. Greed further reigns supreme if
someone sells an item for a hundred florins in cash, but if anyone
took out credit for this sum for half a year, he would have to pay
five or six florins more. That is not Protestant.

Reichenburger: O, my dear man, the seller would in the meantime

have earned as much with the cash as the buyer gives him on top
of the original price.

Romanus: But what if he had lost just as much or even the whole

amount? Therefore, if you want to give credit, you should offer
it without interest, as Matthew s says: if anybody wants to have
credit from you, don’t turn away from them.'”

127

128

Exodus 6.5.
Matthew s.42.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Exodus+6.5&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+5.42&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en

04 Hans Sachs

Reichenburger. Jch hér wol/ wenn einer von mir wolt borgen vmb
hundert gulden/ vand ich hets z borgen/ wer ichs jm schuldig
zli borgen/ nain/ sunder allain bin ichs schuldig zur noturffe/ vnd
nit zum vberfluf} zi1 borgen/ also auch mit dem leyhen. Luce .vj.
Leyhet/ da jr nicht fiir hoffet/ ist nar auff'® die notturfft des nech-
sten/ vnd nit zum vberflu}/ solt man yedem leyhen nach seinem
begeren/ man fundt manchen schliiffel "/ vordert mer dann drey
gewunnen/ mit spilen/ brassen"'/ vad anderm/ Also hulff man jm
darza/ vnd wer wider got.

Romanus. Es mag villeicht also sein. Auch regiert der geytz im
Lehen'?/ vnerzelt'”/ mit vil auffsetzen"*/ wann gewonlich sucht
der lehen herr' seinen aygen nutz/ mit des armen (Bir) schaden/
da leycht" er bose miintz fiir giite/ bose war fiir giite/ Oder leicht
ein summa gelt ein jar vmb ein gulden zwen hyniiber/ das ist ye
wiicher/ es sey dann die schrifft falsch. Exodi. xxij. Wenn du gelt
leichest meinem volck das arm ist/ soltu dich nicht als ein wiichrer
gegen jm halten/ vnd kainen wiicher auff jn treyben. Vnd Leuitici
xxv. Wenn dein brider verarmet/ vnd ab nimbt bey dir/ soltu jn
auffnemen vnd nit wicher von jm nemen/ noch zi1 vil/ sunder
solt dich vor deinem got fiirchten/ auff das dein brider neben dir
leben kiinne/ dann du solt jm dein gelt nicht auff wicher than.

1% The original has the typographical error ‘anfP.

3 ENHG ‘schliiffel’ for a lazy, uneducated person, based on ‘schlaffen’ = being slow
and lazy; a favourite insult by Hans Sachs for somebody good-for-nothing.

31 ENHG ‘prassen’ = to binge eat and drink. The form ‘brassen’ is more archaic than
ENHG/NHG ‘prassen’; the prevalence of the latter is due to Luther’s influence (on
the word-initial plosive cf. the introduction to ENHG).

132 = NHG ‘Darlehen’.

133 = NHG ‘nicht erzihlbar’.

3* DWb s.v. 7: taking an excessive cut.

1% = NHG ‘Darlehengeber, Geldverleiher’.

13 3ps.sg. for ENHG ‘leihen’, to lend.


https://woerterbuchnetz.de/?sigle=DWB&lemid=A07029

‘Dialogue on Greed’ 95

Reichenburger: I hear you loud and clear. If someone wanted credit

from me for a hundred guilders and I had the means to grant
credit, do I owe it to him to give him credit? No, I am only re-
sponsible for offering credit for necessity and not for abundance.
The same goes for lending. Luke 6: lend without hoping for an-
ything in return.”’ It is only for your neighbour’s necessities and
not for abundance. If you lent anybody as much as they wanted,
you would find many good-for-nothings demanding more than
three people might win at gambling, with their binging on food
and drink splurging and other things. So if you did help him to
do that, it would be against God.

Romanus: That’s as may be. Greed also reigns in the lending system,

beyond telling, with much topping up, when lenders seek their
own benefit to the detriment of the poor, (Bir) as they usually do.
They will readily lend bad money for good, bad wares for good,
or perhaps a sum of money for a year, whereby a guilder has to
be returned as two, which really is extortion, unless Scripture is
wrong, Exodus 22: If you lend money to those of my people who
are poor, you should not behave like a usurer to them, and should
not inflict extortion upon them."® And Leviticus 25: And if your
brother becomes poor and destitute with you, you shall take him
in and not take excess money from him or overcharge him: but
you shall fear your God so that your brother may live alongside
you, for you shall not overcharge him when you lend him your

money."”

137

138

139

Luke 6.35.
Exodus 22.23(L45)/25(K]V).

Leviticus 25.35—37.



https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+6.35&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Exodus+22.23-25+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Leviticus+25.35%9637&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en

06 Hans Sachs

Reichenburger. Darff man dann kain liebung'’ nemen/ fiir mte
vnnd arbeyt/ so man grof} summa gelt aul} leicht/ das der mue
werd ist.

Romanus. Es leydet sich weder schenck''/ trinckgelt/ oder wie mans
nennen mag/ wann Christus spricht stracks. Luce .vj. Jr solt
leyhen/ da jr nichts fiir hoffet/ so wirdt ewer lon grof3 sein/ vnd
werdet kinder des allerhochsten sein. Wil man aber dem spruch
ein nasen drehen'*?/ also/ man sol nit hoffen/ Gibt man aber die
haubtsumm/ vnd schenket etwas darneben/ so mag mans nemen/
So leit'* aber der spruch hart am weg Ezechielis .xviij. Ein mann
der das thiit die verfliichten werck/ der da leicht'** zum wiicher'*/
vnd mer dann das haubtgtit'*® einnimbt/ wirdt er dann leben/ so
er thit die verflichten ding/ er wirt nit leben/ er stirbt des todts/
vnd bleybt sein siindt auft im/ spricht der herr Hie hort jr klerlich/
was vber das haubtglit eingenummen wirdt/ es sey wenig oder
vil/ die haubtsumm sey (B1v) grof3 oder klain/ man geb jm namen
wie man wol/ so steet die schrifft hie/ vind hail3t es wiicher. Aber
die lehen oder zinBkaufl/ auff weinberg/ gerten/ ecker/ wisen
welde/ vischwasser/ hetiser/ stedel'/ oder wie solche ligende
gliter' genant werden/ a3 ich den Titel vid namen/ den jm der
prophet Neemias am .v. capitel gibt/ der Rein wirt jn nit ab-
waschen.

"0 ENHG ‘liebung’ = present, gift, tip; in this sense specific to Nuremberg.

41 NHG ‘Geschenk’, as explanation, together with ‘trinkgelt’ (tip) for ‘liebung’.

2 ENHG ‘eine nase drehen’ = to put onto sb. an artificial nose, to trick them.

' ENHG ‘leit’ contracted form for ‘liget’, with secondary diphthongisation; a Fran-
conian trait also found in neighbouring Bavarian dialects; to fall by the wayside.

14 = NHG ‘leiht’.

45 ENHG ‘wucher’ (literally: gain from the growth of vegetation) can still mean any
form of business gain; in NHG, it only means overcharging interest, but here, it is
clearly used in the biblical sense of ‘extortion’.

4 ENHG ‘hauptgut’ = loan translation of Latin ‘capital’.

47 Plural of ENHG ‘stadel’ FWb s.v. 2: 9Gebiude oder Gebiudeteil zum Lagern von
Waren, ... Scheune, Speicher; Stall¢, typical Upper German usage.

8 “Liegende Giiter as legal collective noun for immobile property as opposed to
‘fahrende Giiter’ (movable property).


https://fwb-online.de/lemma/stadel.s.0m?q=Stadel&page=1#sense2

‘Dialogue on Greed’ 97

Reichenburger: Is one not entitled to some form of reward for the
effort and work when lending a large sum of moneys, so that it is
worth the effort?

Romanus: Neither a gift nor a tip nor whatever you want to call it
can be countenanced. After all Christ says in no uncertain terms
in Luke 6: you should lend without hoping for anything in return,
then your reward shall be great, and you shall be children of the
Most High." But if you want to turn that teaching on its head:
you should not expect it; but if someone gives the main sum and
something in addition as a gift, you may take it, then this stumbles
over what is said in Ezekiel 18: Anyone who does accursed works,
who lends at extortionate rates and takes back more than the sum
that was lent, will he live if he does these accursed things? He shall
not live; he shall die a death, and his sin shall remain upon him,
says the Lord."” Here you can hear clearly that what is taken over
and above the original sum, whether little or much, whether the
original sum (Brv) being great or small: call it what you will,
Scripture stands here and calls it extortion. But the loans or mort-
gages on vineyards, gardens, fields, meadows, forests, fishing wa-
ters, houses, barns or whatever such immovable property might
be called, I give this the title and name that the prophet Nehemiah
gives it in Chapter 5."”' The Rhine will not wash this label away.'>?

142 A key quotation, already given on A4v, but here continued: Luke 6.35.

130 A general summary of the description in Ezekiel 18 of what a good life looks like
and what constitutes extortion.

> In Nehemiah g, the prophet Nehemiah rebukes wealthy Jews and officials for
exploiting their fellow Jews through lending practices and demands the restoration
of confiscated property and the remission of financial claims. The restoration of Je-
rusalem must involve not only the rebuilding of its walls but also the restoration of
justice within its society.

132 The proverbial saying that all the water of the river Rhine cannot wash it away is
used all over the German-speaking countries, also in Switzerland: ‘Das cha de Rhi
niid abwische’ (Wander s.v. 24).


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+6.35&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Ezechiel+18&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
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08 Hans Sachs

Reichenburger. Es ist nicht weniger/ ein grosser miflbrauch ist im
lehen/ vnd layder seer eingerissen'™.

Romanus. ja ye eingerissen/ das der spruch redlich erfiilt ist zii vnser
zeyt. Psalmorum liiij. Es hort der wiicher vnd betrug nit auff in
jren gassen Dil3 aber alles geet vber die armen/ wie Prouerbiorum
am. xxviij. Der da samelt die reichtumb mit wicher/ vnd mit
freyem wiicher/ der samelt sie wider die armen. Darumb droet
got dem wiichrer durch Ezechielem am. xxij. Du hast genummen
den wiicher vand die vberfliissigkait/ vnnd geytzigklich hastu
genot'™ deine nechsten/ vnd du hast mein vergessen'/ spricht
der herr got/ vnd ich schlig zisamen mein hendt" ob deiner
geytzigkait die du hettest. Vnd Amos .iiij. Jr faisten ki horet das
wort des herren/ die jr seyt an den bergen Samarie/ die jr thit
zwancksal dem durfftigen/ vnd zerknischet den armen/ Wie man
dann taglich sicht/ das die wiichrer faist werden vom pliit der ar-
men.

Reichenburger. Ey/ ey/ ey/ was sol ich antwiirten/ die warhait ist z1
augenscheinlich am tag.

Roman. Wie gewaltig regirt dann der geytz mit den armen
schuldigern die nit zt bezalen haben/ da nimbt er jn was sie haben
(Bzr) wiirfft sie in die thiirn'’/ ist das Ewangelisch.

Reichenburger. Wenn man fert' nach ordenung des rechten/ ist das
vnrecht.

153 ‘einreissen’, literally ‘to start making a tear’, metaphorically ‘to establish’.

15* Regular contracted form for ‘genétet’, synonymous with ENHG ‘gendtigt’ =
compelled, coerced. Archaic weak verb ‘néten’, still in use in a few Upper German
dialects (cf. Gothic ‘naupjan’ = coerce, force) and a direct cognate of the obsolete
English transitive verb ‘need’ in the meaning ‘force, require’.

155 ENHG ‘vergessen’ still uses the genitive (‘meiner vergessen’).

1% ‘Hinde zusammenschlagen’ as strong emotional expression of joy, astonishment,
or as here of anger, then normally with ‘iiber dem Kopf’, DWb s.v. 3h Hand.

57 pl. for ENHG ‘turn’ = NHG ‘Turm’ as term for debtor’s prison since they were
often located in the tower rooms of the town walls.

158 ENHG ‘“faren’ still has the broad meaning of MHG ‘varn’; here = NHG ‘verfah-

s

ren'.


https://woerterbuchnetz.de/?sigle=DWB&lemid=H01745

‘Dialogue on Greed’ 99

Reichenburger: It is nothing less; there is great abuse in lending
which has unfortunately taken root.

Romanus: Yes, it is established indeed, such that the saying is truly
tulfilled in our time, Psalm s4: Extortion and deceit do not cease
in their streets.” But all this falls upon the poor, as in Proverbs,
Chapter 28: He who gathers riches with extortion and by making
free use of overcharging gathers them up for the poor.'” There-
fore God threatens the usurer through Ezekiel in Chapter 22: You
have taken extortion and excess, and you have greedily coerced
your neighbour, and you have forgotten me, says the Lord God,
and I have thrown up my hands because of the greed you had."
And Amos 4: You fat cows, hear the word of the Lord, you who
are in the mountains of Samaria, you that oppress the poor, and
crush the needy. As can be seen every day, the usurers are fattened
by the blood of the poor.'”

Reichenburger: Well, well, well, what should I say to this? The truth
is all too obvious and plain as day.

Romanus: How mightily then does greed reign over the poor debt-
ors who have no means of payment? It takes what they have and
(B2r) throws them into the debtors’ prison. Is that Protestant?

Reichenburger: If you act according to the stipulation of the law, is
that wrong?

'3 Hans Sachs uses the Vulgate numbering of the psalms Psalm 56.11 ‘non defecit de
plateis eius usura et dolus.’(VLC). In the other versions this is Psalm §s.12 ‘Liegen
vnd triegen lesst nicht von jrer Gassen.” (L4s). Ps ss.11 ‘deceit and guile depart not
from her streets.” (KJV).

1% Proverbs 28:8 in a free translation of the Vulgate ‘Qui coacervat divitias usuris et
feenore, liberali in pauperes congregat eas’ with the meaning that if you become rich
by charging interest and taking advantage of people, your wealth will go to some-
one who is kind to the poor.

161 Ezechiel 22:12-13.
Amos 4:1. Another example of the stark language the prophet used. Luther’s later

162
translation has a note explaining the cows and their masters are the idolatrous with
their idols through which they become rich: ‘Kiihe vnd jr Herrn sind die Abgoe-

tischen mit jren Gtzen / dauon sie Reich werden’ (L4s).


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Psalm+55.11+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Prv+28%3A8&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=8&idp1=13&idp2=39
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https://www.biblija.net/biblija.cgi?Bible=Bible&m=Amos+4%3A1&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=33&idp1=8&idp2=13&idp3=39

100 Hans Sachs

Romanus. Jr wolt Ewangelisch sein/ nun lobt ye sant Paulus das
gericht nit seer vnter den Christen. j. Corinthios .vj. vnd nicht
vnbillich/ wann es offt gar vnchristlich daran ziigeet/ mit falschen
zeiigen/ ayd schweren/ das Recht lenken/ biegen/ appelieren/ das
Recht verlengen/ da geets/ weyl'” gelt/ weyl Procurator'®!/ nym-
mer gelt/ nymmer Procurator/ da regirt der geytz mit vollem
schwanck/ Da werden die Juristen reich/ von den schenken vnd
heelktichlein'®. Dise falsche Juristen malet got ab/ durch Hiere-
mian am .v. capitel. Die gotlosen seind erfunden vnder meinem
volck/ verborgen als die vogler/ sie legen die strick vnd die
kloben/ zi1 fahen die mann/ Als ein fall ist vol vogel/ also ist jr
hauf3 vol falsch/ darumb seind sie groBBmechtigt/ vnd gereicht/
vnd vbergiengen boflich meine wort/ sie vrtailen nicht die sach
der witwen/ vnnd richten'® nicht die sach des waysen/ vnd
vrtailen nicht das vrtail der armen/ haimsuch ich dann nicht dise
ding. Vnd Deuteronomii .xxvij. Benedeyt got dise falsche Juristen/
spricht. Verfliicht sey wer das Recht des frembdlingen/ des way-
sen/ der witwen betiget/ vnd alles volck sagen Amen. Darumb solt
jr die armen nicht am Gericht vmb ziehen'”’/ sunder mit jnen
handeln nach laut des wort Gottes Prouerbiorum am. xxij. Nicht
tht gewalt dem armen/ darumb das er arm ist/ Noch zerknisch'®
den durfftigen vor Gericht/ wann der herr vrtailt sein sach/ vnd
peiniget die (B2v) da haben peyniget sein seel.

13 ENHG “(die)weil’ as temporal conj. = as long as.

19* Legal representative, used as technical term since the 14th cent., see FWb s.v.

1 Diminutive for ENHG ‘helkuchen’ ‘héll(en)kuchen’, possibly from ‘helle’,
‘héll(e)’ = Hell, sweet pastry, used as expression for unlucky gift, bribe. The un-
rounded ‘e’ for ‘6 is a feature of many Central and Upper German dialects (cf. above
on ‘trieglich’).

1% ‘urteilen’ and ‘richten’ can be used synonymously but ‘richten’ is more the process
of finding a judgement and ‘urteilen’ the pronouncement.

17 DWb s.v.2ay: jdn. umziehen’ can mean ‘belistigen, quilen’, ‘zum besten haben,
verspotten’, ‘vor gericht schleppen’, i.e., meaning potentially both ‘treat badly at
court’ and ‘drag to court’.

1% ENHG ‘zerknischen’ or ‘zerknirschen’ = NHG ‘zerquetschen’.


https://fwb-online.de/lemma/procurator.s.0m?q=procurator&page=1
https://woerterbuchnetz.de/?sigle=DWB&lemid=U04464

‘Dialogue on Greed’ 101

Romanus: You claim to be Protestant? Now St Paul does not praise

Christians taking one another to court very highly in 1 Corinthi-
ans 6,'” and not without cause, since it often operates in an un-
christian way with false witnesses, the swearing of oaths, steering
and bending the law, launching appeals, drawing out justice. This
is how things go there: the lawyer lasts as long as the money; once
the money is gone, the lawyer is gone; there greed reigns with
full force. That’s where lawyers get rich from gifts and bribes.
God portrays these false lawyers through Jeremiah in Chapter s:
The ungodly are found among my people, hidden like fowlers;
they set the snares and traps to catch people. As a trap is full of
birds, so their house is full of falsehood. Therefore they are great
in power, and have become rich, and evilly have taken no heed to
my word: they do not judge the cause of the widows, nor do they
find in favour of the cause of orphans, nor do they judge the cause
of the poor. Do I not then avenge these things?'”’ And in Deuter-
onomy 27, God “blesses” these false lawyers and says: Cursed are
those who pervert the judgement of the stranger, the orphan and
the widow."”" And let all the people say: Amen. Therefore, do not
mistreat the poor in court, but deal with them according to the
word of God, Proverbs 22: Do not do violence to the poor be-
cause of their poverty, nor crush the needy in court; for the Lord
judges their cause and afflicts those (B2v) who have afflicted the
soul of the poor.'”

169

1 Corinthians 6.1-6 deals with the practice of taking lawsuits to the secular courts

rather than dealing with property matters internally.
17 Jeremiah 5.26—29: Together with the warnings by Amos the longest quotation
from the Bible.

171

172

Deuteronomy 27.19.
Proverbs 22.22.



https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Cor+6%3A+1-6&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Jer+5%3A26-29&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Deuteronomy+27%3A19&id7=1&id12=1&id38=1&pos=0&set=3&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Prv+22%3A22-23&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=8&idp1=13&idp2=39

102 Hans Sachs

Reichenburger. Wie maf3 man dann mit den schuldern leben das

christlich wer/ es sey fiir schuld wie sie genant mag werden.

Romanus. Es steet Deuteronomii xxiiij. Wenn du deinem bruder

borgest/ soltu nit in sein haul3 geen/ vnd jm ein pfandt nemen/
sunder solt vor dem haul3 steen/ vnd der dem du borgest/ sol sein
pfandt herauf3 za dir tragen/ ist er aber benottigt/ so soltu dich
nicht schlaffen legen ob seinem pfandt/ sunder solt jm sein pfandt
wider geben/ ee die Sunn vnder geet/ das er in seinem klayd
schlaft/ vnd gesegen dich/ das wirdt dir vor got deinem herren/
zl1 einer gerechtigkait gerechnet werden. Vnd Esaie. lviij. Das ist
das fasten das ich erwelt hab/ LoB auft die zisamenbindung'”/
zerreil die schuldzettel/ a3 die frey die schwach seind/ Vnd Eze-
chielis/ xviij. Wider gib das pfandt dem schuldner/ nym nichts mit
gewalt/ So ist das new gesetz allenthalb vol lieb/ lieb/ lieb.

Reichenburger. Man findt aber vil boser zaler/ die es wol hetten/ der

gleichen vil truckner polez'”*/ spiler/ hirer/ die also das jr vnniitz
on werden'” vnd schuldig' seind/ kan doch mit lieb noch
gliten'”” niemandt nichts'”* von jn bringen/ liegen/ vnd vertrosten
fiir vnd fiir/ halten kain glauben/ sol mans dann nicht rechtlich
erfordern.

Romanus. Ja die sol die weltlich oberkait darzt halten/ wann sie tregt

das schwerdt zii rach der bosen. Romanos .xiij. Jch sag allain von
den armen/ die jres nicht zi vnnutz on werden/ sunder in
kranckhait vnd ander vnfall arm seind worden/

17 Zusammenbindung’ is a literal translation of the Vulgate ‘colligationes’ for bonds.
7+ ENHG ‘bol, bolz’ = troll, comic figure; in NHG still ‘Trunkenbold’, drunkard.

175 ENHG ‘ohn werden’ = to lose.

176 ENHG ‘schuldig’ can be = NHG ‘in Schulden’, DWb s.v. 3a.
77 ENHG ‘giiten’ = to treat gently.

78 ENHG double negative strengthens and stresses the negative rather than turning
it into a positive, still a feature of Upper German dialects (‘Wenn ih koa Geld nit
hon / Gib ih koans aus’ ‘wenn ich kein Geld nicht habe, geb ich auch keins aus’).


https://woerterbuchnetz.de/?sigle=DWB&lemid=S18567
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Reichenburger: How then must one live with debtors in a Christian

way, regardless of whatever one might call their debt?

Romanus: It is written in Deuteronomy 24: If you lend to your

brother, you shall not go into his house and take a pledge from
him, but you shall stand outside the house, and the one to whom
you lend shall carry his pledge out to you. But if he is in need,
you shall not lie down to sleep on his pledge, but shall give him
back his pledge before the sun goes down, so that he may sleep in
his own clothes and bless you."”” This will be counted to you as
righteousness before the Lord your God. And Isaiah 58: This is the
fast that I have chosen: Untie the bonds, tear up the promissory
notes, set free those who are weak."™ And Ezekiel 18: Restore the
pledge to the debtor, do not take anything by force."! Thus, eve-
rywhere the new law is full of love, love, love.

Reichenburger: But one finds many bad payers who would fare well,

and likewise many drunkards, gamblers, fornicators, who have
frittered away their money recklessly and are in debt, yet no-one
can get anything out of them, neither for love nor money; they
lie and delay time and again, breaking all of their promises: Should
one not then take legal action to demand it?

Romanus: Yes, that’s what the secular authorities are supposed to do;

since they bear the sword to punish the wicked, Romans 13. 'm
only talking about the poor who have not lost their money irre-
sponsibly, but have become poor through sickness and other mis-
fortunes.'

179

180

181

Deuteronomy 24.10-13.

Isaiah $8.6.
Ezechiel 18.7. This is taken from the description of a righteous person and turned

into a command.

182

Romans 13.3—4.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Deuteronomy+24%3A10-13&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Is+58%3A6&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Ez+18%3A7&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Romans+13.3-4%3A&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en

104 Hans Sachs

Vnd dannocht findt man manchen geytz (B3r) wurm'®/ ders
nicht notturfltig ist/ vad dannocht einen armen von heiillichen
eren treybet/ Von denen spricht Micheas .ij. Sie haben begert die
ecker vnd haben sie gewaltigklich genummen. vnd die heiiser be-
', Darumb spricht der herr. Jch gedenck bose ding vber
diB} volck/ Vnd jr werdt ewer hell3 nicht daruon abnemen. Vnd
Prouerbiorum xiiij. Der da peyniget den prestenhafftigen/ der
lestert seinen schopffer. Weyter am .xxij. Der da peiniget den ar-
men/ das er sein reichtumb mer der wirdt es geben dem reichern
vnd er wirde durfltig werden. Diser spruch rint'™
vnbarmherzigen in bussen/ oder auffs wenigst seinen kindern/
Denn nach des alten todt/ das gtit verschwindt wie der reiff vom
zaun/ ob gleich der alt karg im reichtumb bleybt sitzen sein leben-
lang/ kratzt vnd schart steets herzii/ mit oben angezeygten
stiicken vnd ducken'® (wann der bauch der geytzigen ist vnerset-
lich. Prouerbiorum am. xiij.) vad braucht doch der reichtumb'’
nicht/ wie dann steet Sapientie .v. Der geytzig wirdt nicht erfuilt'*®
mit gelt/ vnd der lieb hat die reichtumb/ wirdt nit nemen die

friicht auB3 jn.

raubet

manchen

'8 ‘Geizwurm’, literally ‘avarice worm’, as term for miser might be an ad hoc coinage
by Sachs based on the use of ‘worm’ for a despicable person; later examples from
Sebastian Franck and Johann Fischart (DWb s.v.) might be drawing on this pam-
phlet. ENHG plural form of ‘wurm’ = MHG ‘wiirm’. Other compound nouns for a
greedy person, which are more usual as insults, include ‘geizhals’ (greed neck),
‘geizhammel’ (greed ram) and ‘geizvogel’ (greed bird).

18 = NHG ‘rauben’, FWb s.v. 3. ‘etwas stehlen, rauben’.

'8 = NHG ‘zerrinnen’: run away, drain.

18 <Stiick’ in the sense of misdeed, DWb s.v. D2fy ‘ducken’ = NHG ‘Tiicken’. ‘Stiick
und Tiick’ an alliterative binomial for trickery/devious practice. FWb s.v. ‘stiik’ 8
quotes Luther, WA 30, 3, 242, 30 (1530): ‘wo ein bube sich solchs stlicks und tticks
wiirde unterwinden, das yhm das land verboten [...] wiirde.’

187 In ENHG, ‘Reichtum’ can be feminine, which seems to be a Franconian trait;
‘brauchen’ + gen.

18 FWD s.v. ‘erfiillen’ 3: ‘ein Bediirfnis befriedigen, jdn. zufriedenstellen’.


http://www.woerterbuchnetz.de/DWB/geizwurm
https://fwb-online.de/lemma/berauben.s.3v?q=berauben&page=1#sense3
https://www.dwds.de/wb/dwb/ducken#GD05335
https://fwb-online.de/lemma/stük.s.2n?q=Stück&page=1#sense8
https://fwb-online.de/lemma/erf%C3%BCllen.s.3v
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And still you find many a (B3r) greedy worm' who has no need
for it and still drives a poor person out of an honourable home.
Micah 2 says this about them: They have coveted the fields, and
have taken them by force, and have seized the houses. Therefore,
the Lord says, I plan a grim fate for these people, and you shall not
save your necks from it."”” And Proverbs 14: Those who torment
the afflicted blaspheme their creator.””" And further on in Chapter
22: Those who torment the poor to grow their wealth, shall give
it to even richer people, and will become destitute themselves.'”?
This saying drains many an unmerciful man through fines, or at
least his children. For after the old man’s death the wealth melts
away like the frost from the fence, even if the old miser lives sur-
rounded by wealth all his life, always scratching and scraping
more together with the above-mentioned tricks and tactics (since
the belly of the greedy is insatiable, Proverbs, chapter 13)"** and
yet does not need the wealth, as it is written in Wisdom s: The
greedy will not be satished with money, and he who loves wealth
will not take the fruit from it.'”*

'8 In English, the term ‘greedy worm’ was in use from 1530-1608, see OED s.v.

190 Micah 2.213.

191 Proverbs 14.31.

192 Proverbs 22.16.

193 Proverbs 13.25.

9% This is in fact not from the Wisdom of Solomon but from another of the books
attributed to him, Ecclesiastes 5.0 (VLC&L45)/10 (KIV). This is a locus classicus for
criticizing greed, and is quoted in its Latin form ‘Avarus non implebitur pecunia, et

qui amat divitias fructum non capiet ex eis; et hoc ergo vanitas’ by Johannes Vorster
(see the introduction on his illustration of greed) in his characterisation of ‘Geitikeit’,
UB Heidelberg, Cpg 471. fol. 20va.



https://unioxfordnexus-my.sharepoint.com/personal/fmml2152_ox_ac_uk/Documents/Microsoft%20Teams%20Chat%20Files/the%20OED,%20which%20lists%20three%20examples%20from%201530-1608:%20https:/www.oed.com/dictionary/greedy-worm_n?tab=meaning_and_use
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Micah+2.2%963&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+14.31&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+22.16&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+13.25&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Ecclesiastes+5.9-10&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
https://digi.ub.uni-heidelberg.de/diglit/cpg471/0052/image,info,thumbs

106 Hans Sachs

Vnd Amos .v. Darumb das jr habt betruibet den armen/ vind nembt
von jm den erwelten raub'/ Jr werdet bawen mit quaderstainen
heiiser/ vad werdt nit wonen darinnen/ Jr werdt pflantzen die al-
lerlieblichsten weinberg/ vnd werdt nicht tricken den wein aul3
jn/ wie dann dem reichen man geschach. Luce .xij. Der sprach. J3
vnd trinck liebe seel/ du hast ein grossen fiirradt auff vil jar/ sey
frolich: Got sprach aber. Du (B3v) nar/ dise nacht wirdt man dein
seel von dir fordern/ vnd wes wirts sein das du bereyt hast. Also
geet es (spricht Christus) wer jm schetz samelt/ vnd ist nicht reich
in Got. Darumb spricht Christus Matthei .xvj. Was hulffs den
menschen das er die gantz welt gewunn/ vnd lid doch schaden an
seiner seel. Auch steet Ecclesiastici .v. Nicht wollest sorgsam sein
in den vngerechten reichtumbern/ dann sie niitzen dir nicht in
dem tag deiner begrebniil3/ vnd an dem tag der rach/ vnd Ezechi-
elis. vij. Sophonie .j. Jr silber vnd jr golt mag sie nit helffen/ am
tag des zorns des herren. Darumb™ lieber juncker Reichen-
burger/ wer vil besser/ wie Prouerbiorum .xv. wenig mit der
forcht gottes/ dann vil schetz vnd vnersetlich / wann es spricht
Abacuck .ij. Wee dem der zisamen samlet die bosen geytzigkait.
Vnd Ecclesiastici x. Nichts ist iibel thetigers dann der geytzig/
nichts ist boser dann lieb haben das gelt/ wann der hat fail'”’ sein
seel. Vnd Christus Luce .xij. hutet euch vor dem geytz/ wann nie-
mant lebt daruon das er volle gentige hab an seinen giitern.

' This translates ‘praedam electam’ of the Vulgate; it means the spoils such as corn
chosen by the robbing party.

1% Typo in the original: ‘Darnmb’.

197 = NHG “feilbieten’, to offer for sale. Literal translation of Vulgate Latin Eccl. 10.10:
‘animam suam venalem habet.’
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And Amos s: Because you have afflicted the poor and taken your
chosen spoils from him, you will build houses with hewn stones
and will not live in them. You will plant the most beautiful vine-
yards ever and will not drink the wine from them," as happened
then to the rich man in Luke 12, who said: "Eat and drink, dear
soul, you have great provisions for many years, be merry." But
God said, "You (B3v) fool, this night your soul will be demanded
from you, and whose, then, will these things be that you have
prepared?” This is what happens (says Christ) to anyone who
amasses treasures for themselves and is not rich in God."” This is
why Christ says in Matthew 16: What good is it for anybody to
gain the whole world and yet suffer harm to their soul?*”” And in
Ecclesiasticus s: Do not care for unrighteous riches, for they will
not profit you on the day of your burial and on the day of venge-
ance.””' And Ezekiel 7 and Zephaniah 1: Their silver and their gold
cannot help them in the day of the Lord’s wrath.*”* Therefore,
dear Junker Reichenburger, it would be much better, as it says in
Proverbs 15, to live with little but in the fear of God, than to pos-
sess great treasure and be insatiable,”” since Habakkuk 2 says:
Woe upon those who gather together evil greed.”” And Ecclesi-
asticus 10: Nothing is more evil-doing than the greedy, nothing
is more wicked than loving money: for they offer their own soul
for sale!” And Christ says in Luke 12: Beware of avarice, for no-
one can live from having possessions in complete abundance.”

198

199

200

201

202

Amos s.11.

Luke 12.10—-21.

Matthew 16.26.

Ecdlesiasticus 5.8(K]V)/10(VLC&L45).

Ezechiel 7.19 & Zephaniah 1.18 contain the same argument about the ultimate

uselessness of money.

203

204

205

206

Proverbs 15.16.

Habakkuk 2.9.

Ecclesiasticus 10.9 (KJV) or 10.10 (VLC); phrase missing in Luther's translation.
Luke 12.15, part of a series of warnings by Jesus to the crowd.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Amos+5.11&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+12.19-21&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+16.26&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Sir+5.8%2C10&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Ez+7.19+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=So+1.18+&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+15.16&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Habakkuk+2.9&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Ecclesiasticus+10.9-10&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+12.15&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

108 Hans Sachs

Reichenburger. Ein warhaffter Christ waill wol/ das er nur ein
schaffner™” ist vber das zeytlich gtit™*/ vnd das man nichts mit jm
eingrebt®”/ wie Ecclesiastes .v. Als er ist auBgangen®” von dem
leyb seiner muter/ also kert er wider vand nimbt nichts mit jm
von seiner arbeyt. Vnnd .j. Timothei .vj. Wir haben nichts in die
welt bracht/ darumb offenbar ist/ wir werden nichts draul3
bringen. Derhalb ein warer Christ nicht sorgfeltig®"" ist vinb das
zeytlich/ das er vil schetz samel/ wie (B4r) Matthei .vj. sunder wie
j- Timotheum .vj. wenn wir fater und deck’* haben/ so laB3t vns
bentigen/ dann die da reich werden wollen/ die fallen in ver-
suchung vnd strick/ vnd vil schedlicher lust/ welche versencken
den menschen in verderben vnd verdammniif3/ warumb wolt
dann ein recht glaubiger sich mit solchen/ von euch vor an-
gezeygten stiicken vnd diicken/ besudeln/ Wo aber einem recht
gewunnen glit zlsteet/ in erbfal/ heyrat/ oder mit gerechten
kaufthendeln/ solt der selbig darumb nicht got anhangen mogen.

27 ENHG ‘schaffner’ = ‘Aufseher, Verwalter’, somebody who looks after affairs on
behalf of somebody else.

208 <Zeitliches Gut’ means anything linked to worldly possessions and affairs in op-
position to ‘ewiges Gut’.

% = NHG ‘begraben’.

?19 = NHG ‘ausgegangen’, with the prefix ‘ge-’ missing as in MHG perfective verbs,
which is a feature that many modern Central and Upper German dialects still retain.
Literal translation of the Vulgate phrase of Eccl 5.14: ‘Sicut egressus est nudus de
utero matris suz, sic revertetur, et nihil auferet secum de labore suo.’

21 ENHG ‘sorgfiltig’ = NHG ‘Sorge tragend, sich sorgend’.

?12 = ‘Futter und Decke’ in the sense of food and cover, normally used for animals
rather than people, quoted verbatim from the 1522 translation, fol. sor. Luther

changes this in his later editions of the New Testament translation to the more hu-
man ‘Nahrung und Kleider’ (L4s).


https://www.deutschestextarchiv.de/book/view/luther_septembertestament_1522/?hl=%C5%BFtricke&p=339
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Reichenburger: True Christians know full well that they are merely

a steward over worldly goods and that nothing will be buried with
them, as Ecclesiastes 5: As he went out from one’s mother’s womb,
thus he returns and takes nothing from his labour with him.*’
And 1 Timothy 6: We have brought nothing into the world;
therefore, it is evident that we shall bring nothing out of it.”"*
Therefore, a true Christian cares nothing for worldly goods, for
storing up much treasure, as in (B4r) Matthew 6, but as in 1
Timothy 6: If we have food and shelter, let us be content: for those
who want to become rich fall into temptation and traps, and suc-
cumb to many harmful desires, which plunge people into destruc-
tion and damnation.”’* Why, then, should true believers defile
themselves with such traps and trickery as you have charged them
with? But when somebody is entitled to a rightfully gained goods,
by inheritance, marriage or through fair bargain, should they not
therefore be hindered from holding fast to God?

213

214

215

Ecclesiastes s.14.

1 Timothy 6.7.
Matthew 6.19 a warning from the Sermon on the Mount against storing up treas-

ures upon earth, ‘where moth and rust corrupt and thieves steal’ (KJV).

216

I Timothy 6.8—9.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Pred+5%3A14&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Timothy+6.7&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
http://biblija.net/biblija.cgi?Bible=Bible&m=Matthew+6.19&id7=1&id12=1&id38=1&pos=1&set=3&l=en&idp0=13&idp1=8&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Timothy+6.8-9&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

110 Hans Sachs

Romanus. Christus spricht Mathei am .vj. Wo ewer schatz ist/ da ist
auch ewer hertz. Vnd niemant kan zwayen herren dienen/
Eintweder”"”/ Er wirt den einen hassen/ vnd den andern lieben/ Jr
kondt nicht got dienen vnd dem reichtumb/ wann der samen des
wort gottes/ so vnter die dorner*® der reichtumb felt wirdt durch
sorgfeltigkait™” ersteckt™/ geet nie auft das er friicht bring. Mat-
thei .xiij. Darumb geet es hart zi/ wie Christus spricht Mathei .xix.
Marci .x. Luce .xviij. Wie schwerlich werden die reichen ins reich
Gottes kummen/ Leichter ist das ein Cameel durch ein nadelor
gee.

Reichenburger. Es steet Marci .x. mit den wortten/ wie schwer ist
das die/ so jr vertrawen in die reichtumb setzen/ ins reich gottes
kummen. Also waren Abraham/ Jsaac/ Jacob/ Dauid/ Job/ vnd vil
vater/ reich/ setzen aber kain hoffnung darein/ ists nit noch
moglich das man reich sey/ vnd doch das hertz nit auff die reich-
tumb setz/ wie Paulus lert. j. Corinthios .vij. Die da kauften/ sollen
thiin als behielten sie3 nit/ Vnd die sich diser (B4v) welt ge-
brauchen/ als brauchten sie jr nit/ wo das hertz also frey ledig von
den zeytlichen gutern gelassen steet/ sein ziiuersicht in Got vnd
nit in die glter setzt/ jm bentigen lef3t/ nit geytzigklich darnach
strebt/ sunder berayt ist/ sie zdlassen wenn got wil/ vnd sich sein
Christlichen braucht gen den armen/ wie Luce .xvj. Macht euch
freiindt von dem vnrechten mammon/ auff das sie euch/ wenn jr
darbet/ in jr ewige hiitten nemen.

7 = NHG ‘entweder’, which requires an ‘oder’, which is cut here from the Bible
quotation; Luther’s translation of Mt 6:24 reads: ‘entweder er wird einen hassen /
vnd den andern lieben / Oder wird einem anhangen / vnd den andern verachten’.
218 ENHG plural for ‘dorn’ = NHG ‘Dornen’.

1 ENHG ‘sorgfale’ = NHG ‘Sorge’. Typo in the original as ‘sorfeltigkait’.

220 Transitive of ‘ersticken’ = to suffocate.
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Romanus: Christ says in Matthew 6: Where your treasure is, there is
also your heart.””' And no one can serve two masters. He will hate
the one and love the other. You cannot serve God and wealth;**
when the seed of the word of God, which falls among the thorns
of wealth, is choked by worldly care, it will never grow and bear
fruit, Matthew 13.** That is why it is hard, as Christ says in Mat-
thew 19, Mark 10, Luke 18: How hard it is for the rich to enter the
kingdom of God! It is easier for a camel to go through the eye of
a needle.”*

Reichenburger: Mark 10 puts it into the following words: How hard
it is for those who put their trust in wealth to enter the kingdom
of God!” Thus Abraham, Isaac, Jacob, David, Job and many pa-
triarchs were rich, but did not invest their hope in that. Is it no
longer possible to be rich and yet not set one’s heart on wealth, as
Paul teaches in 1 Corinthians 7: Let those who buy behave as
though they did not own it, and those who make use of this (B4v)
world as though they had no need of it2*** — When the heart is
thus free,”” and unencumbered by worldly goods, trusting in God
and not in the goods, is satished by this, not greedily grasping for
them, but ready to let them go if God so wills, and making use of
them in a Christian way for the poor, as Luke 16: Make yourselves
friends from unrighteous mammon, so that they, when you are in
need, may take you into their eternal dwellings!***

2! Matthew 6.21.

*22 The first half of the quotation of Matthew 6.24.

223 Matthew 13.22.

% Matthew 19.23-24, Mark 10.24-25, Luke 18.24-25. The synoptic parallels show
that Sachs was using the marginal cross-references in Luther’s NT translation, add-

ing here to Mark 10 the references to Matthew 19 and Luke 18. See Introduction 2.
225 Mark 10:24.

226 1 Corinthians 7.20-31.

227 Bchoes of Luther at the end of Von der Freiheit eines Christenmenschen (1520):
‘Sihe das ist / die rechte / geystliche / Christliche freyheyt / die das hertz frey macht
/ von allen sundenn / gesetzen / vnd gepotten / (b2r).

228 Luke 16.9.



https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+6.21&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+6.24&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+13.22&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+19.23-24&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Mark+10.24-25&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+18.24-25&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Mk+10%3A24&id7=1&id12=1&id38=1&pos=0&set=3&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Corinthians+7.29-31&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://editions.mml.ox.ac.uk/editions/freiheit-1520/
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+16.9&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

112 Hans Sachs

Romanus. Ja das gieng hyn/ solcher maf3 reich zii sein/ Wo aber der
armen vergessen wirdt/ sunder zi1 jm zeucht/ wie vor gesagt/ oder
aber die reichtumb verzert mit grossem bracht vand wollust des
leybs/ wie der reich man Luce. xvj. Herlich beklayd/ a3 vnd
tranck alltag scheinparlich®*/ i} den armen Lazarum®’ manglen
der présemlein®'/ vor der thiir sitzen elendt/ zi solchen reichen
wirt auch in ihener welt mit dem reichen man gesagt Sun/
gedenck/ du hast giites entpfangen in disem leben/ die armen aber
boses. Nun aber werden die armen getrost/ vnd du aber wirst
gepeiniget.

Reichenburger. Ey man findt/ Got sey lob/ vil reicher/ seyt das wort
gottes also klar gepredigt wirdt/ die haul3 armen®? vnd andern
miltigklich handtreichung than/ leyhen vnd geben.

Romanus/ O die armen werden bey etlichen reichen sawr
entpfangen/ wie Prouerbiorum .xviij. Der arm redt mit bit-
tungen®/ der reich aber spricht hertigklich auf3/ Nun steet .. Jo-
hannis .iij. Wer diser welt gtitter hat/ vnd sicht sein briider man-
geln vnd schleiist sein hertz vor jm zi/ wie bleibt die lieb gottes
in jm. Weyter (Cir) am .iiij. Wer sein briider nit liebet/ den er
sicht/ wie kann er got lieben/ den er nit sicht/ darbey spiirt man/
das jr nir habt das Ewangelisch wort vnd nicht die werck seyt
man die lieb so klain spiirt/ so seyt jr allain ein klingende schell**/
wie euch Paulus nent .j. Corinthiorum .xiij.

2 = NHG ‘augenscheinlich, glinzend, offenkundig’.

30 Latin accusative ending.

21 Diminutive to ‘Brosamen’, the crumbs from the table, used in the Luther transla-
tion. On word-initial ‘p’ for ‘b’ cf. the introduction to ENHG.

32 ‘hausarm’ are those poor who are not begging on the street. See Introduction 2.
3 Literal translation of the Vulgate expression ‘cum obsecrationibus’. Luther later
translates as ‘mit flehen’.

>* ENHG ‘schelle’ = lictle bell; KJV translates this as ‘tinkling cymbal’; the full phrase
1 Cor 13.1 reads: ‘Wenn ich mit Menschen vnd mit Engel zungen redet / vnd hette
der Liebe nicht / So were ich ein donend Ertz oder eine klingende Schelle.’
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Romanus: Yes, it might just do to be rich in this manner. But when
the poor are forgotten, and rather the rich man hoards the wealth
for himself, as we have said before, or when wealth is consumed
with great pomp and sensual pleasure, just as the rich man in Luke
16 was magnificently clothed, eating and drinking ostentatiously
all day, denying even the breadcrumbs to poor Lazarus, sitting
miserably at the door;*” in the next world such rich people will
also hear what this rich man hears: Son, remember, you have been
given a good deal in this life, but the poor have been given a bad
one. But now the poor will be comforted, and you in turn will be
tormented. >

Reichenburger: Well, you find (praise be to God) that there are many
rich people who now, since the Word of God has been preached
so clearly, charitably reach out their hand, lending and giving to
the deserving poor and others.

Romanus: Oh, the poor receive a cold welcome from some of the
rich people, as Proverbs 18 states: The poor speak with pleas, but
the rich respond harshly.”” Now 1 John 3 states: Those who have
the goods of this world and see their brother who is in need and
close their heart to him, how can the love of God abide in them?**
And again (Crr) in chapter 4: Those who do not love their brother
whom they see, how can they love God whom they do not see?*”
In this respect, one senses that you have embraced only the
Protestant word and not the works since people notice so little
love; you are simply a sounding bell, as Paul calls you in 1 Corin-
thians 13.**

% The parable Luke 16.10—21, with Sachs increasing in his retelling the dramatic
contrast between the rich man and poor Lazarus.

36 The speech by Abraham to the rich man when the latter asks for Lazarus to help
him, Luke 16.25, here generalized.

27 Proverbs 18.23.

28 1 John 3.17.

29 1 John 4.20.

240 1 Corinthians 13.1.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+16.19-21&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+16.25&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+18.23&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+John+3.17&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=39&idp1=8
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+John+4.20&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Corinthians+13.1&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
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Reichenburger/ Solt man yedem geben nach seinem beger/ verlie3
sich mancher darauft/ vnd lege auft der betlerey/ vnd arbeytet nit/
sie seind nit all noturfftig die betlen/ darumb ist man jn nit allen
schuldig zii geben/ wann wer nit arbeytt/ der sol nit essen .ij.
Thessalonnicenses. iij.

Romanus/ Welche also wol arbeyten mogen/ thiints aber nit/ legen
sich*!' auft den faulen bettel***/ die solt man straffen/ das nit andere
arme jr entgelten musten/ yedoch seyt jr etwas den armen zi1 hert/
so ein armer etwann seltzamer® zeyt wein trickt (dem es villeicht
auch not thiit) sprecht jr reichen dann/ was sol man armen geben/
sie verfressens/ versauffens®* alls/ sollich auBzug®*/ vnnd der-
gleichen/ sucht allain der verborgen geytz im hertzen/ Seyt jr nun
jm geringsten nit trew seyt/ wer wil euch das merer vertrawen
Luce .xvj. Darbey erkent man auch/ das jr kinder diser welt/ vnd
nit kinder des liechts seyt. Paulus haif3t den geytz ein abgotterey
Ephef3ios .v. vnd ist eben recht benent/ wann jm dienen nit allain
die reichen an glitern/ sunder allerley stendt/ secht wie Pawren/
hantwercksletit/ so aygenniitzig seind/ vnd zeucht yeder in seinen
sack/ vnd ist des neyden/ hassen rechten*/ fechten kain endt bey
jn/ wollen dannocht all (Crv) git Ewangelisch sein/ vnd ist alles
vol geytz (wie vor geredt) vom minsten bi3 zum maisten/

1 = NHG ‘sich verlegen auf = specialise in sth., make a habit out of sth.

242 ENHG ‘der Bettel’ = NHG ‘die Bettelei’.

23 ENHG ‘seltsam’ = NHG ‘selten’.

** The ‘ver-’ in ‘verfressen’ and ‘versaufen’ works as an intensifier: they overdrink
and -eat to the bitter end.

% ENHG ‘auszug’ = excuse.

6 ENHG ‘rechten’ = NHG ‘Rechtsstreit haben’, taking each other to court, FWb
s.v. ‘rechten’, 1: um etw. prozessieren, gerichtlich um etw. streiten« (aus der Per-
spektive der streitenden Parteien); etw. juristisch verhandeln« (bezogen auf den strit-
tigen Rechtsgegenstand)*.


https://fwb-online.de/lemma/rechten.s.3v?q=rechten&page=1#sense1
https://fwb-online.de/lemma/rechten.s.3v?q=rechten&page=1#sense1
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Reichenburger: If one were to give to everyone according to their
desire, many a man would rely on it and depend on begging, ra-
ther than working; not all those who beg are in need. Therefore
one is not obliged to give to everybody; for whoever does not
work, shall not eat, 2 Thessalonians 3.2

Romanus: Those who are perfectly capable of working but do not,
who embark on idle begging, should be punished so that other
poor people do not have to pay for it. But you are a little too hard
on the poor. If a poor person (who perhaps needs it) drinks wine
once in a while, then you rich people say: Why bother giving to
the poor? They guzzle and gobble up everything. It’s only hidden
greed in the heart that looks for such excuses and others. If you
are not in the least bit faithful then who will trust you with
more?** Luke 16: By this also it is recognised that you are children
of this world and not children of the light.** Paul calls greed idol-
atry in Ephesians 5, and it is rightly given this name; since it is
not only those who are rich in goods who serve it, but all the other
estates t00.”' See how peasants and craftsmen are so self-serving,
and how all of them line their own pockets, and how there is no
end to envy, hatred, legal wrangling and wrestling, and how they
still all claim to be (C1v) good Protestants, despite how being rid-
dled by greed (as mentioned before), from the least to the greatest.

247 5 Thessalonians 3.10.

*#8 Phrase taken from the parable about the hidden talents, Luke 17.19.

¥ The opposition of ‘children of the world’ versus ‘of light’ taken from Luke 16.8.
0 Ephesians s.5: ‘For this ye know, that no whoremonger, nor unclean person, nor
covetous man, who is an idolater, hath any inheritance in the kingdom of Christ
and of God.” (KJV)

! Sachs might be playing to medieval (literary) stereotypes rather than attacking
real peasants and merchants, with different vices being manifested in different ‘es-

tates’, running through all the orders in society, from the highest to the lowest.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=2+Thessalonians+3.10&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Lukas+19.17&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+16.8&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Ephesians+5.5&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

116  Hans Sachs

bedarft nit vil probierens/ der taglich brauch® zaigt es augen-
scheinlich mit den new finden/ liegen/ triegen/*’ entragen®*/
verraten stelen/ rauben/ morden/ falsch spilen/ sich selbs hencken/
trencken/ das Paulus wol war sagt .j. Timothei .vj. Geytz ist ein
wurtzel alles iibels/ Wie dunckt euch nun lieber Juncker/ ob jr
layen wol gleich wasser mit vns geystlichen an einer stangen®
truget™/ des geytz halben/ welcher vnder euch ist on siindt/ der
werfl den ersten stain auff vns Johannis .viij.

Reichenburger/ Jch bekenn/ das layder vil aygenniitziger karger
reichen vnter vns seind/ wie von euch angezaygt/ dargegen aber
auch giitte Christen/ die vberschwal®” almuisen geben/ in der stil/
nit wie die phariseer/ das man vor busaun®*/ sunder wie Mathei
.vj. das die linck handt nit wail} was die recht that/ Darnach
maynt jr Closterleiit/ darumb das man euch nymmer vil geb/
schenck/ stifft/ es geb niemandt kain almiisen mer/ vnd sey den
armen hert/ die rechten armen klagen nicht/ allain die faulen
stertzer”’/ darumb diirflt jr die Ewangelischen leer nit mit dem
geytz besudlen/ von etlicher geytzwiirm wegen/ so mer hay-
dnisch dann Christlich leben/ wes das hertz vol ist/ geet der mundt
vber’ Luce .vj. also ist euch auch.

2 Typographical error ‘bauch’, corrected in the other editions.

3 MHG/ENHG ‘liegen’, ‘triegen’ unrounded from ‘liigen’, ‘(be)triigen’ as in NHG,
to lie and to trick.

»* ENHG ‘enttragen’ = NHG ‘wegtragen’, to take away, steal.

5 Typo in original: upside-down g.

6 ENHG saying ‘mit jemandem Wasser an einer Stange tragen’: ‘to carry with
someone else together water in a bucket tied to a carrying pole’, which requires
coordination = to be equal to / supporting each other (DWDS s.v. ‘stange’ 3a).

»7 ENHG ‘iiberschwellen’ = NHG ‘iiberflieBen’, to swell beyond, be in excess of.
% ENHG ‘vor posaunen’ = announce sb. with a brass instrument; in NHG still the
expression ‘ausposaunen’, to make (too widely) known. Cf. above on ‘posaune’.

»% ENHG ‘sterzen’ = to run around aimlessly; ‘sterzer’ = vagabond.

20 The phrase ‘wes das Herz voll ist, geht der Mund iiber’ is given by Luther in his
Sendbrief vom Dolmetschen (1530) as an example of idiomatic German translation, in-
stead of the Latin phrase ‘ex abundantia cordis os loquitur’ (literally: Out of the abun-
dance of heart the mouth speaks). See the discussion in Jones 2022.


https://www.dwds.de/wb/dwb/stange
https://historyofthebook.mml.ox.ac.uk/sendbrief-vom-dolmetschen-2-the-translation-controversy/
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That does not require much probing: their daily customs demon-
strate it clearly with new fabrications, fibbing, defrauding, em-
bezzling, betraying, stealing, robbing, murdering, cheating at
cards, hanging and drowning themselves, so that Paul certainly
speaks the truth (1 Timothy 6): Greed is the root of all evil.*”
What do you think then, my dear Sir, don’t you lay-people give
us clergy a run for our money where greed is concerned? Which-

ever of you is without sin, let them cast the first stone at us (John
8) 262

Reichenburger: I must admit that there are unfortunately many self-

ish, stingy rich people among us, as you have pointed out, but on
the other hand there are also good Christians who give more than
their share in alms quietly, not like the Pharisees who blew their
own trumpet, but, like Matthew 6, so that the left hand does not
know what the right hand is doing.*” According to this, you
monks and nuns think that because nobody gives, donates or en-
dows much to you any more, that people no longer give alms and
that this is hard on the poor; the real poor do not complain, only
idle vagrants. Therefore you must not besmirch Protestant teach-
ing with accusations of greed just because of some miserly worms
who live more like heathens than Christians. For the mouth
speaks what the heart is full of (Luke 6),** and the same goes for
you as well.

261

I Timothy 6.10.

62 John 8.7.

263

264

Matthew 6.2-3.
Luke 6.45.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Timothy+6.10&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=John+8.7&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+6.2-3&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+6.45&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
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Romanus/ Jch redt wie ich wail3/ wann ewer der maist tayl die sich
Ewangelisch rimen®/ ligen im geytz bil3 vber die oren.

Reichenburger/ Jch bin giiter hoffnung (C2r) das wort gottes werde
den geytz mit sampt bosen hendeln vnd offenlichen lastern zii bo-
den stossen/ mit der zeyt/ wann got spricht durch Esaiam .lv. Als
der regen vnd schnee/ nider steygt®® vom hymel/ vnd kert nit
wider dar/ sunder begeiist die erdt vnd macht sie griinen/ vnd gibt
den samen dem seenden/ vnd das prot dem essenden/*”” also ist
mein wort/ das da aul} geet von meinem mundt/ es kert nit wider
z meinem mundt/ sunder es wirt gliicklich faren in all dem darzt
ich es aul3sende®.

Romanus/ Jr habt das wort gottes (wie jrs nent) lang predigt/ ich
sich®” aber noch kain enderung/ dann was jr mit vns geystlichen
muewile?”’.

Reichenburger/ Da thiit es auch am notsten®'/ wann ewer liigen-
hafftige leer vind menschen gebot haben zi hart eingewurtzelt/
da hat man noch lang an aul3 zii reiitten/ vnd pflantzt allmit®” das
lauter wort gottes neben auff””/ Got wirdt das gedeyen wol

geben/ wie .j. Corinthios .iij. wie auch Christus spricht Marci.iiij.

265 = NHG ‘sich evangelisch zu sein rithmen’, simple predicative construction in
ENHG.

266 Literal translation of Isaiah s5.10 in the Vulgate which talks about rain and snow:
‘descendit ... de cxlo’.

27 Participle constructions taken over from Isaiah ss.10 in the Vulgate: ‘semen
serenti, et panem comedenti.’

268 Typo in original: ‘n’ instead of ‘v’.

% MHG/ENHG 1ps.sg. form of ‘sehen’ = NHG ‘sehe’.

70 ENHG ‘mutwillen’ used as verb = NHG ‘Mutwillen treiben’, to behave recklessly.
7! Secondary superlative to ENHG/NHG ‘not tun’ (be necessary) (cf. English if need
be), in which the noun ‘not’ (need, misery) functions as a predicative adjective and
can be subject to morphological comparison in analogy with other adjectives.

272 ENHG “allmit’ = all inclusive.

7 ENHG ‘neben auf® = alongside it.
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Romanus: I speak as I find; since most of you who pride yourselves

on being Protestant, are up to their ears in greed.

Reichenburger: I have high hopes (Czr) that the word of God will in

time cast greed down to the ground, with all other evil deeds and
public vices, since God says in Isaiah §5: As the rain and snow
descend from the sky and do not return, but water the earth and
make it green, and give seed to the sower and bread to the eater,
so is my word that goes out from my mouth. It shall not return to
my mouth, but shall prosper in everything I send it forth to.””*

Romanus: You have preached the word of God (as you call it) for a

long time; but I have not yet seen any change, apart from your
giving us clergymen a hard time.

Reichenburger: And that’s exactly where it’s most needed; since your

false teaching and man-made commandments have taken root too
firmly, it takes a long time to weed them out whilst planting the
pure Word of God together with them to grow alongside them.
God will surely make them prosper, as 1 Corinthians 3°7°. As
Christ also says in Mark 4:

274

275

Isaiah §5.10-11.
1 Corinthians 3.7.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Isaiah+55.10-11&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Corinthians+3.7&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

120 Hans Sachs

wie der geseet samen on alle ziithtiung des bawmans/ selber auff
geet/ bringet von ersten gral3/ Darnach eher””’/ Darnach volkum-
men friicht des waitzen/ also auch diirff wir nit sorgen wenn die
frucht volg/ wo das Ewangeli recht predigt™” wirt/ sie kumbt von
jr selbs.

Romanus/ So hér ich wol/ man mii3 niir predigen/ Glaub/ glaub/
Lieb/ lieb vnd die hellisch gruntsup®® des geytz/ eebruch*’/ vnd
ander offenlich laster schweygen/ die wider gottes gesetz taglich
im schwanck geend®’/ da wirt sich die falsch vernunfft fein
auBwick- (Czv) len®™ vnd jr sach gerecht glosiren®”. Got aber
spricht durch Hieremiam .Jj. Nicht wollet schweygen jrer
missethat/ wann die zeyt jrer rach ist von dem herren.” Vnd
durch Ezechielem xxij. Du sun des menschen vrtailstu dann nit
die stat der siinden®*!/ vnd zaigest jr all jr verflichte werck So aber
solchs geschech/ glaub ich/ ewer wenig wurden herfiir tretten mit
Zacheo Luce xix. vnd sprechen/ Sihe herr den helben tail®®
meiner gutter gib ich den armen/ vnd so ich einen betrogen hab/
gib ichs vierfeltig wider/ Sunder vil mer wurden ewer vil hinder
sich tretten vnd sprechen/ das ist ein harte red/ wer mag die
horen/ wie die junger/ Johannis .vj.

76 ENHG ‘eher’ (sg./pl.) = NHG ‘Ahre(n)’ = ears (of wheat).

77 = NHG ‘gepredigt’; the ‘ge-’ prefix for participles can still be left out in ENHG,
cf. introduction to ENHG.

78 = NHG ‘héllische Grundsuppe’, hellish, dirty liquid remaining at the bottom of a
barrel.

7 = NHG ‘Ehebruch’, adultery.

0 ENHG ‘im schwange gehen’ = to be in motion, be strong and lively.

1 ENHG ‘auswickeln’ = to escape, free from bonds.

82 ENHG ‘glosieren’ = to gloss, explain, here: to present their cause as just.

*%3 Literal translation of the Vulgate ‘nolite tacere super iniquitatem ejus, quoniam
tempus ultionis est a Domino.’

284 The translation changes the metaphorical ‘civitatem sanguinis’ (‘city of blood’) to
the “city of sin’.

285 ENHG ‘der halbe teil’ or ‘halbteil’ = half of it. Luther translates this as ‘die helfft’.
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As the sown seed sprouts by itself without any help from the sower,

bringing forth first blades, then ears, then full fruits of wheat,”* so
must we not worry about when the fruit follows; where the gos-
pel is preached correctly, it will take care of itself.

Romanus: So I hear, you only have to preach: Believe, believe! Love,

love! And keep silent about the hellish slop of greed, adultery and
other public vices that actively go against God’s law every day.
False reason will cleverly worm its way (C2v) out of it and gloss
its cause as just. But God says through Jeremiah in Chapter s1: Do
not keep silent about their iniquity, since the time of their venge-
ance is from the Lord.*” And through Ezekiel 22: You son of man,
do you not judge the city of sin and show her all her cursed
works?”*® But if such things happened, I do not think that many
of you would come forward with Zacchaeus in Luke 19, and say:
See, Lord, I give half of my goods to the poor, and if T have de-
frauded anyone, I will repay it fourfold.*® But rather, many of you
will take a step back and say: “This is a hard saying, who can hear
it?’, like the disciples did in John 6;*”

286

Mark 4.26-28.

287 Teremiah $1.6.

288

289

Ezekiel 22.2-3a.
Luke 10.8.

2 John 6.60.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Mark+4.26-28&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Jeremiah+51.6&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Ezekiel+22.2-3&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+19.8&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=John+6.60&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

122 Hans Sachs

wurdt villeicht ztiletzt selber mit feiisten darein schlagen/ wo euch
darunder abgieng®'/ oder ewer schandt vnd laster vor aller
menigklich®” an tag kem/ wol hort jrs gern weyl* es vber miin-
ich vnd Pfaffen geet/ wie Herodes/ hort Johannem auch Christum
predigen/ vnd gehorcht jm in vil sachen/ Do er jm aber sein aygen
missethat anzayget/ der Herodie halb / do must Johannes in
kercker/ vnd den kopft verliern/ das schmecken®*
Ewangelisch prediger/ vnd halten fein hinder dem berg®”.
Reichenburger Ey verziecht™/ es wirt mit der zeyt alls an tag kum-
men/ wann das gesetz gottes muf3 alweg neben dem Ewangeli
erklart vnd angezaigt werden/ dem menschen sein boBhafftig
hertz/ welchs von jugent auff za boBhait genaigt ist Genesis am
.viij. erschrecken vnd demitig zii machen/ al3dann wirt er begi-
rig der gnad so jm durch Christum im Ewangelio fiirgetragen®”’
vnd angebotten (Dir) wirdt/ Also macht das gesetz das hertz nit
rechtfertig vor got/ sunder bereyt das hertz zt der rechtfertigung/
das durch das ewangelium geschicht/ das verendert das hertz mit
einem lebendigen vertrawen in Christo/ wo got mit wiircke.
ColoBenses .ij. alBdann volgen rechtgeschaffne®* friicht hernach.

auch ewer

»' FWb s.v. 24 ‘abgerechnet, abgezogen, in Minderung gebracht werden’.

2 ENHG ‘allerminniglich’ = all together.

2% = ‘alldieweil, solange’, cf. English ‘while’.

** ENHG ‘schmecken’ covers both taste and smell, iiguratively also feeling or recog-
nition, not just taste.

% ENHG ‘hinter dem berg halten’ = to keep ‘behind the hill’, i.e., hidden out of
sight.

6 ENHG ‘verziehen’ = NHG ‘verzdgern’, to postpone, wait until later.

*7 ENHG ‘fiir-/vortragen’ = NHG ‘vorstellen’.

28 ENHG ‘recht(ge)schaffen’ can both be ‘right(ly conceived) and the equivalent of
‘gerechtfertigt’, i.e., ‘righteous’ in the theological sense, EWb s.v. Luther uses
‘rechtschaffene frucht der Busse’ in the sense of ‘right’ for fruits worthy of repentance
in Luke 3.8 and ‘fruits meet for repentance’ in Matthew 3.8, but ‘Friichte der gerecht-
igkeit’ = fruits of righteousness in Philippians r.18.


https://fwb-online.de/lemma/abgehen.s.3vu?q=abgehen&page=1#sense24
https://fwb-online.de/lemma/rechtschaffen.s.4adj
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you might even strike out with your fists in the end, if it made
you worse off or your infamy and vice came to light in front of
everybody. You are glad to hear it, as long as it goes against
monks and priests, just as Herod also listened to John preach
Christ and obeyed him in many things. But when John accused
him of his own iniquity regarding Herodias, John had to go to
prison and lose his head. Your Protestant preachers also sense this
and keep their mouths firmly shut.

Reichenburger: Just wait a little! In time it will all come to light since
the law of God must be always be explained and made known
alongside the gospel in order to frighten and humble people’s
wicked hearts, which have been inclined to wickedness since their
youth, Genesis 8*”, and then make them greedy for the grace that
is presented and offered to them through Christ in the gospel.
(D1r) Thus the law does not make the heart justified before God,
but prepares the heart for justification. This happens through the
gospel, which changes the heart with a living trust in Christ,
when God works within the heart, Colossians 2.’” Then the right
truits will follow.

*? God’s reason for pledging not to destroy humanity again after the Flood since it
was incorrigible, Genesis 8.21.

% A summary of several verses of the chapter, among them Colossians 2.12 which
argues that it is only through God’s help that transformation can take place but also
2.2, 2.5 and 2.12.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Genesis+8.21&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Colossians+2.12&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

124 Hans Sachs

Romanus/ Der giiten friicht spiir ich noch kaine vnter euch/ sunder
wo es dem leyb wol thit/ als nit beichten/ fasten/ beten/ kirchen
geen/ opfern wallen™”'/ vnd mit fleysch essen/ aul} den Clostern
lauffen vnd der gleichen/ ist im brauch®?/ vnd vber das bleybt jr
vnuerschampt in vorigen haidnischen lastern/ als geytz/ eebruch/
harerey/ feindschafft/ auffrur/ zorn/ zanck/ neyd hal3/ nachreden/
mordt/ vntrew/ spilen/ gotzlestern/ zitrincken/ sauffen/
tantzen/ hoffart/ stechen/ rennen™/ vngehorsam/ Auf3 disen
friichten man euch hayden vnd nit Christen vrtailet/ wann
Christus spricht Matthei am .vij. Bey jren friichten solt jr sie
erkennen.

Reichenburger/ Sie seind layder den wenigsten tail Christen/ die sich
schon des Ewangelion riimen/ wann der spruch bleybt war/ Mat-
thei .xxij. Vil seind bertiffen/ wenig aber auflerwolt. Dise haben
ntr ein gedichten won”/ aul} fleysch vnd plit erschopfte’™/ vnd
wenden die Ewangelischen’” freyhait zur lust/ vind raum™ des
fleysch/ dar vor Paulus warnet Galathas .v. tretten also die edlen
margariten’” ins kot’'’ wie die schwein/ Matthei .vij.

1 ENHG ‘wallen’ = NHG ‘auf Wallfahre gehen’, to go on pilgrimage.

2 ENHG ‘ist im brauch’ = NHG ‘wird gebraucht’, is being made use of.

% ENHG ‘zutrinken’ = to toast, to cheer each other on in drinking, to booze.
% ‘stechen’ and ‘rennen’ still in the MHG use for jousting and staging tournaments,
which had been copied in the cities, e.g. in Nuremberg, as ‘Gesellenstechen’, mass
sports competitions which were mainly an excuse for lavish drinking and eating.
% = NHG ‘erdichteten Wahn’, invented and smug notion.

% ENHG ‘erschdpft’ = NHG ‘geschopft’, drawn from (not exhausted as in NHG).
7 ENHG still occasionally retains the -n’ ending for singular feminine accusative,
see Arv ‘die Ewangelischen leer’.

% FWb s.v. 2: “Mdglichkeit, Gelegenheit, Chance (z. B. zur Ausfilhrung einer
Titigkeit, zur Bewegung in eine selbst gewihlte Richtung)s auch: Freiheit (etw.
zu tun), Offenheit fiir etw..

% MHG/ENHG ‘margarite’ from Latin ‘margarita’ = pearl.

19 ENHG ‘das kot’ = dirt, while NHG ‘der Kot’ only means excrement. Sachs seems
to quote this biblical dictum in an older proverbial form since Luther’s translation of
Matthew 7.6 uses different terms ‘ewere perlen solt yhr nit fur die sew werffen / auff
das sie die selbigen nitt zur tretten / mit yhren fussen’ (Luther 1522).


https://fwb-online.de/lemma/raum.s.0mn?q=raum&page=1#sense2
https://www.deutschestextarchiv.de/book/view/luther_septembertestament_1522/?p=24&hl=perlen
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Romanus: As yet [ perceive any no good fruit among you, but rather
anything that makes for a cushy life, like not confessing, fasting,
praying, going to church, donating alms, going on pilgrimages;
instead eating meat, running away from religious houses®' and
the like have become fashionable; and in addition you still wallow
shamelessly in the former heathen vices, such as greed, adultery,
fornication, feuding, rioting, wrath, strife, envy, hatred, slander,
murder, betrayal, gambling, blasphemy, carousing, boozing,
dancing, pride, jousting, tournaments, disobedience.’” By these
fruits you are judged to be heathens and not Christians, for Christ
says in Matthew 7: By their fruits you shall know them.’"

Reichenburger: Unfortunately, the tiniest minority of those who al-
ready boast of the gospel are Christians; hence the saying remains
true, Matthew 22: Many are called, but few are chosen.’™* These
are merely in the grip of a concocted delusion, drawn from flesh
and blood, and turn Protestant freedom’"” into lust and giving in
to the flesh, against which Paul warns, Galatians 5,°' trampling
the precious pearls in the dirt like pigs, Matthew 7.>"7

31 The debate about the value of monasticism and whether monastic vows were
binding was in full force at the time of writing; in 1523, Luther had published his
two anti-monastic pamphlets, cf. the Taylor Edition of the Monk Calf and Whether
Nuns Might Leave Convents (2023).

312 The list is similar to Paul’s ‘works of the flesh’ in Galatians 5.19—21.

313 Matthew 7.16.

Matthew 22.14.

*15 On the Protestant understanding of ‘freedom’ cf. Luther ‘Von der Freiheit eines
Christenmenschen’ (1520).

316 In Galatians 5.16-17, Paul discusses the opposition of spirit and flesh.

317 Matthew 7.6.

314



https://www.biblija.net/biblija.cgi?Bible=Bible&m=Galatians+5.19%9621&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+7.16&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+22.14&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://editions.mml.ox.ac.uk/editions/freiheit-1520/
https://editions.mml.ox.ac.uk/editions/freiheit-1520/
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Galatians+5.16%9617&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+7.6&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

126 Hans Sachs

Bleiben also in jren vorigen haydnischen lastern ersuffen’® vnd
verstockt’’/ dem Ewangelio zt grosser schmach vnd er- (D1v)
gerniil}/ mit der zeyt wert aber gegen solchen vnd andern der
gleich gehandelt/ nach der leer Pauli. j. Corinthiorum .v. got
erbarm sich jr vid vnser aller/ wann wir seind alle siinder/ vnd ist
kainer der nicht siindigt .iij. Regum .viij.

Romanus/ So hoér ich wol die rechten christen leben auch nit on
siinde.

Reichenburger/ Ja es steet .j. Johannis .j. So wir sagen/ wir haben kain

320 wir vns selbs/ vnd die warhait ist nit in vns/

siindt/ so verfiern
wann weil fleysch vnd plat lebet/ sucht es alle zeyt das sein wider
den geyst/ wie Galathas .v. Das fleysch gelustet wider den geyst/
vnd den geyst wider das fleisch/ da dienet das creiitz vnd leyden
den. Auch leBt got seine auBwelte fallen zi zeytten in aussere
laster/ als Dauid in eebruch .ij. Regum .xj. Vnd Petrum in die ver-
laugnung Matthei am. xxvj. vad kumbt jnen doch alles zi giit/
werdenn nach gethaner siindt darstig nach Gottes barmhertz-
igkait/ schreyen/ Abba lieber vater/ vergib vns vnser schuld. Ro-
manos .viij. Matthei .vj. werden al3dann von Got genedigklich
angenummen/ wie der verloren sun Luce am .xv. vnd fester im
glauben/ dann vor das fallen vnd auflsteen/ wert fiir vnd fiir/ wie
Prouerbiorum am .xxiiij. Der gerecht felt im tag siben mall/ bif3
doch endtlich im todt/ der alt Adam/ fleysch vnnd plat/ gar vnter
geet/ alBdann kumbt ein volkummen geistlich leben/ des durft wir
hie mit nichte warten in dem leyb der siinden.

8 ENHG ‘ersaufen’ = to drown, a favourite metaphor in religious and didactic lit-
erature for being engrossed by sin, helped by the lexical closeness to ‘saufen’ = to
drink heavily, to booze.

1 ENHG ‘verstockt’ = turned into a dead block of wood, used metaphorically in
Luther’s Bible translation for the hardening of hearts.

320 ENHG ‘verfieren’ is unrounded from NHG ‘verfithren’ as found in NHG, see
above A3v ‘trieglich’.
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They thus remain steeped and hardened in their former heathen
vices, to great shame and offence to the gospel. (D1v) In time,
however, action will be taken against them and others like them
according to the teaching of Paul in 1 Corinthians 5.”' May God
have mercy on them and on us all since we are all sinners and
there is no-one who does not sin, 3 Kings 8.*

Romanus: So I hear that true Christians don’t live without sin either.

Reichenburger: Yes, it is written in 1 John 1: If we say that we have
no sin, we deceive ourselves, and the truth is not in us;** as long
as flesh and blood lives, they always seek their own against the
Spirit, as in Galatians s: The flesh lusts against the Spirit, and the
Spirit against the flesh.” The cross and suffering serve this pur-
pose, as T Peter 4: Those who suffer in the flesh cease from sin.’”
God also allows his chosen ones to fall at times into outward vices,
as David into adultery, 2 Kings 11, and Peter into denial, Mat-
thew 26;’ and yet all things work out for the best for them, and
after having sinned they become thirsty for God’s mercy and cry
out: Abba, dear Father, forgive us our debts, Romans 8,”* Mat-
thew 6:* and are then graciously accepted by God like the prod-
igal son in Luke 15, and then become stronger in their faith than
before. Falling and rising again lasts forever, as Proverbs 24 says:
A righteous person falls seven times a day, until at last the old
Adam, flesh and blood, perishes in death; then comes a perfect
spiritual life; we cannot expect this here in the body of sin.”'

32! In 1 Corinthians 5.3—5, Paul talks about the sinners to be handed over to Satan.
322 The prayer of Solomon in 1 Kings 8. Sachs uses the Vulgate numbering.

2 1 John 1.8.

324 Galatians 5.17.

32 1 Peter 4.1.

326 Bathseba in the bath, 2 Kings according to the Vulgate, i.e. 2 Samuel 11.2—4.
327 Peter’s denial of knowing Jesus in the Passion narrative, Matthew 26.69-75.
328 Paul’s assurance of the spirit of adoption, Romans 8.15.

329 The sixth petition from the Lord’s Prayer, Matthew 6.12.

330 The parable of the prodigal son, Luke 15.11-32.

31 Proverbs 24.16 and Paul’s extensive reflections on the subject in 1 Corinthians 1s.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Corinthians+5.3-5&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Kings+8&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+John+1.8&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Galatians+5.17&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Peter+4.1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=2+Samuel+11.2-4&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+26%3A69-75&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Romans+8.15&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+6.12&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+15.11-32&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Proverbs+24.16&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Corinthians+15&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39

128 Hans Sachs

Romanus. Jch hab sorg lieber Juncker (D2r) wenig leiit nemen dise
leer der massen an/ wie jr saget/ man spiirt’™” ye weder gotzdi-
ennst/ noch die werck der lieb &c.

Reichenburger/ Jr saget ymmer spiiren/ spiiren/ wi3t jr nicht/ das
Reich gottes kumbt nicht mit auffmercken/ das man moche
sprechen/ Sihe hie oder da/ sunder es ist inwendig im hertzen/
Matthei am .xvij. Der ware Gottes dienst geet nicht mit eussern
geberden/ Die waren anbeter beten Got im geyst vad in der war-
hait an/ Johannis am .iiij. So geend die werck der lieb/ gegen dem
nechsten/ gantz einfeltig in der stil/ on allen bracht™/ Derhalb
mainen die werck heyligen®/ es diene niemant got/ wie zi der
zeyt Helie .iij. Regum am .xix. maint auch er dient allain dem
waren Got in Jsrael/ waren doch wol siben tausent/ die jre knye
nit vor dem abgot Baal gebogen hetten/ vnd got dienten/ Also
auch maint jr geystlosen®/ es besser sich der haylsamen Ewange-
lischen leer niemant/ seyt die auBwendigen siindt noch im
schwanck geend/ voraul3 von den die sich Ewangelisch rimen/
mit sampt andern welt kindern/ Also muf3 es aber geen/ wie die
Philistiner/ Cananiter/ Zidoniter/ Hettitter/ vnter Jsrael wonten
Judicum .iij. Also mif3 giit vad bo3 vnder einander wonen/ Got
aber waif} die Gotseligen/ aul3 der versuchung zi1 16sen/ Die got-
losen aber zum tag des Gerichts zi peinigen .ij. Petri .ij.

32 ENHG ‘spiiren’ = following a ‘spur’ (trace), more generally: paying attention,
sense; in NHG only for bodily sensation.

333 = NHG ‘Pracht’ in the sense of show.

% “Werkheilige’ is a coinage by Luther for those who try to achieve salvation
through works rather than by grace alone, DWb s.v. Luther uses it e.g. in ‘Grund
und Ursach aller Artikel so durch Rémische Bulle unrechtlich verdamme sind’ (1521),
which Sachs probably read; it was picked up by authors such as Eberlin von Giinz-
burg and Johann Briesmann, becoming a polemical keyword of the Protestant side.
> Sachs makes a similar joke at the expense of the clergy in Chorherr und
Schuhmacher when the cobbler says to the canon, “Warumb heil3t jr dann die gaist-
lichen / So jr den geyst Gottes nit hond? jr solt haissen die geistlosen’ (bur).


https://www.dwds.de/wb/dwb/werkheilige
https://users.ox.ac.uk/~fmml2152/Reformation/Sachs1524-Dialogue.pdf#page=9.10
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Romanus: I am worried, dear Sir, (D2r) that few people adopt this
doctrine in the way you say. Nobody is aware of any service to
God or works of love.

Reichenburger: You always say “Beware, beware” Do you not
know that the kingdom of God does not give notice of its com-
ing, that one might say: Look over here or there; rather it is in-
ward, within the heart, Matthew 17.° True worship is not per-
formed by outward gestures: The true worshippers worship God
in spirit and in truth, John 4. Thus, works of love towards one’s
neighbour are performed quite simply in silence, without any
pomp. That is why those who try to achieve holiness through
their works think that no one serves God as they did in the time
of Elijah (3 Kings 19), who also thought that he alone served the
true God in Israel,” even though there were in fact seven thou-
sand who did not bend their knees to the idol Baal and served
God.™ So, too, you who lack the Holy Spirit think that no one is
improved by the saving Protestant teaching, since outward sins
are still in full swing, especially those of people who boast that
they are Protestant, together with all the other children of this
world. This is how it must go: as the Philistines, Canaanites, Si-
donites, and Hittites dwelt among Israel (Judges 3),**
good and evil dwell together; but God knows how to deliver the
godly out of temptation, and to punish the ungodly on the day of
judgement (2 Peter 2),*"

SO must

336 Jesus’ answer to the question of the Pharisees when the kingdom of God might

come, Luke (1) 17.21.
37 John 4.23.

33 Elijah despairing and wanting to die in the desert, 1 Kings 19.10 and 1 Kings 19.14.
339 This half of the Bible reference refers to God’s reply to Elijah in 1 Kings 19.18.

0 Judges 3.1-3.
3415 Peter 2.9.



https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+17.21&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=John+4.23&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Kings+19.10%2C14&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Kings+19.18&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Judges+3.1-3&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=2+Peter+2.9&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
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Also erhelt got die seinen in der boBhafttigen welt/ wie die drey
kinder im feiirigen offen/ Danielis am .iij. wachssen also vnder
den (D2v) welt kindern auft/ in der stil veracht/ verfolgt/ vnd
verschmecht/ vnachtsam®/ wie die Lilig>* vnder den dornern®*
Canticorum .ij. der welt gantz vnbekant/ bif3 zi1 der zeyt der Ernt/
alBdann werden die welt kinder mit sampt dem vnkraut ins fetr
geworflen/ vnd die kinder Gottes mit sampt dem waitzen in die
ewig schewren behalten.

Romanus/ Hort/ hort man leiitet vesper/ wie sein wir in das gezenck
kummen/ mein fiirgenummen sach ist noch vnau3gericht’™®.

Reichenburger/ Jr habt vns zwar gniig bestochen®/ Ich glaub/ seyt
jr vnns der leer’ nicht schenden kiindet/ so wolt jr sie schmehen
mit vnserm siindigen leben.

Romanus/ By so thit euch des haydnischen leben ab .j. Petri am .iiij.
Lebet nach dem willen Gottes Christlich/ Al3dann spricht man/
dise newe leer ist aul} got/ wann das volck wirdt gotselig daruon/
wann ein gliter baum kan ye kain bose frucht bringen. Ein gtitter
mensch bringt gtits herfiir/ aul} dem giitten schatz seines hertzen/
Luce am. vj. capitel/

2 = NHG ‘unbeachtet’, not given attention, DWb s.v.

* 4ilig’ is a MHG variant for NHG “Lilie’.

** = NHG ‘Dornen’; in ENHG different plural forms for ‘dorn’ exist, among them
‘dérner’.

% ENHG ‘ausrichten’ = “etw. (oft: rechtsfdrmlich) entscheiden, zum Austrag
bringen, (Rechtsangelegenheiten) erledigen, kliren; iiber Vergehen richten¢, FWb
%6 ENHG ‘bestechen’ = to hit home with a sharp point, reprimand (not ‘bribe’ as
NHG).

7 = NHG ‘Lehre’; ENHG ‘schenden’ + gen. = fault sb. on behalf of sth., here repri-
mand because of the teaching / doctrine. The use of the genitive here is old (geni-
tivus criminis).


https://woerterbuchnetz.de/?sigle=DWB&lemid=U04731
https://fwb-online.de/lemma/ausrichten.s.3v?q=ausgerichtet&page=1#sense15
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so God preserves His own in the wicked world, like the three
children in the fiery furnace (Daniel 3).** They grow up among
(D2v) the children of the world, in silence, despised, tormented
and scorned, disregarded like lilies among thorns (Song of Songs
2),* completely unknown to the world until the harvest time;
then the children of the world will be thrown into the fiery fur-
nace together with the weeds; and the children of God, together
with the wheat, will be stored away in everlasting barns.”

Romanus: Listen, listen — they’re ringing the bell for Vespers®™'! How
did we get into this quarrel? The matter I came to discuss has not
yet been resolved.

Reichenburger: You've already had a good jab at us; I believe that
since you cannot discredit our teachings, you are trying to defame
them by pointing out our sinful lives.

Romanus: Well, then renounce your pagan lives (1 Peter 4),”* and
live a Christian life according to the will of God! Then they’ll say:
This new teaching is from God, since it is making people godly,
a good tree can never bear evil fruit. A good person brings forth
good things out of the good treasures of their heart (Luke 6).”*’

352

> The story of the three young men Shadrach, Meshach and Abednego who are
thrown into the furnace but remain unharmed and sing a song of praise to God,
Daniel 3. In the Vulgate follows their song, which was moved to the Apocrypha
later in Luther’s translation of the Old Testament.

¥ Song of Songs 2.2. Sachs translates from the Vulgate, which has ‘lilium’ while
Luther later uses rose as a translation for the lower among the thorns.

%0 Reference to the Parable of the Wheat and the Tares in Matthew 13; the imagery
here is drawn from Matthew 13.30, encouraging the reaper to let both grow to-
gether.

! Vespers is one of the monastic hours but also the prayer time observed by lay-
people, who take a break for eating (the ‘Vesperbrot’) and say a ‘Hail Mary’, since it
was considered the time of day when the Annunciation to Mary took place. An
appropriate moment for the Catholic dialogue partner to call for a halt to the argu-
ment.

2 A summary of 1 Peter 4.3, calling for the abolition of ‘practices of the flesh’ such
as lasciviousness, drinking, and idolatry.

3 Luke 6.45.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Daniel+3&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Song+2.2&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+13.30&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=1+Peter+4.3&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Luke+6.45&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
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Reichenburger/ Jr seyt vbersichtig™'/ secht nir in die hohe/ auff den
grossen weltlichen® hauffen/ der dann (wie vor) alle mall mit
lesterlichen siinden herein fert/ daran werdet jr dann gar
starnblindt”/fale wider zi ruck auft ewer zierliche gleil3nerey/
halt die fiir heylig Wo jr aber recht wolt/ solt jr in die schrifft
schawen/ was got geboten/ verboten/ oder frey gelassen het/
wann jr durch gnad das ergrifft/ al3dann wurdt jr der kutten vnd
aller auffsetz*™” nicht hoch achten.

Romanus/ (D3r) Ich hab noch kain lust zi ewerm hauffen/ weyl also
rutzigs™® vnd reiidigs™ durcheinander geet/ Wenn aber ein hyrt
vnd ein schaffstal wurdt/ al3dann wolt ich mein kutten an zaun
hencken/’* vnd zum hauffen tretten Es hat auch sunst noch ein
griff*!/ ist der feel**”/ ist es noch hohe zeyt™”.

»* ENHG ‘iibersichtig’ = shortsighted, be generously overlooking; exists in NHG
only as verb ‘libersehen’.

% ‘weltlich’ means both ‘of this world’ and ‘secular’ as opposed to ‘geistlich’, mean-
ing the clergy.

6 ENHG ‘star(n)blind’ = star blind, not able or not prepared to see.

37 ENHG ‘aufsaz’ = NHG ‘Gesetz’ but in the sense of (additional) rules and laws,
FWb s.v. 3: ‘gesetzliche Regelung, Statut, Bestimmung, Verordnung, Einsetzung,
Einfithrung von etw.; teils speziell fiir die menschliche Satzung im Unterschied zum
Gebot Gottes (dies aber nicht durchgehend).’

% adj. to ENHG ‘rutze’ = NHG ‘Rotz’, snot.

» = NHG ‘riudig’, suffering from mange, a skin disease in mammals. FWb s.v.
‘rotzig’ states that ‘rotziges und riudiges durcheinandergehen’ is an ENHG set ex-
pression. Sachs lists ‘rotzig’ and ‘riudig’ as two of four horse illnesses in the dispar-
aging description of 2 woman in the Sclwank. Der alten weiber roBmarck (The Horse
Fair of Old Women).

?% Same phrase for giving up monastic life used by the monk in Hans Sachs Von den
Scheinwerken: ‘Solt ich dafi wiffen/ dafz ich nit {elig wiird durch mein Cléfterlich
lebé/ ich wélt mein kutten an ain zaun hencken/ vnd mit {tayn darz{ werffen.” The

parallel modern German expression is ‘an den Nagel hingen’ for giving up a pro-
tession.

1 ENHG ‘griff’ = grip, ‘griff haben’ = there is another approach.

362 ENHG “fehl sein’ = to fail.

3 ENHG ‘hohe zeit sein’ = ‘to be urgent’.


https://fwb-online.de/lemma/aufsaz.s.0m?q=aufsatz&page=1#sense3
https://fwb-online.de/lemma/rotzig.s.4adj?q=rotzig&page=1
https://fwb-online.de/lemma/rotzig.s.4adj?q=rotzig&page=1
https://commons.wikimedia.org/w/index.php?title=File:BLV_106_Hans_Sachs_Band_5.pdf&page=267
http://www.zeno.org/Literatur/M/Sachs,+Hans/Prosa-Dialoge/Prosadialoge/Der+dritte+Dialog/Ein+Dialogus,+des+Inhalt+ein+Argument
http://www.zeno.org/Literatur/M/Sachs,+Hans/Prosa-Dialoge/Prosadialoge/Der+dritte+Dialog/Ein+Dialogus,+des+Inhalt+ein+Argument
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Reichenburger: You are being shortsighted: just look further at the
great hordes of people in the world, who (as before) just carry on
in wicked sin. Your navel-gazing will leave you blindfolded, and
make you fall back into your precious illusion of holiness. But if
you want to be just, you should look into the Scriptures to see
what God has commanded, forbidden or left up to you. If through
grace you were to grasp this, then you would not hold the habit
and made-up rules in such high regard!

Romanus: (Dj3r) I still cannot stand you all as long as you are such a
snotty and scruffy ragbag. But if there were one single shepherd
and one united fold, then I would hang up my habit on the fence
and join you all. There might still be another way; if it fails, it is
still high time.



134 Hans Sachs

Reichenburger/ Jr seyt des volcks/ da got von sagt/ Esaie am Ixv. Den
gantzen tag hab ich mein hendt aul3 gereckt/ zum volck das jm
nicht sagen leBt/ vand wider spricht mir/ Darumb schawt das
ewer flucht nit za spat im Winter oder Sabath geschehe/ Matthei
am .xxiiij.

Romanus/ Ein ander mal mer/ ich schayd mit wissen®/ lieber
Juncker Reichenburger/ got sey mit euch.

Reichenburger/ Amen/

Psalmo. j. Selig ist der man der sich tag vnd nacht tibet jm gesetz des
herrn/ er wirdt sein wie ein holtz/ gepflantzt z(i den fliissen der was-
ser/ das da gibt sein friicht za seiner zeyt.

% ENHG ‘mit wissen scheiden’ = greeting formula when leaving the stage, typical
for Hans Sachs, also in Chorherr und Schuster; see Vier Dialoge von Hans Sachs, ed. by
Reinhold Kéhler (Weimar: Bshlau, 1858), p. or: ™alde, ich scheid mit wissen’, d. h.
ade, ich gehe aus guten, mir wohl bewusten griinden; oft im sinne: ich weiss, dal3
es gut ist nicht linger zu weilen. hiufig bei HSachs."
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Reichenburger: You are the sort of person of whom God says (Isaiah
65): All day long I have stretched out my hand to the people, that
will not be told, and argue with me.”” Therefore beware that
when you flee it is not too late in winter or on the Sabbath (Mat-
thew 24).%%

Romanus: More on this another time! I'd better take my leave now,
dear Sir Reichenburger. God be with you!

Reichenburger: Amen.

Psalm 1: Blessed is the man who keeps the law of the Lord day and
night. He will be like a tree planted by flowing waters, which yields
its fruit in due season.’”’

365

Isaiah 65.2.
Matthew 24.20.
*7 This quotation condenses Psalm r.1-3, the programmatic opening of the Book of

366

Psalms.


https://www.biblija.net/biblija.cgi?Bible=Bible&m=Isaiah+65.2&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Matthew+24.20&compact=1&id7=1&id12=1&id38=1&pos=0&set=1&l=en
https://www.biblija.net/biblija.cgi?Bible=Bible&m=Psalm+1.1-3&id7=1&id12=1&id38=1&pos=0&set=1&l=en&idp0=8&idp1=13&idp2=39
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Oxford, Bodleian Libraries, Tr. Luth. 34(53), Atr
Titlepage showing Romanus in conversation with Junker Reichenburger
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Oxford, Bodleian Libraries, Tr. Luth. 34(53), Atv
Letter of dedication to Hans Odrer in Wroclaw (Breslau)
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Oxford, Bodleian Libraries, Tr. Luth. 34(s3), A2v
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Oxford, Bodleian Libraries, Tr. Luth. 34(53), A3v
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e ehyiie/mit gefchylofuen benden/fHlfchyoeygent jauff
daserdes Fauff beveen hulo nicverlier/hatebwani vor
gelt auff oiearBeyt entlebent/alfoan vechent der Bauff
bere me jim wie ex wil [BfF Der arm fein aygen gele
an3it feiner arBeyt[Oad fravotffich dew eich /oea giiten
- wolflen Fauffs/ mayit ec hab jm vecht gethan. Sk
|| - @aBer wus{feet Lenierci.ero. Wenn ou danemmnechffers
- valauffode: aBtanffit/ole Ouji nit fchinden. Ond
Dot ETicht veryoteyl den [on des Bendttigs
ternvnd avmen/auff daser nicht den hevren vBer dich -
s i fey bi i DnosEceeia gy, De:
~ Brider, Vnd Oer da abnimBeoas protim fehweypiff
~ aloderda 180t dennechften. ReichenBurger. Jefagt
 aber ticht DarBey/ vie ffol die avBeyrer feind/fo man
je Bedarff| Eanman jine nicht gentig Sesalen/ond Fan
 dannocht miemant nichts von i Geingen. Romanus
 Jepudben Ean micht lang voeren| alfoaii wivdts fuen -
~ 3wyfeltig ein gedrencht] (o e bhandel (Tecke/ oderim
 Wmter/fo e allenthyalGen Elem ifF/oa muiffen fieeuch
wolfayler geBen/im Suriter habt ju jm diehaut a8-
- 3ogen/in Winter faugt jt jm dasmatck auf Oen Gais
 henfifEdas ait sLyangelifch/oas oie arment alfo tag
- vnd nacht/vBer viud vler arBeyten/vnd fich doch des
bungersmit weyB vibd Eirot Eaum erneven mdger/ge
entcht je mit/got ez Das voeklagen/wie L rodi, v

.
% \
=1 - i it
R < A
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144 Facsimile

1y haB echSet Das weklagen dev Einder Tfvacl | ofe

giez.%gip&znﬁtﬁomn Befcherten. ReichenBurger
S $ices fchinden hat miv mein leGerlang tie gefallen
$Es iff allec ding vnchriffentich. Romanus, Weytee
vegiert Dev geyts i Oem weehffel foer (5 mancher ge-
ftakiftonsal. Weyter vegivt Oer geyss/verbanfft ainer
vm6 pargelt ein war vm6 bunderr gulde| fol man
Gorgen cirtbalB jar/mif man funff oder fechs guloen
mer geBen] Oif i nit L yangelifch. RechenBurger.
1Ey lieBer Oerverbauffer gevounne die weyl mit dem
paven gelerool (o vil/alsim derEauffer hyniiBer gibt.
Romanus. Yt voei er fo vil verlur/ oder dre haubt
finsii gat[DarumE wil man Borgen/fol manonauff:
fars Gorgen/rwaii es fleet LTatthel am.v.Wer vor die
Borger voil jvon dem Eer dich nicht. Reichenburger.
by s vool | voern eitsee von mic wilt Borgen v
-~ hundert gulden/ vimdidh bers 36 Sorgen| wer ichs jm
fehuloig 3t Borgen/ nain] fundes allain Ginichs fchuls
ig3ue noturfft/vnd nit sym vBeefluf 36 6o:gen/ald
auchymit dem leyhens. Luce. vj. Leyber/oa je mich fii
boffet| iff nite anff die notturfft des nechfien/vndnit
sumvBerfluf/folt man yeoem leyben nadh feinem Ges

gevens| man fundt manchen fchluffel/ vordere merdan
orey gevounmen mit fpilen/Braffenond anderm| AlD
bulff mat jm Oarsit ond wee widet got. Romanus.
3£s mag villeicht alfofein. Auch vegiert dev geyss im
B ebyen] vuerselt | mit il aufffesen) vams gewonlich
fucht deeleben bevr feinen aygen nugs/mit D¢ armen

[al
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Facsimile 145

febadeitfon leychyt et BSf miit fiie giie</GSfe wat fife
gite]Odex [etcht et funia geltein jar vm6 cin guiven
svven byniiBer/oastfE yeyviicher [ea fey Daii dic chuffe
Fialfely. 2 rodr.cxif.Y0erm Ou gelt leichefE meinem volct
vas avm i[E/folty dich niche alsein witdhrer gegen jm
balten/endEaimen voicher auffjntreyGen. Ond Leui:
tict. ero. Yenn defrt Briider verarmet| vnd aB nimbt
~ Gey Oic/foltn jn aufFemen viud nit wiicher von jmnez
menjindch 36 vil/fimde (Olt dich vor Oeittem got fisec:
tert/auff Oas Ot Briider nebens Ofv: [eBen Eiinme/ dan
ou folt jim dein gelt nicht auff witcher thiin, Reichen:
Burger. Dacff man Oani Eaim [iBung nemen/fiix mije
oD arBeye] O man grof fumma gelt auf lacht/oas
~ owmtie werdift. Romanus. s leydet fic wedes:
 [henctfeeimcEgels/ode wiemansnennen mag/wany
~ Chuftusfpucht ftracks. Lucev), Jrfoltleybetifoaje
nichts fiie bofFetfo voreat evoer lon grof fein/vit voers
et Einder des aller hochfFen feitr. YOIl man aBer dem
fosisch einnafen Dehen/alfo/man Ol nit boffen/Gise
man aBer Ofehaubtfisii/vnd fthencket ebwas Dares
Benn/fomagmansnemen/So leit aber et fpauch bare
amweg 1L sedyielis. roitf. Linman dex da thiltdie
 weefliichten voerck] der da leicht sum. wiicher/vii mee
 damm das bauBeait ein nimBt/wirdt cr dann leben /o
~ ectbitdie verflitdyten ding)er vwive nit leBenfev HirBe
- Oearodre/vii Bleyle foin flindt auffjm/fpricht dee here
- Ole bt jetleclich | wae vBer das baubeasit einge-
C UHRBIVIEDE[¢s oy yoenig odet il [Oie l)auﬁq‘ubn'i jep
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146  Facsimile

oder Hlain]mat 168 fm atmen voie ma w3l 5
“itegtpbiefd)ziﬂ't’l;ic o baifs e wicher. 2ABer die les
lom ooer sinfEauff[auff weinBers/gectanjecker wifes
toeloe)vifchwaffer/hevfer/(Fedel [ooce wiefolche ligen:
Degiiter genant werden/laf ich vess Titel vndnamen/
Dert jmder prophet LTeemias 4., v. capitel gibe [Oer
Reinwict jn it abwifchen. Reichenburger. LLsiff
wichtwenigerfein groffes mipSrauch if im leben/vid
layoerfeer eingeviffen. awmtﬁ,jayeemgwﬁgy
as et fpruch vedlich erfiilk ifE s vnfe 5¢_yt’.13ful.lmy_.
b1t der wiicher vro Geerug nit auffin jrengaffen.
 Difaber alls gect vBer dfe armen/wie Properbio
am, revitf. Der 0 famelt die veichrmG mit wﬁd}e;l -
w0 st fieyemn wiicher| D el fie vwider. Die gra
sert DarymB owet got dem wiichrer durdhyE sechies,
Tem am. prif. Dubaft gempnicn e wiicher vimd die
vBerfliffigkait | vind geynigtlich baftu gendt deinse

- nechiten | vnd du hafE metns vevgeffen| fpaucht dee here
got/vi ich feblitg 3i{ame mein hendt 08 detner geysig
Baiediedw beteet. Vnd Amos.tif. Te faiffen bl biret
das oot des berver/die jr eyt an den Bergen Sama:
vie] Oie jeethitt swanckfal Oerm Oueffeigen) vind sexknis
ficbet D211 armen/Y0ie iman dauntaglidy ficht/ das die

~ widbrer faif werden vom plie dew armen. Reichern |

- Burger. By ey ey/ wasfol ich antyiteten| diewars |

~ baitifEsiaugenfcheinlich am tag. Romoan, Wieges
woaltig vegict Daii § geyes mit Den armen fchuldigern

Dl 3hesalen baben /o nimGs or jn was fie bagen

. S ¢
: .
:
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Facsimile 147

\ LTI . N T A 1) : -~ ‘ . -
soifeffE fie indiethifen/iff bas L wigelich, Rei
Bﬁ'ég:g:tﬁ’ﬁo:mz man feve nach o2demng des rqd;tg)ﬂ;
dasvrecht. Romanus. Tt wolt Erangelid) fin)
tium [o6t ye fant Paulus das gevicht nit (et viter den
Chaften, §. Counth, vj, vrd nicht vnbillich/rwanncs
¢ﬂ25mf vitdiftlich davan3dgeet /mit falfehe seiigen)
ay0 [chweren| vas Recht lencken| Bregen/ appelieren)
 pas Recht verlengen | 0s geets| weyl gele/weyl Pioz
 eneatorfuyriier gelenyrie Procurato: [oa vegive dee:
geyss mit vollem fehwanck] Da werden die Juriffen
veichjvon enfehencken vrobeeltiichlein. Difefaliche
Turifienmalecgor o butcbijimmi&-nm.v;‘gtpxt_ ‘

3i3 faben ore mann/2A1e ein fall ifEw j
biaup vol falfehfoarums feind fiegropmecheigejonges
veicht vii vergiengen 85plich meinewat fie vetatlers
nicht Diefad) de witvoen onsd richsen nicht die fiady-
oes wayfen/ondvrtailen nicht das vesail dec armen|
~ baimfichich dafi micht dife ding. Ond Deutero.ervij.
Bencveyt gor i falfebe Juriffen|fpuchr. Devfliche
fey wer das Recht des fremBolingen Deswayfe :
t?ihveﬁ'ﬁtii‘get]vnbuileeml;?fagmﬁmmmms
folt jeoic atmen nicht am Gevicht pmB3ichen/fundec
it jnen banddln nach laut des vwost @ottes Proucrs
Bfo:ﬁampﬁi.rlid)ttbﬁgewaltmmammw
das e armiftLToch sevEnifch den durfftigen v Ges
vichtfroann Oe beve verailt fein fivch [ ond peiniges die

i B B e, 1l 7 -.l..‘ s T S e A R s
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148  Facsimile

O bateds peymiget fein fecl. ReichenSurger. Wie g
mian Oai mte den fchulonern leben das chifilich yoer|
esfey LEJL febulo i fie genant mag weedar, Romg.
Hus. 1E 8 fFeet Deurero.rriiif. YOenn Ou deittern Brfive,
Borgeft/ {olru nie in fein hauf geen/vid jm e pfanve
nemen|fiimder (lt vor dem bauff ffeen|vii dee derm oy
Borgseft/folfen pfande beranf 30 dit tragen/ift ev aBer
Gendetigt [ o folew Didy micht fchlafert legen o8 feinem:
pfande/ fundet OIE jim fein pfandt wider geBen) ec die.
Sunnvioer geet| 0as evin feinem Hlayd fehlaff) vio.

- gefegen dich| das witdEOIE vz got Oeinem berven|3i
citer: gevechtigbart gevechter verde. Ond L fade lvifj.-
Das ift dasfaffen dasicherrvelt hab/L 6f auffoiesit
famen Bindirg [serreif die fchulosettel [af die frey Die
fchwady feind. Vnd £ sechicelis. poiij. Yroer gi6 das
pfandedem fchulonee nym michts it gevoalt, Soift
0as new gefes allenthalBvol lieB/licB/lieB, Reichens
Burger. L1Tan findt aBervil 65fex saler/diees 1ol bet:
ten| Dex gleichen vil teunckner. pdle | fprler/ biiver die
alfo dagjrvimiing on werden vro fchuldig feind/Fan
oochmit lieB noch griten niemandt ritchts von jn Grin:
gei/liegent/vnd vertedfien fuv vi fur/balten Fain glan -
Ben/fol mans dammnichtrechelich efordvern. Roma.
ns. Ja Oiefol bie weltlich oBertaitdarsi balten/wari
fie tregt das fehywerdt 3t vach Oer 88, Rt kit
Jeh fagallamyon den armen/ diejrea nicht 3 vnnug
on werden[fiander in Francthait vi ander vifallarm
[End00i0e Dnd dammodht fidt man masnchen geys
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——‘.'.T = m s S S T LT “ﬂ

wiein [oces widyt notrue FHGIE Yuddannocht eisen »
-~ aemenvon beifplichan ceen ereyBies| Don Sencn fpurche’
 Diidyeas.j Sie habe Begert dieecker vird baGen fic
- gewaltigtlich genumien i die heifer Secanber, Dar-
- um6 pricht Oex bevr. b gedanck BSfe ding vBe vif.

volcE[ D7 fevwerdtewer belf nicht baruon aBnemetr.
Dnd ProverBion. ], Der-0a peyiger Ot prefferts
bﬁ'fﬁfﬁml?"}?mtf“ﬂmfﬁ?@lgﬁ_m L am s,
Der da peiniget den arimen/ogs e fen vachtymbmee
Der WIEDE es geBers Den veichernvnd exwirdtoureffs :
tigwerden. Difec fpuuch vinsmanchen vubarmberiz
gen i Buiffen] oder auffs wenigft funentindeen) Dai
ach Des alten £oDE Loty

fissenfeinleBenlangFrat ondfechar
o8en angeseygten ftucker vii ducken
oer geynigen it vnerfelich, Pio

Braucht Dod) dee reich

(3

e ..-"-...4'.'_ o
wﬂm‘i‘&wﬂ’ws-t:,=t;{ﬁ.a’.;-,‘,,-ﬁ e

tumB nicht| wiedaii (feet Saz
pientie.v. Der geygigwirdeniche eefiile mirgeltjvnd

ber lie hat bie veichyumG/wisOE nit emen oie friicht
auf jin. Ond Amos. v. Darumb das je babeBetviler.
Oz aemen /v nemBt vor jim deccwelten vaub[Je
werdet Saren mit quaderfiainen beiifer/vndwerdt.
nitwonen davinen] Jr yerdtprlansen Oie alleclict-.
lich{ten weinBerg/vnd werdt nicht trincken de weirs.
~ aufjinfroiedaii dem reichen mangefchach. Luce, rij.

D fprach. TJF i trinck licBe feel fou bafF cin groffes.

- fuvvadtjanff vl favffey fislich: Got fprach aber. D,

=3
S

i
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150 Facsimile

warioife nadht voicdrman dein (el vO bit fordernfvi |
‘wem.fm fein Das du Beveyt baft. Ao geet ex(fprich;
Chaiftus) wee jim [ehes famelt| oo 1fE wicht veidh iy
Got. Darym fpucht Chaifius Y1Tatthel. rvj. Was
bulffs oenmenfchen Das e Dt gang voele gewurifond
1o Doch fchaven an feitter feel. Auch fleet Lcclefia. v, |
Yricht whllefE [dagfam fein i Oen vngevechten reich, |
tumBern[dar flentitsen Ofe nichein Dem tag Deiner Be.
greBitiiffoi an dem tag der rachjnd sEsechiclis. vij. |
Sophonie.j. Je filber vidjr gole mag fie nmitbelffonf
am tag Oes 30ms es berven. Darnmb licGet juncker
- ReichenBurger| wer vil Beffer [ wie ProverBioeii. ko,
ywentig mit der forcht gottes[oan vil fches viovnerfer: |
lich/waii es fpricht ABacuck.ij.YecOan dev shifamers
~ famlet dieBSfen geypigait. Ond LccldfipLidhsiff -
uel thetigers dar oer geynig miches iff 66fer dan lich
‘baBen Das gelt/roari ver bat fail fein feel. Vnd Chyix
fius Luce.sijdytitet crch vo: Dem geyss/xwai niemart
1Bt Daruorn vas ex volle gefige bab anfeinen gitern,
ReichenBurger. ELinwarbhaffter Cheift waifrol/ =
das e nibe ein fchaffrer iff vBer Dasseytlich ghitjond
bas man nichts mit jm eingeeBe wie ;EE cclefiafles.v. |
Als ex ift aupgangen von dem leyB fener miiter/alfo
 Feetecworder vmnd nimBt nichts mit jmvon Rines ars
Beyt. Dund. j. Timothyei. vj. Wit haBen nichtsindie |
- eltBracht/oarym offenfav it fwir wer den michts
Drauf Bringen. Derbalb eintoarer Chaift niche forgs
Feliigift vms Das seytlich[vas cu vil feyets famel[wis

3

Tl
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T

AFattbeivj.funbes i Timoth.vf. voui woit e

o deck l) [fo laft vive Bentigen/oar diedas reidy

 peroF wéllen/oe fallen it verfuchiig v fFrick vii vil

rd)tbﬁd?tixlluffllweqd)‘ verfencken den mefchatin et
* derbe v veroammiFwarymB wilk dans ein reche
 glauBiges fich mit dlcen | von euch vor angeseygtest
 Ficken i DiscEen|Sefisdeln/ Y00 aBer einems techt ges
wunmﬁ“sﬁtsﬁéﬁwﬁf@;B-fa:l{bswlﬁ?%%mw -
e Eauffbendeln/fle oex elBig darumG niche goEat
 pangenmdgen. Romanus, Chaftus fpiich LTath.
 emwi o ewer chanit/oaifi sucherves bern, Ond
 piemant an 3wayen beeven Dienen/ SEitroeder fEv
voict Det efpen hafien v de
pich: ok Diewen witd Vet veict

“yorrot oprch forfeltigtat et mic auff Oas ¢
fiiicheGring, Y ¥atthei. riff. Darume gectes bart3h]
wie Chuiftus fpricht L1Tath.pir. A Tavchx. Luce.ron).
Tie febwetlich werden die reichan ins veich Gottes
Ewriien/ S eichter iff dasein Cameel durch efrnadel &2

 ten|voie fehwoer ifF Das Die/fO jt: vertravver i1 Diereicy
- tumé resaénlinsrei@mtun‘im@@}?ﬁm_ ABra:
- bam|Jfaac/Jacos|Dauid] JoSfondvilvaser reich]
 fessrenraBex Eain boffiiig Davein/sffs nit nod) mdglich
- dasman veich fey [oii Doch as l)chbmt;qnf[ diereichs
: tumBl'tBlwi'!Paulusm.i;QIozfntr'W»;Dm'oul‘auﬁ

ol sy aleBebielr e ¢

0o i fich dife
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152 Facsimile

w2t qeBeausbenals Srauchten fie feit/roo Oas Ly |
alfd ey ledig von den seytlichenguterts gelaflen ice |
fein sfiuerficht (s Gof rOME 11 e guter fesst/ im 6e. §
migen lepr/nie geyrigtlich Darnach frebe/ fundec G, §
vayt ift/fiesilaffen wenn got voil jond fidy feins Chyify. ¥
licgm Braucht gen dert armenjyote L uce. rvj. LlTacht
etsch feeindt von dem vivedsten mamon/auff dasic
- anchfroeii jrOarBet i jr ewige Bistten nemen. Roma
nus. “Ja Oas gieng byn| lcher map veich 3it fein/T0o
aBe: ex armen vergeffen wirdt funde i jim S|
ie wo? efigt | oder aBet die reichEnin versert it
groffen Sracht vimd wollufF des leyBs| wie der veich
-man Luce. rvj. Heelich Beklayd/ap vnoteancE alitag
[cheinparlich/liep den armen Lazarum manglen Seg.
pedfemleinoor dex thiie figen elendt/ 36 folchen veichen
witt ach nstheret voelt mit dem vetchen man gefag:
Sun| gedenck/ du baft giites entpfangen in Oifem le:
Bf;f!?[;frm;ﬂgg:v Bégﬁmfiun aﬁemécbz dicatmen
getedfi]vi Oy aber wirfE geperitiget. ReichenBurger
* Sy man ] Gor y o6 vl e ey b ot
- gottes alfo Elar gepredigt voreot| die hau armen vrd
andern miltigtlich bandtreichung thiln | leyhen vd
geben, Romatus/© die armen werden Sey etlichern
eicyon favor entpfangen|/wie ProverBion. rvif, Det
- 8rmuede mitBittungen/oer veidy aBer faicht bertig
Blich auf/LTunfieet. . Jobnis. i Y0cr difee voele grit:
fec batond fichyt feis Seiider mangeln foii fchleiift fuin
e 0338 ot Bl i i gotees i fm. Woeytes
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A Y0 fein Grider it [ieBet oo e ficht fvoje bar

e gotLieBen/Oen ex nit ficht/OarBey. ﬁaiir{ %%@3&
- iichaBroas Ewangelifeh wor vid nicht ore vwercg
feyt manoielic6 OElain Pt/ feyt jr allain einklin,
ende fehell/viceuch Paulus nent.j. Cornnthion. i,
eichenBurger| Sélt man yeoem geBen nach feinem
ecfveclief fich mancherdaraufflondlege auffoer
etlwey[nnntﬁ%\‘etmtlﬁefgfubmtau'_wmhiz _
tman it nieallen fchuldig i g

ctle/OarumB i _
wanwer nit arBeyt/oe (ol nit effen.ij, Theffalof.if,
- RomanusWelchealfd Iv@l.acseytenl m&%ﬁjtbﬁﬁtg
-~ aBev nit/legen fich auff Oen faulen Geteel/oiefole man

ftvaffen/oas mit andese arme je enegeleen muffen/yes
- Dochfeytji etwas den gumen i best o ein armecers
i felamer seyk wein teincke (Sem sevilleicht auchy
- wotehiie) fprecht jrreichen danmjwasolman armen
- geben/fieverfieffansvecfauffens alls/ pllichaufsug]
. wid der glerchen/fischt allatn dex verBorgen geyss tim
L berren|Seyt jenun jm gevingffen nik trevo feytfvoee
- il enc) Das merer vevtrawen Luce.rvj. DavBey ey
% _.ﬁent,lm:)n a‘gd)]bae flt Eiﬁ%:uiﬁrmelg[mbm; Finder i
~ desliechs feye. Pavluo baift den geyss ein abgdtrerey '

3£ pbef.v. vii ifi eBen vecht Benmtlggﬁ im_b?e.rmifﬁft*

allaindie veiche an gutern/funder allerley ffende/fecht
- wiePawren/{hantrvercEs leiit[[o aygennusig feind|
- viseucht yeoor in feinen fck/vii iff es neyden baffen
- wechpen/fechren Eatn endt Sey ji wéllen bqnnbg)t all

R R T T e
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154 Facsimile

r

- vechten avmen Elagen niche/allarn diefa

gt SE wangelifch fein onoiff alles volgeyss (voie vy, b
geyeds) vorm minften Gif sum maiffen/Ce0atfFnit vy
peobierens e taglich Gaud saige es angenfcheinlid,
mit Oen new findenliegen triegen/entragen /verrate
fEelen/cauBen|mdenfalfch fprlen;fich felBs benctey)
teercken| Das Panlus wol wat fage. J. Timothe. vj,
GeysifE ein vouesel alles iGels /Wi dunckeenchmyy
ieBer Junclier/o8 jr layen vol gleich waffer mitvns.
geyfHlichen an einer [FanBen triget] Oes geys balben|
- weldher vnder euchifF on {iinde [ Ocr werff den exfien
fEainauffons Jobinis. viff. Reichenburge B¢
Beii [oas layder vil ygenningiger Barger e :
s feind/rolevd auch angesayge/oargegernab ¥
glitte Chaiffen| die vBerfchvoal almifen geBen| inOee
fEl nit wie die phavifec [Ons manvor Bufaun/fundeg
wie Lathelv]. das Bielinckhandt nitwaif wast
vecht thitt | Darnach maynt v Clofferleit [ darums
ons man euchnytivec vil ge6/(chenct|fiffe/es ged nies
mandtEaint almidfen mec/ond fey denarmen bect /ol

‘DavumBoivfft jroie LroangelifchenTeer nitmit dem
ey Gefisdlen/von etlicher geymvoiiem toegen/ o mee
_ bayonifch dai ChftlicyleBen/voes Das bers vol ﬂ
gieet der mundt vBer Luce. vj. alfd iffeuchaudy, Ros
- manus| Jdyredt wieidy waifwat ewer der maift
sayloie fich Ewoangelifeh vimen | ligen im geyes 6if
e Dieoten, Reichenisrger TebBin giter hoffiis
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DS WO gOttes WerdE Dert ey it fatmptBSfen
- delnvioffenliche taffern 3 800en fFoffen jmit bgt 52;:7
waii got fpaicht duvch ZEfisiam.lv. sder vegen vird
fchmee/moe fFeygt vom bymel foii Fert mit voider Oat
finder Gegeiif Die erdEviE macht fie guiimenjoid gibe
bt famen dem feenden i Oas prot dem effenden/alfo
i mein WO [0as O3 AUF geet v6 mcinesm mHOL /s
Bevt nit videw 3 meinem mumdt fimbeves wist ghick:
lich favert in all dem Dars ich s anffenbe. Roma-
nus| Je babt Das wort gotres (wie jra nent) lang pe-
oigt/ich fichaBer noch Eain endevung/oai was jr mit
wis geyftlichen mitwilt. ReichenBurger[Da thites l
audh am nétflenvoann ewer liigenbafftige leer vind
menfchen geBot haben 3 hart eingevourselt [ da bat
mannodh lang an anf i vevitten/vnd pflangt allmit
vas lauter oo gortes neBen auff| Got wirdt das ges
deyenwol geBen/wie.f Corinthatj wieandh Chifius
fpricht YT avci.giff.ote oo gefeet famen on allesiashi:
" ung DesBavomans| felBeaufFgeet/Bringer v evfien
guaf) Darnady.eher] Darnach volfmiien friicht des
‘waisen/alfd> auc drffvit it [dagen el die frtiche
volg[wo Das ILrwigelt vecht predigt voie fic Eumbe
vou jefelBs. Romanus|So bz ich wol [ man m
nile previgen| Glaub/glans] L ie6 lie6 vnd die bellifch
grunt{ispdes geygfeeSruch vndandecoffentich lafies
 {eboeygé[oierorver gottes gefessaglichim [hwand
Beettd/on it fich Oiefalfch vemun(f fuin aufwick: =
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ot it (scly gevechyt glofiven. @ot aBer [prcht duyq,
i sl ey e
wo0s Diegeyt e vach fEvon Dest e Lo i
S chiele. . fin Dce menfchen VLT Do
bieftatvecfiinoen/visaigeftjcalljvvesflichiereg
Soaberolchs gefchech/glauB ich/ewerwerig oy,
e becfifvvesersmit Sached LBCEFIE. OID fprechey|
Gy berr: dets bal6ess tail meiner giitter gib ich dey
aemen i o ich einen Seteogenbab/aib iche vierfelrig
 wiber[Sumoes vil mes wourder ewe wil binder fidy
prettenonofprechen vasiff einharte red/wer mag e
 béwen|wiediefunger/ Jobamnisvjwurdtvillace s
Tesgt felBes mit feiiften Davein feblagen] woadh dax
Yot aBgieng/oder exwer fthandt vid lafier voraller
 menigtlich aritag Fom|wol izt jre gern weyl esvley
 miinich v Pfaffen geet|wie dperodes bort Johaui
audy Chefta pedigenond geborcht jm invil achan|
Do et jin et feitt aygen miffetbat an sayget [oer ot
~ yodiehalG[oomiift Jobrnesin Eevcker| vnd den Fopff
~ werliern[oas fchmecten auch evoer SEyvangelifch pies
oiger /i balten feinbinoer dem Berg. ReichenBurge
1Ey versiecht[es voirt mit Oce eyt glls an tag Funien| |
- Yo7 Das grefers gottes nilif alvoeg neGen Dem L yoan
- geliertlare i angesaigt verdest| Oem menfchen fein
- Bopbaffiighees/welchs vd jugent auff st Sopbait ge
- Baige ifF Genefis am, i, exfchrecten vid demiitig 36l
- madyen/alFoafi wive e Segivig dee gnad o jm duech
bt im 1 voangelio fisr gervagen viy angeBotten
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y .
G £ yoicdt A1 macht 0as gefes Das bevs it veehforsia
it | wo got e Gereytad hers st dev ety

bee glicheniffim Gvach] oo er bas Bleyt -

tk [ ©as Diech das eoAgelid gefchicht/das verendert vag
4 ey mit eitem leSendigen vertrarwen in Chiftofwo
| - p.i].alpoa volgévechtgefchafF: 4
u i
: YIeh effens/aup oen Cldftern lauffen

uerfchampt invozigen batonifché lofFern/als aeys/
eeucbiace o oo sachmors
baf nadyeden|moiot fontrerofprlen|goslefern/ 3.
sncenfafen s boffact fehenieonnen o
g . feuchariman enchhayden

7 Cheifus piicht Ainther
. v, Oey ees feichten folt e fie exbennen, Reichen.
Sueger/Se feindlayder denwantigfien tail Cheiten] -
Diefichichon des L wigelion viittien| waii der fpruch
BleyBt wae/ Evatther. prij. il feind Bwﬁfﬂnlﬁ':mg"‘.
aler aufecyodle, Dife haben ik ein gedichten won|
auf fleyfeh vii plit exfchSpfFe /i wenden dre Lroa:
Sehfehe freybate s InfE o caum des fleyfch/oar vor
Pavluswarnet Galath.v.tvetten alfo die colenmar, *
g;gmif:t;%ym%f;r?"w%ﬁ/ﬁ]l‘lﬁ?it'tbei.-vif.ﬁlu'smif
{o111-jeens vorigen hayomifchen loffern efuffenynd
verftockt/oem Lvoarigelio 36 gwﬁ’errdjmctgﬁ‘f&’&a -
- RN e g 9 il #

=
8 <
0

— e — - —
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Gevti{mit Dexseyt wict abev geonfolchtr v an

biersltfd)»sebamtfwbw‘-'“‘fp‘-‘"l*ri-‘?iﬂ’*!'ﬂtb.n.
g0t exBarm(ich fi yn® vnfer aller] WAN VI feind 41
funder/ynoift Eaiiter der nicht (WnOIgL.it), Regiy

: . > 7o8, Vi,
Rommanus| 9 b idywol dievectenchriften ey
atch niton fiinde. ReichenBurger] Ja es (Feet.j o
wis.j.So wit fagen/wit baBen EAn fundE/fD verfie,,
i vie[elBsvii e warhait iff nitin VIS/108ii wej
fleyfch viro phie [eBet fuscht es alle 5“!‘.?’%-&111 widey
oen geyft/wie Galath. v, Das fleylch gelufiet wite:
oengey(#/vii den geyft wrder das fleifeh/da dierer dag.
crejiss vidleyden sifwic. j. Petet. 11, Wer im fleyfcy
leydet/oer bt _au[fvg?tfnbmazu;b [efit got feine auf;
woelte fallens 3t seyeten i auffeve laffer | als Dauidw
eeBrnch.ij. R egii,rj. Ond Petvumin dieverlaugnung
iatthet am,pevf: vud EmBt fnen doch allessi giit)
voerdenn nach gethaner fiindt divfiig nach Gottes
Garmbernigtait | fcheyen | A68a licer vater | verg
wusvifes fchuld Rorfivi] L1 Tatthei.vj.werden al
Dar von Got genedighlich an gemriien yore oer ver:
: lozen fun Luceam, pp. vnd feffer im glauBen| oari vt
Das fallen vnd anfffteen| wert fiie pnd fise) wie Po-
ueeBioa am.riit. Dex gevecht feleim tag fibenmall
Bif Doch endelich tm to0t et alt Anam] fleyfch vimDd
Plic/gar vner geet|alfoa EumBt ein volbyrien gl
lich IeGen/oes DurfFawi bie mit nichte warter in oem
ReyBoe iinden. Roman.Jeh bhat dag lieGer Junctes:

i

=

O —— ¥

Oxford, Bodleian Libraries, Tr. Luth. 34(s3), D1v



Facsimile

3%7‘ .
,b'\’.- ~toenig Telit nemen dife fecr_t_mf maffen anfwicje faget]
Q.I_{! man fpiit ye weder gosdienn(t] noc de voerck der
Vi B fieBac. ReichenBurger| e faget yriver (piiven/fpiiven/
Bey 1 qwife jrmicht oas Reich gottes EmBt nicht mit auffe
Oha, I mercten/oasman mddt firrechen]Sibe bie ber ba)
fiegy B fisnoer es iff invoendig im beeren /Y1 Tatehel am. poif,
W B Devware Gottes dienft geet nicht mik enfern gebere
e [ et Dievaren aneter Beten Got im geyfF yndindee
g [ Woatbait an TJobannis am. iiff. So geend die werck
bgg [ Ocwlied Igegsen Oemm nechfFen/gans anfeleig i der (i)
B onallenSeacht] Dechald mainendie vweeck beyligen|
Vit B eanieme niemant ot wie30 oee seyt aclicai]. Regurn
i B Ly i maing audy et dient allain dem waten GOt i
i B yfvaeljwaven ood) wool fiden taufentforejee Erye i
[y o2 Dem aBgot Daal geBogen betten /vnd got dienten
i gk Alfo auch maint jr gey[Hofen] es Beffer fich der bayl:

famen sEvoangelifchen leee niemant|feyt die anfren;
Digen fiindt nody im fchwanck geend] voaufvon den
- die fich I wangelifch rimen/mit fampt andern wel
Eindern) 2Alfo mif co aber geen [ vie die PhilifFinet
 Cananiter[3tooniter [yettittec viter Jftacl wonten
 ~Suicum. iij. 2(lfo mif gt vnoBSF vndce einander
Toomen | ot aber waif die Gotfeligen | auf der vérs
 fudytmg 36 L5fen| Die gotlofers aber 3um tag des Ges
victs 38 peinigen.ij Pesti.ij. ALO eelyelt got die Eiren
inDecBophaffrigen welt wiediediey Finder i felivts
gen offen| Daniclis am. . wadffen alfo vrder Sen
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o s o e (Fil vesacht OOl vy
q_;?"gfgsz,%mmebteﬁlxltgvnbet,bergbémfﬁ
Canticon. . e wels gams oHBCEAntGiF sl e s, 2
‘bee 1L rt[alfoant YerDer oe el Eindes mis i, =
pem prtrant s fot gevoorffen/onddie Finder Gy,
fea mit fsmpt demvaisen I dle ewig [chewre g,
balten, Zomanus/$H3ic/HSit ma Leiiet vefperwie -
;i'emwfrinfbaegz;mcﬁfumgn{mnn forgenuiionfacy
ift noch yaufigesiche. ReichenBuraer] Jr habevns |
swar anig SeftochenJch glaub/fept jevnnsdes le
wicht (chenden.Eiindet (o wle jr fiefchmebenmitons |
fem fisndigen leSa. Romams(Lypehitedyoes |5
bayontfcher [eBen aB.j, Perrt amii]. L Bet nadh dem L3
soillen Gottes Chaiflich] ALFoamn fpriche man| e |-
wevoe leer iff auf got/ wam das voIcE yoirdr gorfeliy |

Daruon/wannein giiter Saum Ean ye Fain S5fefrudy
 Buingen, fin gittec menfch Bringe girs heefir | o
“Dem gitten fchass feines bevrsen /L uce am.v). capite
ReichesBurge| Jr feyt vBecfichrig | fecht nide i O
H3belswff den groffen weltlichen bauffen| e oA
(wievor) alle mall mit leffeclichen fiinoen hevein firt
Daan werdet froanm gat FaenBlinot/ falewivw
euck auff ewer siecliche gleifiecey/balt die fiie heyhs

| S Y00 fe aBer vecht wolt/ (ol i in die febyifft fiebyaroen|
g mwgﬁtmlmmﬁmmgdqﬂ?nl)et[W““
R 4 reh g1ad das ergrifft/alfoan vourot jr der
bvidalles aufffes nicht hod adyten, Romanse]
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e

F WSS e LT

d)l)asmd) Eain uft 38 evoerm bauffen| voeylalfo
318 YD relivigs ourcheinander geet | et aGer
i byet vnd anfchaffiRal wurot | alfoann wéls idy
nh:mnansaunbmc?m[vnbsumbauffe tretten
25 bat aud) fonft noch ein griffifF e feel i es noch
hobe seyt. ReichenBurger| e léytbeewldﬁlbagot
‘ﬁgtlzﬁfme am.lpv, Dengangen taghab ich mein
ettor auf geveckt/sum volck das fin md)tﬁﬁcn Ieﬁt}
pind voider fpricht mir| Dacums [thawe bas
flucht nit 30 fpat im YOtnter oder Sabath gq'd)d)el
UTatthei am.rxiiij. Romanus/Eit ander mal mecf
ic fcbaybnutm:ﬂ’mfheﬁetjum&caad)mﬁurgwt
fey s s;d)mBuvgctJ ; (
¢ tgt‘ﬁbwman bet:fd) mgvnb nnd;tﬁ&:t __yca '
3 0es bereit/er vwirdt fein wicein bols/ gepfl
ﬂu[[mbecwuﬂ'erlbaebumst «nmid;csﬁﬁ:m
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